


FOREWORD 

In th is  issue of the we are 
pleased t o  bring you the 1983 Refarmation Lec- 
tures delivered by Prof. Dr. Gottfried Hoffmann 
o f  Oberursel , West Germany, where he teaches 
Systematic Theol ogy a t  the Lutheran Theol ogi  cal 
Seminary. Since 1983 was the quincentenary o f  
Martin Luther's birth, t h e  Reformation Lecture 
Committee t h o u g h t  i t  appropr iate Lo i n v i t e  someone 
from the birthplace o f  the Reformer t o  be our  
guest lecturer. These lectures were de l i ve red  on 
October 27-28, 1983 and were sponsored jointly by 
Bethany Lutheran Col l ege and Bethany Lutheran 
Theological Seminary. 

The two reaetors were the Reverend Doctor 
Arthur Drevlow, pastor o f  S t .  James Lutheran 
Church, rural Truman, Minnesota, and Pastor Paul 
Haugen, who serves Rock Dell and Our Sav io r ' s  
Lutheran churches, Bel v i  ew, Minnesota. 

The next issue o f  the will eon- 
tain an a r t i c le  by Dr. Neelak on Martin 
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THE 198 3 REFORMATION LECTURES 

Bethany Lutheran Theological. Seminary 
Bethany Lutheran College 

Mankato, Minnesota 

October 27-28, 1983 

LUTHER AND JUSTIFICATION 

1. Approaches: Forensic or Effective 

11, The Matter Itself: The Alone Saving 
Alien  Righteousness 

111, The Consequences 

P r ~ f .  Dr. Gottfried Hoffmann 
Lutheran Theological Seminary 

Bberursel, West Germany 

LECTURE Z 

l In the introductory speech at the graduation 
debate between Palladdus and Tilemann on 

June 1, 1537, in Wittenberg, aver which he pre- 
sided, Martin Luther made the following remark 
among others: 

The article of justificatisn is  master and 
prince, the Loud, the r u l e r  and one judge 
over a11 kinds o f  doctrines; it presemes 
and governs a11 church doctr ine  and raises 
up our conscience before God, Without this 
ar t i c le  the xqorld is u z t e r  death and dark- 
ness, (1) 

2 These words show how highly  the reformer trea- 
sured the doctrine of justification, not only 

as the most central and fundamental ar t ic le  of all 
Christian doctrine but also as the  most central 
and fundamental. article in the life of every per- 
son, especially in his life before God, I f  t h i s  
assessment is correct, and we w i l l  soon see that 
it i s ,  then we have every reason to deal intensively 
and completely with the doctrine o f  justification. 
These reasons will now be mare fully explained from 
two sides, 
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CONTEMPOMRY IMPORTANCE 

3 1 )  The s t a r t i n g  point  of t h e  doct r ine  of j u s t i -  
f i c a t i o n  i s  an ind iv idua l ' s  

h i s  bas ic  human condit ion,  This i s  something which 
concerns every individual  and which no one can 
avoid, namely, his accountabi l i ty  before God. Each 
and every one must be accountable to God, The 
reason f o r  t h i s  i s  t h a t  we a r e  the  c rea t ion  of God 
and because God who has created us  is  God and w i l l  
always remain God, W e  stand, therefore ,  before 
the  a l l  decis ive  quest ion of whether we a r e  r igh t -  
eous before God i n  t h i s  accountabi l i ty ,  If we have 
t o  deal  with God, then t h e  dimension of our account- 
a b i l i t y  a t  once becomes apparent -- e t e r n i t y ,  
n e t h e r  we stand o r  not determines not only our 
l i v e s  here  on this ear th  but  a l s o  our e t e r n a l  des- 
t i n y  which is  determined here  and now, For the  God 
with whom we deal  is  God E r s m  e t e r n i t y  &o e t e r n i t y .  
I f  the doct r ine  of j u s t i f i c a t i o n  answers t h a t  a l l  
impartant question, namely, how we are ;able t c p  

stand j u s t i f i e d  before God, then i t  becomes q u i t e  
apparent t h a t  we shQuEd cornern ourselves inten- 
s ive ly  with t h i s  teaching. The answer t o  t h i s  
fundamental moving quest ion of our exis tence  can 
never be c l e a r  and unambiguous enough, 

4 2) Besides the  foregoing reason which i s  deeply 
raoted i n  c rea t ion  and i n  the  human exis tence  

of every one of us, the re  is a second reason which 
compeLs u s  t o  make an espec ia l ly  in tens ive  study o f  
the  doct r ine  of j u s t i f i c a t i o n  now, This is  the f a c t  
t h a t  the  answer ta t h i s  question--how a person can 
stand before God, i . e . ,  how a person is r ighteous  
before God--is i n  our time no longer unequivocally 
given by all those who claim t o  belong to the  
Lutheran Church, For cen tu r ies  the  answer viewed 
as a whole was c lea r :  a person is righteous before 

Gad because God fougkves  h i s  s in s  In  t h e  Gospel 
f a r  the sake of t h e  passive and the  active obe- 
dience of Chr i s t ,  And f a r  t h a t  reason righteous- 
ness i s  c r e d i t e d  t o  him and is  grasped by f a i t h .  
J u s t i f i c a s i o n  was understood as an event (ac t ion)  
i n  which t h e  person s t s o d  before God and received 
a judgment f ram Gad which deci.ded h i s  temporal 
and eternal  destiny, %t i s  imporzan% t o  note  
csncernlng t h i s  judgment that i t  declares  a person 
who believes i n  C h r i s t  t o  be r ighteous although he 
has nothing that can be eonsidered as good o r  
r ighteous  as i& should be,  The Lutheran Church 
has refexred t o  Justificatian as a Earensic a c t  
because God has passed judgment sn a person. 

5 Today t o  a large extent t h i s  is  taught  d i f f e r -  
ent ly .  Juetificarion is  presented not  only a s  

a fo rens ic  act,  bu t  a lso as an ac t ion  i n  which the  
indiv idual  is a c t u a l l y  transformed i n t o  a new 
creature--one who is a c t u a l l y  r ighteous.  J u s t i f i -  
sa t ion  is eherefsre not only ts be understood a s  
fo rens ic  i n  the sense of a judgment but a l s o  a s  
effective i n  t h e  sense o f  an a c t i o n ,  It is  not - 

declara t ion of righteousness but  a l s o  a 
r i g l ~ t e s u s ,  The t w o  concepts are thus  inher- 

ently different, %a make righteous r e f e r s  t o  the  
inner transfopmation t h r ~ u g h  which t h e  person who 
is declared r ighteous becomes i n  f ac t  r ighteous 
even though he  i s  not p e r f e c t l y  r ighteous.  The 
expressisn become righ&eeusgg i s  the re fo re  under- 
s tood  i n  the sersse sf the inner transformation of a 
person as w e l l  as i n  t h e  sense o f  "pious" and "pure." 

6 So t h a t  what E have j u s t  s a i d  does not  remain a 
mere assertion I would l i k e  &a give proof of 

t h i s  same l i n e  o f  though%: w i t h  a f e w  c i t a t i o n s .  'I 
will refer to t he  most important r epresen ta t ive  of 
this school  of thought, whose wr i t ings ,  which 
have been deep ly  i n f luen t i a l  in Germany, have a l s o  
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been widely d i s t r i b u t e d  i n  the U S A ,  Eis wcn:ks 
are numbered aanong standard works o f  $utkrer%n 
theology. I am r e f e r r i n g  to Edmund SehI.%nk ;nd 
h i s  book e Lutheran Confessions. --- ',- -- - 
L i s t e n  t o  

It was a l r eady  poin ted  out  that, according 20 

but  a lso a ma @ 

righteous b e o r e  God in God's Qudg~lent  and, 
t he re fo re ,  i n  t r u t h  and r e a l i t y ,  even though 
he himself and a l l  the  world see nothing of 
h i s  renewal and r ighteousness ,  However, t h e  
Lutheran Confessions do not  permi t  us  t o  s top  
w i th  t h i s  i n t e r p r e t a t i o n  of making r ighteous  
and of regenera t ion .  The statement "ex injus-  
tfs j u s t o s  e f f ic i"  i s  rendered i n  the  German 
text  of the Apelogy with "0 be converted o r  
regenerated '  (Ap. IV, 721, ' t o  be changed 
from a sinner t o  a pious  man and t o  be born 
again by the  Eoly Spiritg (Ap. IV, 7 8 ) ,  
'unrighteous men become righteous,  ho ly  . 
(Ap. IV, 1:7), Luther  answers tke  quest ion 
as t o  "how one i s  justi .f-ied be fo re  ~od, '-y 
s t a t i n g  f i r s t  ghat ", . e by f a i t h  [as S t ,  
Peter saps) we  ge t  a new and clean heal:%, . . e o  

A 1 x i  1) , With these stz2ewE:nt:s 
about j u s t i f i c a t i o n  as making r ighteous  and 
as regenerat ions1 j u s t  i f  ica t ion,  as s h a l i  be 
shown in deta i l  i n  the following, is nn longer 
taught merely as a r e a l i t y  i n  the judgment o f  
God, bu t  as a change of man, as n change o f  
m n  also in maw's Judgment. As f a i t h  "renews 
and changes t he  heart '  (Ap. IV, 125), so jus- 
t i f i c a t i o n  is a l s o  regeneraticere, thaoz i s ,  re- 
newal and transforniation o f  the sinner,  (2) 

I e  would be a denia l  a f  the t r u t h  and 
r e a l i t y  of the  thoughts aad words sf God 
i n  which he imputes and besesws, if pro- 
nouneing r ighteous  were nsk ae the same 
t i m e  designated as making r ighteous ,  and 
i f  ehe nonimpuj:athsn of sin were not  a l s o  
c a l l e d  regeneragion, 

I f  the  sinner is declared r igh teous  by 
God, he i s  not only regarded as r ighteous;  
he - is righteous, 

7 n o e v e r  i s  somewhat f a m i l i a r  with the h i s t o r y  
of dogma and &he d i f f e r e n t  teachings of Chris- 

t i a n  churches w i l l  ce r ta in ly  ques t  ion  whether t h i s  
manner o f  teaching ehe doc t r ine  of j u s t i f i c a t i o n  
does not  approach what Is taught  by t h e  Roman 
Cathol ic  Church i n  t h e  CouncfP of Tren t ,  Is it  
no t  also obvious there t ha t  j u s t i f i c a t i o n  con- 
sists o f  fosgisvenesa and a making r igh teous  i n  
fact? Is it ne t  taught there t h a t  an e s s e n t i a l  
ingredient  of j u s t i f i c a t i o n  is tha t  t h e  person 
who i s  declared r ighteous  is in fact  righteous? (3) 
One cannot sBz~r%pPy dismiss t h i s  question, even 
though one recognizes t he  d i f f e r e n c e s ,  Human ca- 
opera t i an  i n  the  preparation a n d  r e e q t i o n  sf jus- 
tification is, sf course, exeluded i n  this new 
form i n  which j u s t i f i c a t i o n  i s  taught  among some 
Lutherans, The ae t im  which changes man is  a l s o  
understood to have been worked f o r  the sake of 
the merits of Chr i s t  alone through the  Werd of 
the  Gospel which as t h e  Word of God works r i g h t -  
eousness, Likewise they maintain the  f a c t  t h a t  
the Chr i s t i an  is r ighteous  and a sinner a t  t h e  
sarne time, B u t  d e s p i t e  &hese d i s t i n c t i o n s ,  jus-  
t i f i c a t i o n  c o n s i s t s  i n  the f a c t  &bat God a l s o  
e f f e c ~ s  an inner transformation and a new c rea t ion .  
For that reason i t  i s  not a s u r p r i s e  t ha t  today it  
i s  o f ten  maintained t ha t  rhere i s  a c t u a l l y  agree- 
ment. between the  Roman G a ~ h s l i c  Church and the 
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she rhen hawE Po correct herself?  O r  have both 

Lutheran Church sn the  doct r ine  o f  j u s z i f  icat ion,  
not  least o f  all with  reference to t h i s  z~ev farm 
of the dsctr$+ne of j u s t i f  %cat ion  among Lutherans, 
This  agresmeat i s  doeu~aented in t h i s  way i n  t h e  
o f f i c i a l  r epor t  o f  the ~vangelPcal/~aatheran/~smar1 
Catholic  s tud"~camaission e n t i t l e d  'The CGoapel and 
the  Churchg@ ( the  so-cal led Malta r epor t ) :  

Today a wide consensus i n  the  interpretation 
of j u s t i f i c a t i o n  stands out  c lear ly ,  Even 
Catholic thesl.ogfaas emphasize i n  the ques- 
t i o n  of j u s t i f  d c a t i s n  t ha t  God's g i f t  of 
salvation ts those who believe i s  n o t  t i e d  
to any human conditisns, The Lutheran 
theologians emphasize t h a t  the  ac t  sf j u s t i -  
f i c a t i o n  is not  l i m i t e d  t o  the  indiv idual  
forgiveness sf s i n s  and they do not see i n  
it a deelarakioa o f  the  s i n n e r ' s  r ighteous-  
ness which remains pure ly  external,  Rather 
through the prsclamation of justification 
the  righteousness of Cod, which is  r e a l i z e d  
in t h e  Chuise-event, i s  transferred ta the 
sinner as a r e a l i t y  which completely  en-  om- 
passes him and thereby a new l i f e  sE f a i t h  
i s  established, ( 4 )  

8 1t i s  clear from t h i s  agreement t h a t  even 
according t o  the  o p i n i s n  of the study com~nis- 

s ion  no t  every difference could be s f m p i y  p ~ ~ s h e d  
aside, fox: example, rhe importance and posit:ion o f  
j u s t i f i c a t i o n ,  However, when considering the 
statements of t h i s  s tudy one must questio~ what i s  
a c t u a l l y  happening. Has the Lutheran church given 
up an importang part  af her former d o c t r i n e  of 
justifrhcatiox"a. s 9 ~  that  one fras to speak o f  it as a, 

surrender o r  a SaPsifbca$isn o f  the sane? Qr has 
she i n  her h i s t o r y  a c t u a l l y  taught  the  d a t ~ t ~ i n e  s f  
j u s t i f i c a t i o n  I n  a too me-sided, too 9xaggerated, 
and i n  t h e  f i n a l  analysis even a false way? Boes 

churches f o r  t h e  p a s t  45C years spaken p a s t  each 
s ther  5~h.e~ they bealt  wi th  their  differences can- 
cerning ghe doc~rine o f  juskific~tisn? Is there 
perhaps only a d%fference in the presentation and 
not in the basic meaning? 

9 The ovex-b~helming tendency of t h e  answers which 
are receix~ed to t h i s  question favor a sne- 

s ided ,  exaggerated, and kherefare basfeaPly in- 
appropr ia te  p a r t r a y a l  of j u s t i f i c a t i o n  in the 
Lutheran ch~arch sf the  p a s t ,  %is is traced back 
to the Formula of Concord a.nd t o  the  Lutheran 
orthsdoxy w"hieh was i n sp i red  by it, They say 
that  the PsrmuEa a f  Gencord has abbreviated the 
doctr ine  of j u s t i f i c a t i o n ,  thereby making I t  i n to  
something outside of the  person" bbeng, T h e  
F o r m l a  has thereby nar  adequately presented 
Luther's as w e l l  as !ielanchthon% i n t e r p r e t a t i o n ,  
as it i s  expressed i n  the early confessional 
'imibings, In a widely used survey of d~gmatics 
in Germny one reads: 

In  oppos i t ion  t o  ehe extr insic  [external, 
objective] abbreviat ion of j u s t i f i c a t i o n  
of the  Formula of Concord and Orthodoxy, 
i n  modern Evangelical theology a l l  emphasis-- 
in consensus w i t h  the  Reformation doctrine 
o f  $ust:ification--has been la$..$ on t h e  f a c t  
that  j ~ ~ s % i f  i c n t  i an  actually creates wi th in  
a person what it c1a:Lms t o  create, R, Brenter 
emphasizes: " I f .  . . forgiveness is promised 
to a sinner and R e  t r u s t s  i n  t h i s  promise, 
then he i s  not  only considered r igh teous  i n  
an outward sense but  he is r igh teous  i n  t h e  
f u l l e s t  sense?' E. Scblink represents the  
Lutheran Confessions w i th  t h i s  thes i s :  
J u s t i f i c a t i o n  is  not only a c red i t ing  of the 
works o f  Chris t  bu t  also a regeneration and 
cannot remain without a new obedience. (5) 
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EO T h i s  accusatlsn t ha t  the  Formula ~f Concord 
has made j u s t i f i c a t i o n  into someth?'.i~g which 

is outside o f  a pcrz;onis being arld "k.us abbre- 
v i a t e d  i t  means that the unity sf t he  Lu~lreran 
Confessions in t h i s  matter i s  disso lved  and tlrst 
the  early confessions and above all L ~ ~ t h e r  are 
invoked i n  oppos i t ion  t o  the F o r m l a  o f  Concord. 
A s  a r e su l t  a l l  of t h a t  great work of u n i f i c a t i o n  
which came a b u t  through the Furmeala s f  Concord 
a f t e r  t h e  death of Luther would have %a be 
quest  ioned , 

11 I believe t h a t  what 1 have s a i d  i s  already 
ensugh to show the need f a r  concerning our- 

selves now w i t h  a thorough study of the  doctrine 
of j u s t i f i c a t i o n .  F i r s t ,  I mentioned t h e  funda- 
mental meaning which t h i s  doc t r ine  has fox each 
person of a l l  time--that i t  concerns h i s  eternal 
salvation now and on the  L a s t  Day, Second, I 
r e f e r r e d  t o  the  present s i t u a t i o n  i n  theo l .~gy  and 
the church in. w l ~ l c h  a new de f in i t i on  o f  j u s t i f i -  
cat ion,  ~ ~ h i c h  is contrary to the former pos i t i on ,  
has gained acceptance in the Lutheran Church-- 
that j u s t i f  i c a t i a ~  i s  not only a declara t ion of 
r ighteousness  bu t  a lso an inner transfarmation 
and a making righteoass. Both of these elexraents 
are cl.ose%y related, Lf che e="nuraghqs answer t o  
t h i s  fundamental question o f  human salvation is 
d i f f e r e n t  from xihat it was before,  then "%he ~ e r -  
t a i n t y  of the answer f o r  the individual  i s  brought 
i n t o  ques t ion ,  It is, however, precise ly  the 
ghlestioxa of ce r ta in ty  whf& concerns n G t  only each 
one of us  but  axso the proclamaeion af  he church, 

1 2  Our ce r ta in ty  before God can f i n a l l y  be based 
only on the  Word, i n  which Gad H i m s e l f ,  i n  

the  Holy S c r i p t u r e s  through t h e  apost les  and proph- 
ets, indeed through Christ Rimself, has spoken ts 
u s  and cont inues  eo speak ts us.  'It i s  our  task 

f i r s t  and foremost t o  concern ourselves with the 
Holy S c r i p t u r e s  as God% Word. But cer ta in ly- - in  
comernorating the  Reformation and i n  t h i s  500th 
anniversary  year o f  Luther's birth--we should no t  
f a i l  t o  inquire  of the  man who as n0 one else i n  
the  h i s t o r y  of the  church learned j u s t i f  i c a i o n  
from t h e  Sc r ip tu res  and grasped i t  i n  its depth: 
Martin Luther ,  

PreEimfnaxg Remarks 

13 If one is eo concern himself wi th  Luther  and 
h i s  works today one i s  compel.led ts make a 

few prel iminary remarkse 1 w i l l  make them as 
b r i e f l y  as possible, 

14 1) Modern Luther  scholarship has a tendency 
t o  put too much stress on the  so-ca l led  

!S young ~ u t h e r "  ( p r i o r  t o  1519). During t h e s e  
years the new ideas of the Reformation c e r t a i n l y  
were appear ing ,  It niust, however, 'be emphasized 
that one must study the ~ ~ h o P e  Luther in i ts  ea- 
tirety and not l i m i t  oneself ts a certain time o r  
a spec t  o f  h i s  l i f e .  As important as it i s  to bring 
t o  l i g h t  the  h i s t o r y  of t h e  development of the  
Reformer, i t  is  d e c i s i v e  t o  know what he himself 
( p a r t l y  by co r rec t ing  himself) taught the church 
from Holy Scr ip tu res  and what he?. Puhfther c l a r i f i e d  
i n  the  f a c e  of errors and counterarguments during 
the many d i s p u t e s  of the ReEaraatisa and la te r  i n  
the b a t & l e  fo r  the preservation of the Reformation 
d o c t r i n e s *  Especia l ly  here, Luther  i n  h i s  l a t e r  
years can help us t o  avoid many misunderstandings. (6) 

15 2) ~uther's exceptionally lively s p i r i t  s i z e d  
up each s i t u a t i o n  f u l l y  and each t i m e  he form- 

ulated the  matter in a new way. This compels us to 
read his wr i t ings  by observing t h e  matter w i th  
which he deal t  in its ent i re ty  and not only to look 
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at issEated concepts o r  ideas ,  Thus with him as 
a l s o  with Reformation hermeneutics, context was 
king. Variat ions i n  terminology do no t  ind ica te  
i n  themselves a r e a l  d i f fe rence  i n  meaning, 

16  3 )  Nany o f  h i s  Lectures and sermons were not  
publ i shed  by Luther himself but were compiled 

on the  bas is  s f  t r a n s c r i p t s  by h i s  co-workers and 
students,  Viewed a s  a whole they reproduce very 
well  the  view of the  Reformer, A t  c e r t a i n  points ,  
however, there are problems, e spec ia l ly  h e n  deal- 
ing with individual  formulations. These should be 
d e a l t  with in the  context s f  t h e  works which Luther 
himself personally published, 

The Context: Creation and Consumation i n  
Accvxdanee with the  W i l l  of God 

1 7  For  people of our t i m e  who a r e  t o  a l a r g e  
extent  d isor iented  i n  the  world i n  which they 

l i v e  and do not  know from whence they have come 
from and  hither they a r e  going, i t  i s  important 
t a  know the  context of the  a s s e r t i o n s  which Luther 
made csneerning j u s t i f i c a t i o n .  This is the e n t i r e  
context of c rea t ion  and consumat isn ,  A s  individ- 
u a l s  we a r e  se t  i n t o  this context i n  which we a r e  
bound together with a l l  mankind, coming from cre- 
a t i o n  and moving toward consummatian. I n  a sermon 
about l a w  and gaspel  Luther expressed t h i s  context 
i n  j u s t  a few wards, H e  said:  

And Chr is t  wishes t h i s  doct r ine  t o  be 
observed by the  Chr is t ians  so tha$ they 
may know what they have been, what they 
are s t i l l  Backing and what they should 
again become, t h a t  they do not  continue 
i n  the  misery and f i l t h  i n  which they 
f i n d  themselves now; f o r  i f  they do, 
they mst be l o s t ,  (7) 

18 &fiat we have been - t h i s  l eads  us  t o  look 
back on the pas t  out  of which we have come-- 

from ~ o d ' s  crea t ion,  out of which man emerged 
pure, holy,  and r ighteous.  "In Paradise you were 
i n  possession of the  t r easure  and were so  created 
t h a t  you could love God with all .  your heart." (8) 

19 - t h i s  l eads  u s  t o  
look on our present  s i t u a t i o n .  A s  Chr i s t i ans  

we a r e  found lacking i n  keeping God's law, i n  
loving God with our whole h e a r t  and i n  being 
obedient t o  him, By nature  we cannot do these  
th ings  and theregore we a r e  l o s t .  Chr is t ,  however, 
has come t o  redeem us  and t o  bring us  back so  t h a t  
we can love God and our neighbor with our whole 
hea r t .    his is t o  be done f u l l y  and pe r fec t ly  i n  
the  f u t u r e  l i f e  but here  i n  t h i s  l i f e  it should 
be begun," 

20 - t h i s  l eads  us  t o  
look toward the  f u t u r e  a t  which time God a t  

the  end of our days and h i s t o r y  w i l l  c r e a t e  u s  and 
the  world completely new, so t h a t  we w i l l  then 
pe r fec t ly  f u l f i l l  H i s  law.  or i n  the  l i f e  beyond 
there w i l l  be no longer any f a i t h ,  but  pe r fec t  
lave,  and a l l  t h a t  the  Law demands we w i l l  do with 
OUT h e i l ~ t , "  

21 I n  t h i s  sequence, i. e . ,  what we have been, 
what we are s t i l l  lacking,  and what we should 

again become, the re  are a few th ings  t o  which we 
should r e f e r  t o  and which we do not want t o  overlook. 

22 1 )  Luther makes it  c l e a r  here  t h a t  from the  
beginning and i n t o  a l l  e t e r n i t y  man has  t o  

deal  with the  w i l l  of God. I n  Paradise h e  keeps 
the  w i l l  of God h e a r t i l y  and f i n d s  himself i n  com- 
p l e t e  harmony with God's commands. After  the  f a l l  
he i s  exceedingly disobedient  and f a l l s  i n t o  one 
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a l s o  with Reformation hermeneutics, context was 
king. Variat ions i n  terminology do no t  ind ica te  
i n  themselves a r e a l  d i f fe rence  i n  meaning, 

16  3 )  Nany o f  h i s  Lectures and sermons were not  
publ i shed  by Luther himself but were compiled 

on the  bas is  s f  t r a n s c r i p t s  by h i s  co-workers and 
students,  Viewed a s  a whole they reproduce very 
well  the  view of the  Reformer, A t  c e r t a i n  points ,  
however, there are problems, e spec ia l ly  h e n  deal- 
ing with individual  formulations. These should be 
d e a l t  with in the  context s f  t h e  works which Luther 
himself personally published, 

The Context: Creation and Consumation i n  
Accvxdanee with the  W i l l  of God 

1 7  For  people of our t i m e  who a r e  t o  a l a r g e  
extent  d isor iented  i n  the  world i n  which they 

l i v e  and do not  know from whence they have come 
from and  hither they a r e  going, i t  i s  important 
t a  know the  context of the  a s s e r t i o n s  which Luther 
made csneerning j u s t i f i c a t i o n .  This is the e n t i r e  
context of c rea t ion  and consumat isn ,  A s  individ- 
u a l s  we a r e  se t  i n t o  this context i n  which we a r e  
bound together with a l l  mankind, coming from cre- 
a t i o n  and moving toward consummatian. I n  a sermon 
about l a w  and gaspel  Luther expressed t h i s  context 
i n  j u s t  a few wards, H e  said:  

And Chr is t  wishes t h i s  doct r ine  t o  be 
observed by the  Chr is t ians  so tha$ they 
may know what they have been, what they 
are s t i l l  Backing and what they should 
again become, t h a t  they do not  continue 
i n  the  misery and f i l t h  i n  which they 
f i n d  themselves now; f o r  i f  they do, 
they mst be l o s t ,  (7) 

18 &fiat we have been - t h i s  l eads  us  t o  look 
back on the pas t  out  of which we have come-- 

from ~ o d ' s  crea t ion,  out of which man emerged 
pure, holy,  and r ighteous.  "In Paradise you were 
i n  possession of the  t r easure  and were so  created 
t h a t  you could love God with all .  your heart." (8) 

19 - t h i s  l eads  u s  t o  
look on our present  s i t u a t i o n .  A s  Chr i s t i ans  

we a r e  found lacking i n  keeping God's law, i n  
loving God with our whole h e a r t  and i n  being 
obedient t o  him, By nature  we cannot do these  
th ings  and theregore we a r e  l o s t .  Chr is t ,  however, 
has come t o  redeem us  and t o  bring us  back so  t h a t  
we can love God and our neighbor with our whole 
hea r t .    his is t o  be done f u l l y  and pe r fec t ly  i n  
the  f u t u r e  l i f e  but here  i n  t h i s  l i f e  it should 
be begun," 

20 - t h i s  l eads  us  t o  
look toward the  f u t u r e  a t  which time God a t  

the  end of our days and h i s t o r y  w i l l  c r e a t e  u s  and 
the  world completely new, so t h a t  we w i l l  then 
pe r fec t ly  f u l f i l l  H i s  law.  or i n  the  l i f e  beyond 
there w i l l  be no longer any f a i t h ,  but  pe r fec t  
lave,  and a l l  t h a t  the  Law demands we w i l l  do with 
OUT h e i l ~ t , "  

21 I n  t h i s  sequence, i. e . ,  what we have been, 
what we are s t i l l  lacking,  and what we should 

again become, the re  are a few th ings  t o  which we 
should r e f e r  t o  and which we do not want t o  overlook. 

22 1 )  Luther makes it  c l e a r  here  t h a t  from the  
beginning and i n t o  a l l  e t e r n i t y  man has  t o  

deal  with the  w i l l  of God. I n  Paradise h e  keeps 
the  w i l l  of God h e a r t i l y  and f i n d s  himself i n  com- 
p l e t e  harmony with God's commands. After  the  f a l l  
he i s  exceedingly disobedient  and f a l l s  i n t o  one 



s i n  a f t e r  another, God's law dec la re s  h i m  g u i l t y  
and i n  a d d i t i o n  i t  demands complete obedience. 
A s  Christiaxis we keep t h e  l a w  even though only 
i n  an elementaxy rlanner and i n  g r e a t  weakness. 
I n  e t e rn i t y ,  however, t h i s  beginning of the  f u l -  
f i lmen t  of the l a w  w i l l  be changed i n t o  a  complete 
accord with the w i l l  of God, Man i s  never s e t  
f ree from the  w i l l  of Godv The only d i f f e r e n c e  
l i e s  i n  the re.l.atissrrship that a man h a s  with t h e  
w i l l  of God, I n  a time when ~ o d ' s  law, even among 
Chr i s t i ans ,  i s  widely considered a s  abol i shed  and 
I s  looked a t  i n  a negative way, we should t a k e  
special note of these fac ts !  

23 2) The theologians here ,  and e s p e c i a l l y  t h e  
exegetes among them, have probably a l r eady  

taken note  t ha t  t h e  terms God's command, God's 
law, and God's w i l l  have been used interchangeably 
up t o  t h i s  p o i n t .  O f  course, Luther knew t h a t  
t hese  concepts of the B ib l e  i n  t h e i r  context  t ake  
on completely d i f f e r e n t  meanings. This  is c e r t a i n l y  
q u i t e  apparerrt: i n  the d i spu tes  which Luther had wi th  
h i s  adversaries, especially concerning t h e  concept 
of the  law i n  i t s  d i f f e r e n t  meanings. PE he  le ts  
ehe t e r m s  Pawg ~oftimand, and the  w i l l  of God merge 
w i t h  each other----Just as t h e  Formula of Concord 
a l s o  d i d  a% a laeer date--and i f  he  even can t a l k  
about the law as the eternal, i m o o a b l e  and un- 
changeable will o f  God, t hen  he has  learned  this 
from Paul .  T h e  a p o s t l e  exp la ins  i n  t h e  f i r s t  t h r e e  
chapters of the l e t k e r  t o  t h e  Romans t h a t  t h e  whole 
world is g u i f ~ y  o f  riot keeping the Mosaic l a w ,  
Paul  does nsc refer thereby t o  t h e  p o l i t i c a l  and 
eeremonfal state31ents b u t  only t o  t h e  moral law, 
Thus I t  EsS1~ws that t h e  moral content  of t h e  l a w  
of Mases, as it can 'he s u m a r i z e d  i n  t h e  Ten Cornand- 
rneitts, i s  actua:l.ly v a l i d  f o r  al l .  people of all t i m e .  

24 3) The f e w  senkmces d i c h  Z have c i t e d  show 
somet"mlag o f  t he  gmsism with which Luther ,  

i n  t h i s  sermon, urged Chr is t ians  t o  keep t h e  law 
of God, Cer ta in ly  t h i s  i s  connected t o  t h e  s i t u -  
a t i o n  a t  t h a t  time i n  which the  g r e a t  antinomian 
controversy w a s  rag ing ,  The f a l s e  understanding 
of freedom and the  l i c e n t i o u s n e s s  of many evan- 
g e l i c a l s  a l s o  gave the Reformer much work t o  do. 
One would, however, misunderstand him i f  one be- 
l i e v e d  t h a t  t h i s  passionate emphasis t h a t  Chris- 
t i a n s ,  even i f  only i n  an elementary and weak way, 
should r e a l l y  keep the law, were d i r e c t e d  only t o  
t h a t  s p e c i f i c  s i t u a t i o n ,  Luther  knew t h a t  t h e  one 
who is saved does not  remain i n  t h e  misery and 
f i l t h  of s in .  That i s  connected t o  t h e  f a c t  t h a t  
God does not  want sin. and t h a t  C h r i s t  d i d  no t  come 
so tha t  w e  can s i n  more bu t  r a t h e r  a s  redeemed 
ch i ld ren  of God serve him h e a r t i l y .  H e  who does 
not  r e a l i z e  t h i s  has not. grasped what God and 
Chr i s t  mean, 

25 4) Let us  now take one more look a t  t h e  end 
of the  quota t ion  from Luther ' s  sermon which 

has  a l ready been c i t e d :  There, looking toward t h e  
p a s t ,  present, and f u t u r e ,  he says: " t h a t  they 
continue not  i n  the  misery and f i l t h  i n  which they 
f i n d  themselves now; f o r  i f  they do they must be 
lo s t . "  These words c l e a r l y  express  t h e  f a c t  t h a t  
t h e r e  is ac tua l ly  only one great e i t h e r l o r  which 
is given t o  man: e i ther  t o  remain i n  t h e  misery 
and f i l t h  of s i n  o r  t o  come out  of i t .  I f  he  does 
not  success fu l ly  come out  but  remains i n  t h i s  misery 
and f i l t h ,  then he  i s  c e r t a i n l y  l o s t .  It is  cer-  
t a i n l y  not  i n e v i t a b l e  t h a t  a man progresses  from 
t h e  pe r fec t ion  of c r e a t i o n ,  p a s t  t h e  f a l l  i n t o  s i n ,  
t o  a beginning s t a t e  of r ighteousness  and f i n a l l y  
t o  pe r fec t ion .  Men can c e r t a i n l y  remain i n  t h e  
misery and f i l t h  of s i n  and be l o s t  e t e r n a l l y .  
There a r e  only t w o  p o s s i b i l i t i e s ,  e i t h e r  s a l v a t i o n  
o r  condemnation which a man in h i s  l i f e t i m e  and 
mankind throughout h i s t o r y  will have t o  f ace .  



s i n  a f t e r  another, God's law dec la re s  h i m  g u i l t y  
and i n  a d d i t i o n  i t  demands complete obedience. 
A s  Christiaxis we keep t h e  l a w  even though only 
i n  an elementaxy rlanner and i n  g r e a t  weakness. 
I n  e t e rn i t y ,  however, t h i s  beginning of the  f u l -  
f i lmen t  of the l a w  w i l l  be changed i n t o  a  complete 
accord with the w i l l  of God, Man i s  never s e t  
f ree from the  w i l l  of Godv The only d i f f e r e n c e  
l i e s  i n  the re.l.atissrrship that a man h a s  with t h e  
w i l l  of God, I n  a time when ~ o d ' s  law, even among 
Chr i s t i ans ,  i s  widely considered a s  abol i shed  and 
I s  looked a t  i n  a negative way, we should t a k e  
special note of these fac ts !  

23 2) The theologians here ,  and e s p e c i a l l y  t h e  
exegetes among them, have probably a l r eady  

taken note  t ha t  t h e  terms God's command, God's 
law, and God's w i l l  have been used interchangeably 
up t o  t h i s  p o i n t .  O f  course, Luther knew t h a t  
t hese  concepts of the B ib l e  i n  t h e i r  context  t ake  
on completely d i f f e r e n t  meanings. This  is c e r t a i n l y  
q u i t e  apparerrt: i n  the d i spu tes  which Luther had wi th  
h i s  adversaries, especially concerning t h e  concept 
of the  law i n  i t s  d i f f e r e n t  meanings. PE he  le ts  
ehe t e r m s  Pawg ~oftimand, and the  w i l l  of God merge 
w i t h  each other----Just as t h e  Formula of Concord 
a l s o  d i d  a% a laeer date--and i f  he  even can t a l k  
about the law as the eternal, i m o o a b l e  and un- 
changeable will o f  God, t hen  he has  learned  this 
from Paul .  T h e  a p o s t l e  exp la ins  i n  t h e  f i r s t  t h r e e  
chapters of the l e t k e r  t o  t h e  Romans t h a t  t h e  whole 
world is g u i f ~ y  o f  riot keeping the Mosaic l a w ,  
Paul  does nsc refer thereby t o  t h e  p o l i t i c a l  and 
eeremonfal state31ents b u t  only t o  t h e  moral law, 
Thus I t  EsS1~ws that t h e  moral content  of t h e  l a w  
of Mases, as it can 'he s u m a r i z e d  i n  t h e  Ten Cornand- 
rneitts, i s  actua:l.ly v a l i d  f o r  al l .  people of all t i m e .  

24 3) The f e w  senkmces d i c h  Z have c i t e d  show 
somet"mlag o f  t he  gmsism with which Luther ,  

i n  t h i s  sermon, urged Chr is t ians  t o  keep t h e  law 
of God, Cer ta in ly  t h i s  i s  connected t o  t h e  s i t u -  
a t i o n  a t  t h a t  time i n  which the  g r e a t  antinomian 
controversy w a s  rag ing ,  The f a l s e  understanding 
of freedom and the  l i c e n t i o u s n e s s  of many evan- 
g e l i c a l s  a l s o  gave the Reformer much work t o  do. 
One would, however, misunderstand him i f  one be- 
l i e v e d  t h a t  t h i s  passionate emphasis t h a t  Chris- 
t i a n s ,  even i f  only i n  an elementary and weak way, 
should r e a l l y  keep the law, were d i r e c t e d  only t o  
t h a t  s p e c i f i c  s i t u a t i o n ,  Luther  knew t h a t  t h e  one 
who is saved does not  remain i n  t h e  misery and 
f i l t h  of s in .  That i s  connected t o  t h e  f a c t  t h a t  
God does not  want sin. and t h a t  C h r i s t  d i d  no t  come 
so tha t  w e  can s i n  more bu t  r a t h e r  a s  redeemed 
ch i ld ren  of God serve him h e a r t i l y .  H e  who does 
not  r e a l i z e  t h i s  has not. grasped what God and 
Chr i s t  mean, 

25 4) Let us  now take one more look a t  t h e  end 
of the  quota t ion  from Luther ' s  sermon which 

has  a l ready been c i t e d :  There, looking toward t h e  
p a s t ,  present, and f u t u r e ,  he says: " t h a t  they 
continue not  i n  the  misery and f i l t h  i n  which they 
f i n d  themselves now; f o r  i f  they do they must be 
lo s t . "  These words c l e a r l y  express  t h e  f a c t  t h a t  
t h e r e  is ac tua l ly  only one great e i t h e r l o r  which 
is given t o  man: e i ther  t o  remain i n  t h e  misery 
and f i l t h  of s i n  o r  t o  come out  of i t .  I f  he  does 
not  success fu l ly  come out  but  remains i n  t h i s  misery 
and f i l t h ,  then he  i s  c e r t a i n l y  l o s t .  It is  cer-  
t a i n l y  not  i n e v i t a b l e  t h a t  a man progresses  from 
t h e  pe r fec t ion  of c r e a t i o n ,  p a s t  t h e  f a l l  i n t o  s i n ,  
t o  a beginning s t a t e  of r ighteousness  and f i n a l l y  
t o  pe r fec t ion .  Men can c e r t a i n l y  remain i n  t h e  
misery and f i l t h  of s i n  and be l o s t  e t e r n a l l y .  
There a r e  only t w o  p o s s i b i l i t i e s ,  e i t h e r  s a l v a t i o n  
o r  condemnation which a man in h i s  l i f e t i m e  and 
mankind throughout h i s t o r y  will have t o  f ace .  



This  makes the ques t ion  of s a l v a t i o n  from s i n  
extremely press ing  and se r ious .  

26 What Luther  says  t o  t h e  congregation i n  t h e  
sermon on Paw and gospel  which I have c i t e d  

( i n c i d e n t a l l y ,  a very important sermon), he  writes 
in t h e  theses c i t e d  a t  the beginning of t h i s  l ec -  
t u r e .  They were w r i t t e n  i n  a way i n  which we too  
can ga in  a f u r t h e r  knowledge of t h e  comprehensive 
use of t h e  concepts of j u s t i f i c a t i o n  and r i g h t -  
eousness * 

16. The l a w  is  f u l f i l l e d  i n  a twofold 
sense,  t h a t  i s ,  through f a i t h  and through 
Love, 

19,  Through faith i t  is f u l f i l l e d  i n  t h i s  
l i f e  when God f o r  t h e  time being, g rac ious ly  
c r e d i t s  us  w i t h  t h e  r ighteousness  won by 
Chr i s t  o r  t h e  f u l f i l m e n t  of t h e  law. 

18, Through l a v e  i t  w i l l  be  f u l f i l l e d  i n  
t h a t  l i f e  because we w i l l  be p e r f e c t  as new 
c r e a t u r e s  of God. 

19* $I6sweveu, saying t h a t  t h e  l a w  w i l l  be 
f u l f i l l e d  t h e r e  i s  s a i d  improperly, s i n c e  
then t h e r e  w i l l  be no law, because what 
t h e  l a w  demands i n  t h i s  l i f e  w i l l  i t s e l f  
be t h e r e ,  

20, However, so  t h a t  one may understand t h e  
mat te r  more c l e a r l y ,  we mixs t  speak i n  a 
clumsy manner because of our weak a b i l i t y  
to perceive i n  t h i s  l i f e .  

21. For J u s t  a9 t h e  holy  Augustine t r u l y  
s a id :  three and seven do not  have t o  equal  
ten ,  they are ten .  

22, *at by n a t u r e  has a c e r t a i n  q u a l i t y ,  
that must not ,  indeed it cannot be o r  become 
such through a law, 

23 ,  Thus t h e  angels and s a i n t s  i n  heaven 
should not be r i g h t e ~ u s ,  "fst on t h e  conu- 
t r a r y ,  they are r igh teous  without  a l a w ,  
a s  a pure creature of God. 

24 ,  For then even f a i t h  i t s e l f ,  t h e  cred- 
i t i n g  of God, the forg iveness  of s i n s ,  i n  
add i t ion  t o  the  whole o f f i c e  of t h e  S p i r i t  
w i l l  cease ,  

25, We w i l l  no longer  u se  o r  need any ~ o r d ' s  
prayer ,  confession 0% f a i t h  o r  sacraments. 

26, Even more $%%an t h i s  t h e  law i t s e l f  w i l l  
cease and be abrogated with a l l  i t s  knowledge 
and prophecy along w i t h  a l l  Sc r ip tu re .  

2 9 ,  For God will be a l l  i n  a l l  and wonderful 
i n  His s a i n t s  and we w i l l  be H i s  p e r f e c t ,  
pure, and new c r e a t u r e s ,  (9) 

27 Luther i s  speaking here about t h e  twofold man- 
ne r  i n  which one f u 1 f i l l s  t h e  law, namely, i n  

t h i s  l i f e  through f a i t h  and i n  e t e r n a l  l i f e  through 
love.  W e  w i l l  concent ra te  our  a t t e n t i o n  on t h i s  
second way of f u l f i l l i n g  t h e  law wi th  which Luther  
d e a l t ,  The f u l f i l m e n t  s f  t h e  law i n  t h a t  l i f e  
means t h a t  i n  e t e r n i t y  we w i l l  a c t u a l l y  wi th  and 
before  God do what t h e  law r e q u i r e s  and demands. 
A s  a newly created, p e r f e c t ,  and pure  c r e a t u r e  we 
w i l l  love  God completely wi th  our whole being. 
This f u t u r e  r e a l i t y  which we cannot now even imagine 
can indeed only improperly be c a l l e d  a f u l f i l l m e n t  
of the  Eaw, Always in ter twined  wi th  t h e  term law 
is  t h e  i d e a  of demand. Here, however, what i s  de- 
manded i s  al ready f u l f i l l e d ,  It i s  f u l f i l l e d  
without  t h e  compulsion of t h e  l a w  because through 
t h e  c r e a t i n g  a c t i o n  of God it h a s  become a p a r t  of 
t h e  na tu re  of man. Here i s  where t h e  example of 
Augustine f i t s  in, t h a t  is, t h a t  seven and t h r e e  do 
not  have t o  demand t o  be ten ,  they a r e  ten .  They 



This  makes the ques t ion  of s a l v a t i o n  from s i n  
extremely press ing  and se r ious .  

26 What Luther  says  t o  t h e  congregation i n  t h e  
sermon on Paw and gospel  which I have c i t e d  

( i n c i d e n t a l l y ,  a very important sermon), he  writes 
in t h e  theses c i t e d  a t  the beginning of t h i s  l ec -  
t u r e .  They were w r i t t e n  i n  a way i n  which we too  
can ga in  a f u r t h e r  knowledge of t h e  comprehensive 
use of t h e  concepts of j u s t i f i c a t i o n  and r i g h t -  
eousness * 

16. The l a w  is  f u l f i l l e d  i n  a twofold 
sense,  t h a t  i s ,  through f a i t h  and through 
Love, 

19,  Through faith i t  is f u l f i l l e d  i n  t h i s  
l i f e  when God f o r  t h e  time being, g rac ious ly  
c r e d i t s  us  w i t h  t h e  r ighteousness  won by 
Chr i s t  o r  t h e  f u l f i l m e n t  of t h e  law. 

18, Through l a v e  i t  w i l l  be  f u l f i l l e d  i n  
t h a t  l i f e  because we w i l l  be p e r f e c t  as new 
c r e a t u r e s  of God. 

19* $I6sweveu, saying t h a t  t h e  l a w  w i l l  be 
f u l f i l l e d  t h e r e  i s  s a i d  improperly, s i n c e  
then t h e r e  w i l l  be no law, because what 
t h e  l a w  demands i n  t h i s  l i f e  w i l l  i t s e l f  
be t h e r e ,  
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manded i s  al ready f u l f i l l e d ,  It i s  f u l f i l l e d  
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not  have t o  demand t o  be ten ,  they a r e  ten .  They 



a r e  ten i n  and of themselves. I n  t h i s  same way 

angels in heaven are not  ob l iged  t c  be r ighteous ,  
they simply --- are righttioils. I n  other words, t h e  
force and compulsior, of the  law is  absent, but  
i t s  contents  are kept  w i t h  joy because one cannot 

28 I can iaag-ine that  some Lutherans, e s p e c i a l l y  
i f  they belong to the  Werner Elert  school  of 

thought,  would at t h i s  p o i n t  p r o t e s t .  Is no t  

Chr i s t  the end o f  the law? Did not  Luther  u n t i r -  
i n g l y  p o i n t  ou t  that  we are dead tra the law? Does 

tha t  not  mean t h a t  the law becomes t h e  end of man's 
access t o  God and t h e  Gospel  merely a means of h e l p  
t o  f u l f i l l  t ha t  law of God? We will have t o  come 
back t o  t h i s  quest ion a little Later .  F i r s t  we 

have t o  take n o t e  of a fundamental thought which 
Luther had and one which L believe is  a l s o  impor- 
t an t  f o r  us .  The l a w  w i th  which we have t o  d e a l  
here is the w i l l  o f  God. Its contents  c l e a r l y  
express what H i s  c r e a t i o n  should be and how i t  
w a s  o r i g i n a l l y  created. God's c r e a t i o n  should be 
i n  accord w i t h  God; i t  should be i n  h i s  image. 
Therefore also i n  the new creation God w i l l .  not  
create anything w h i c h  i s  f o r e i g ~ r  t o  Hint bu t  what 
We creates will be in accord w i t h  Bim.  men 
Luther sa id  t h a t  the Law, prophecy, knowledge 
and S c r i p t u r e  will cease, he gave as a basis f o r  
t h i s  that God w i l l  be a l l  i n  all and wonderful i n  
h i s  saints .  T h i s  siniply means that  men will be s o  
f i l l e d  with God and w i t h  H i s  being ghat these o t h e r  
th ings  w i l l  no longer  be necessary. It is just 
t h i s  accord w i t h  God which comes t o  express ion  i n  
the  contents  of the  law, Therefore a C h r i s t i a n  
l i f e  which bypasses  the  law as ~od's w i l l  and an 
expressioxl o f  A i s  image is  a l s o  a l i f e  which by- 
passes  God H i m s e l f .  The fac t  that God p u t s  H i s  
w i l l  i n t o  ac t ion i n  us  means nothing e l s e  than  t h a t  
God i s  God and senalns soD 

29 We also want t o  come t o  a deeper understand- 
ing of one 02 the  express ions  taken from t h e  

a l r eady  c i t e d  Luther  quota t ion .  What r e a l l y  is  
r ighteousness?  I f  w e  use t h e  word today we under- 
s tand  it i n  t l l f s  way, far example, t h a t  a teacher  
d e a l s  with a l l  h i s  p u p i l s  i n  t h e  same way and does 
not  show favor i t i sm t o  one o r  t h e  o the r .  Luther,  
however, u ses  the word r ighteousness  i n  a d i f f e r e n t  
way. I n  t h e s i s  1 7  he speaks about t h e  "righteous- 
nes s  won by Chr is t  o r  t h e  f u l f i l l m e n t  of t h e  l aw . "  
The l i t t l e  word "or" c l e a r l y  shows h e r e  t h a t  f u l -  
f i l l m e n t  of t h e  l a w  i s  j u s t  another  expression f o r  
r ighteousness ,  C h r i s t  is  r igh teous  because He i s  
completely i n  accord wi th  t h e  w i l l  of God. Right- 
eousness i s  nothing other than accord o r  agreement 
with God's will o r  l a w ,  (10) i n  a l l  our  h e a r t s ,  
thoughts,  i n  everything w e  are and i n  every th ing  
t h a t  we da, If ~rz ther ' s  formulat ion i n  t h e  t h e s i s  
is t h a t  t h e  law is  p e r f e c t l y  f u l f i l l e d  through love  
i n  t h a t  f u t u r e  l i f e  then he could have expressed 
it a l s o  i n  t h i s  way, namely, t h a t  we would be per- 
f e c t l y  r igh teous  i n  that f u t u r e  l i f e ,  I n  f a c t  he  
speaks i n  t h i s  way i n  o the r  p laces ,  f o r  example, 
i n  t h e  Commentary on Ga la t i ans  (1531) wi th  r e f e r -  
ence t o  chapter  5, verse 5: 

But we are no t  y e t  r ighteous .  Our being 
j u s t i f i e d  p e r f e c t l y  s t i l l  remains t o  be 
seen, and t h i s  is  what we  hope f o r .  Thus 
our  r ighteousness does not  y e t  e x i s t  i n  
f a c t ,  but  i t  s t i l l  e x i s t s  i n  hope. (11) 

30 That simply means nothing o t h e r  than t h a t  a s  
C h r i s t i a n s  l i v i n g  on e a r t h  we are i n  no way 

what we should be, W e  have s u r e l y  begun t o  do t h e  
w i l l  of God but  we a r e  s t i l l  not  i n  p e r f e c t  accord 
with H i m .  We are awaiting "the consummation of 
p e r f e c t  r ighteousness i n  heaven." (12) Righteous- 
ness  is thus  l i v i n g  i n  accord wi th  t h e  law of God, 
s o  t h a t  we are what God would have u s  t o  be. 
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I n  t h i s  context i t  is  a l s o  wel l  t o  note t h a t  
when r e f e r r i n g  t o  the a c t i o n  i n  6qhich God t rans-  
forms us  through H i s  c r e a t i n g  power Luther uses  
the  verb iu s t i f i ca re ,  L e e ,  t o  make r ighteous ,  
The eorreapanding noun and adjective "erecht '  
( r ighteous)  and - i u s t u s  ps describe a person who is  
r igh teous  i n  a$% sf h i s  existence, being, and 
ac t ion ;  L e e ,  a person who is i n  complete accord 
with the  w i l l  sf God, Thus there i s  a meaning 
which Luther uses f o r  t h e  word i u s t i f  icapce which 
must be t ransla ted "to make righteous1'  i n  t h e  
sense 0% an inner  t ransformation o r  renewal. In  
t h i s  sense the  word i s  used  n s t  only f o r  t h e  
f u t u r e ,  p e r f e c t  t r ans f s rma t i sn  I n  e t e r n i t y  bu t  
also of the Chr i s t i ans  i n  t h i s  world. Again it 
must be  noted t h a t  man i s  never without  God's 
l a w  or will w i t h o u ~  being i n  accord wi th  God; 
e i ther  t h e  law is f u l f i l l e d  or--if not--man is  
l o s t *  

The Fundamental Dif ference  Between 
Justification and t h e  J u s t i f i c a t i o n  

bhieh F u l f i l l s  God's W i l l  
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31 The asserkicn w i t h  which t h e  l a s t  s e c t i o n  
closed is b a s i c a l l y  a foregone conclusion,  

It lo%lows from the  fac t  t h a t  man a s  a c r e a t i o n  
of God always remains d r a m  t o  his Creator .  That 
I am i n  agreement with t h e  w i l l  of t h e  one who 
has created m e ,  t h a t  I a m  in a c e ~ r d  with him and 
r ighteous  before him, t h a t  is the age-old ques t ion  
with which we a r e  concerned here.  It i s  only such 
a l i f e ,  one which l e t s  God s tand  i n  i t s  cen te r ,  
which l ives  from H i m  and t o  R i m ,  which l e t s  God 
be -who Be is--God, 

32 This f ac t  s t ands  i n  appos i t ion  t a  t h e  o t h e r  
one--that a l l  men s i n c e  Adam have turned 

away fram God and have p laced  themselves i n  t h e  

c e n t e r  s f  t he i r  l i v e s ,  They a r e  i n c u r v a t i  i n  se ,  
t h a t  I s ,  they have turned i n  toward themselves 
and a r e  not  directed toward God, They cannot and 
they do not  want t o  do t h e  w i l l  of God and keep 
H i s  law, e s p e c i a l l y  t h a t  which i s  a t  t h e  h e a r t  of 
H i s  w i l l :  '"ou shal l  Love the  Lord your God wi th  
a l l  your h e a r t  and with a l l  your sou l  and wi th  a l l  
your mind. You shal l  love  your neighbor a s  your- 
s e l f . "  They are s i n n e r s  not  only i n  t h e i r  pa r t i cu -  
l a r  a c t i o n s  but  also i n  t h e i r  whole person, There- 
f o r e  they a r e  under t h e  wrath and cu r se  of God and 
w i l l  remain so  throughout e t e r n i t y ,  i f  s a l v a t i o n  
does not  come. 

33 Luther experienced h i s  o m  s i n f u l n e s s  and 
f e l t  h i s  eandemat ion  under t h e  wrath of God 

i n  h i s  own h e a r t  and conscience, We have many 
deeply moving personal  tes t imonies  about ~ u t h e r ' s  
experiences,  Probably the  b e s t  known is  found i n  
t h e  explanat ion  of t h e  95 theses .  There he  says  
about himself :  

L myself 'knew a man' who claimed t h a t  
he  had o f t e n  su f fe red  these  punishments, 
i n  f a s t  over a very b r i e f  per iod  of time. 
Y e t  they were so  g r e a t  and so  muck l i k e  
h e l l  t h a t  no tongue could adequately 
express  them, no pen could desc r ibe  them, 
and one who had no t  himself experienced 
them could n s k  believe them, And s o  
great were they that, i f  they had been 
sus ta ined  o r  had Lasted E s r  h a l f  an  hour,  
even f o r  one tenth  of an hour,  he  would 
have perished completely and a l l  of h i s  
bones would have been reduced t o  ashes ,  
A t  such a. time t h e r e  i s  no f l i g h t ,  n s  
comfo+&, wi th in  or without ,  bu t  a l l  t h i n g s  
accuse. A t  sue& a time as t h a t  t h e  
P s a l m i s t  mourns, '9 a m  c u t  o f f  from thy 
s i g h t , ' h r  at l e a s t  he  does no t  da re  t o  
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say, "0  Lord , .  . . d s  not  chasten m e  
i n  thy  math,"  In. t h i s  moment (strangely 
t o  say)  the  s o u l  cannot be l i eve  tha t  i t  
can ever be redeemed o the r  than tha t  t h e  
punishmen%. i s  not  y e t  comlpletely f e l t ,  , ( l .3)  

34 It has o f t e n  been s a i d  that such experiences 
can be traced back to ~ u t h e r ' s  ex t raord inary  

ssrupulsusness and h i s  extremely narrow conscience. 
Ce r t a in ly  he  had a very tender  and s e n s i t i v e  con- 
science, However, such experiences cannot be 
explained away on the basis of %utherPs s c r u p h s ,  
f o r  i n  these experiences, Luther does nothing 
else than take ~od's Vord and w i l l  a s  revealed i n  
the  l a w  s e r i o u s l y ,  Lu the r  d i d  net shor ten  o r  
sof ten  these demands as had usua l ly  been done i n  
earl ier  t imes and continues t o  be done today, 
Rather he l e t  the demands s tand  as the  Word of 
Gad, even if he himself would be l a s t  on account 
of i t ,  m a %  h e  experienced 1s essent ial ly  nothing 
o the r  than what is  described i n  Hebrews 18:3%, 
"It i s  a fear fu l  th ing  t o  f a l l  into the  hands o f  
t h e  l i v ing  Gode7"Thefce are experiences which we 
also, al though ce r ta in ly  not  t o  such depth,  have 
when are r e a l l y  confronted by the l a w  o f  God, 

35 Allowing the  Paw o f  Esd $0 stand l e d  Luther 
ts real ize tkaz all of the ways x~hleh were 

taught  h i m  in h l s  ea r ly  years ts come t o  a grac ious  
God and ts be cer tain af one's sa lvat ion f a i l e d ,  
One of the most i ~ ~ p o r t a n t  ways w a s  t o  eneer a mon- 
as tery.  En his l a t e r  years, t h e  Reformer wrote 
f requent ly  about h i s  thsughts  and the  reasons which 
mved him t o  become a monk:: 

In the  papacy there w a s  a l o t  of preaching 
about  s in ,  d e a ~ h ,  and h e l l ,  and also about 
the  wrath sf God, However, how could one 
free himself E r a m  a l l  s f  t h i s ?  They wanted 
us  to make s a t i s f a c t i o n  f o r  our  s i n s  with 

good ~qorks, repentance and wi th  t h e  
l i f e  of the  e l s i s t e r  and wi th  pi lgr im- 
ages and masses, 

This had been our teaching,  t h a t  i f  one 
were bapt ized ,  and after  h i s  baptism 
he were to ssmft a deadly s i n  C h r i s t  
would as a result be s f  abso lu te ly  no 
use  t o  him, However, do you want t o  
be holy  and through repentance become 
pious then make a beginning and become 
a monk and martyr yourse l f  with f a s t i n g  
and prayer  u n t i l  you again  become a 
f r i e n d  t o  God, For t h a t  reason f a l s o  
went t o  the c l o i s t e r .  (14) 

36 From t h e s e  words i t  i s  evident  how deeply 
nnsnasticism was embedded i n  t h e  theo log ica l  

th inking  of that day, The a d u l t  who i n  h i s  
baptism had made r ighteousness  a p a r t  of himself 
could l o s e  i t  again through deadly s i n s ,  Only 
by doing t h e  works of repentance commanded by t h e  
church could he once again r e c e i v e  r ighteousness  
and have fellowship with God. One of t h e  most 
c e r t a i n  ways t o  draw c l o s e  t o  God was t o  e n t e r  a 
monastery. For %hat reason i t  was no wonder t h a t  
as Luther  pu t  on t h e  monk's robe and spoke h i s  
t h r e e  vows, t h e  p r i o r  could t e l l  him: "If you 
keep these  E promise t o  you e t e r n a l  l i f e . "  (15) 
Nevertheless ,  I t  became apparent  t h a t  even i n  
t h e  monastery the  repentense and s a t i s f a c t i o n  
which were requi red  f o r  t h e  v a l i d i t y  of forg iveness  
and r ighteousness  could nst be produced i n  t h e  nec- 
e s sa ry  p u r i t y ,  For t h a ~  reason s a l v a t i o n  remained 
unce r t a in  i n  s p i t e  sf every f l i g h t  t o  Mary and t o  
t h e  s a in t s ,  f o r  i n  the  end Chr is t  was s t i l l  t h e  
judge, , 

37 It cannot be our endeavor h e r e  t o  t r a c e  a l l  t h e  
d i f f e r e n t  "Anf echtungena' (af f l i c t i o n s )  through 

which Luther struggled in the monastery, during h i s  
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s tudy  of theology and a lso a s  a doctor  and profes- 
so r .  1 have o n l y  mentfoned t h i s  one i n  order  t o  
make pnndeustaadabbe the  ques t ion  which caused a l l  
h i s  a f f l i c t i o n  zr-d l e d  him t o  seek the  r i g h t  answer, 
namely, God's i 31 i8uJE! r .  That i s  t h e  ques t ion  of how 
he as a sinner, lt~Ficb he c e r t a i n l y  was and remained, 
d e s p i t e  a l l  his s t r u g g l e s ,  could s tand before  a 
m a t h f u l  and r igh teous  God. It i s  i n  the answer 
t o  t h i s  ques t ion  t h a t  the essence of t h e  Reforma- 
t i o n  I s  t o  be found,  It must once again be empha- 
s ized:  L u t h e r ' s  quesrion was not  whether a Chris- 
t i a n  o r  indeed anyone should l i v e  piously before  
God and according t o  H i s  w i l l .  That was f o r  Luther 
completely outsi.de of any d iscuss ion .  I n  heaven 
there are no sinners, and s ince  t h e  kingdom of 
heaven begins here on earth, God's w i l l  i s  a t  l e a s t  
i n  an e l e ~ ~ e n t a r y  way a l ready done here  on e a r t h ,  
metlzer and how i t  happens, however, t h a t  someone 
who i s  a. sinner can never the less  be saved by God 
and can b~ in ehe kingdom of heaven, t h a t  is t h e  
problem. By &asking the ques t ion  about s a l v a t i o n  
i n  the  cl earesi  way and by f inding  t h e  answer t o  
i;& i n  the  Holy S ~ : r l p t u r e s s  .an answer which had 
nothing t o  do w i t h  the  s t r u g g l e s  and s t r i v i n g  of 
man, Luther  discovered t h e  fundamental d i f f e rence  
b e t w e e n  a. saving sanc t i fy ing  r ighteousness on t h e  
one hand, and a r ighteousness which f u l f i l l s  God's 
law in man on t h e  a the r  hand, The former r ighteous-  
ness i s  "a dt-tc3.rre i q u t a t i s n  o r  reckoning a s  r i g h t -  
eousness or ts r ighteousness,  f o r  the sake of our 
f a i t h  i n  Ghrkst o r  f o r  t h e  sake of Chr i s t , "  (16) 
Saving j u s t i f i c a . ~ i o n  is; thereby understood t o  be 
something fundasnentaay different from what was 
o r d i n a r i l y  undersksod by jus t i f i ca t ion - -as  a doing 
of the  law i n  man which was l a t e r  c a l l e d  s a n c t i f i -  
cation. The accomplishment of ~ u t h e r ' s  Reformation 
i s  h i s  d e a r  working-ouz of t h a t  d i s t i n c t i o n  and the 
preservation of saving j u s t i f i c a t i o n  over aga ins t  
all oppositio:t, obfuscat ion and misunderstandings. 
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This is  a l s o  the  same task which the  Lutheran 
church has had u n t i l  t h i s  present  day. Our next  
l e c t u r e  w i l l  be  dedicated t o  t h i s  i s sue .  

MOTES 

Lecture  I 

Note on ~ o u k c e s :  Several  e d i t i o n s  of Luther 's  
works a r e  c i t e d  i n  these  l e c t u r e s .  The main 
source is  . 

9 

Weimar, l 
s a l l y  c i t e d ,  i s  usua l ly  r e f e r r e d  t o  a s  t h e  Weimer 
Ausgabe, abbreviated WA. Also c i t e d  is t h e  S t .  
Louis e d i t i o n  (LS80ff.) of t h e  so-cal led Old Walch 
of 1740ff.  The St, Louis e d i t i o n  is c i t e d  he re  
a s  w2. The American Edi t ion  of Lu the r ' s  Works 
(1955ff.) ,  which i s  53 volumes, is  very s e l e c t i v e ,  
is c i t e d  when t h e  WA and w2 c i t a t i o n s  a r e  found 
t r a n s l a t e d  t h e r e i n ,  

1. WA 39 I, 205, 2-5. Trans la t ion  from Ewald, 
M. P l a s s ,  What Luther Says, S t .  Louis,  11, 703. 

2. Edmund Schlinck, The Theology of t h e  Lutheran 
Confessions, T r .  Paul F. Koenecke and Herbert 
J. A. Bouman, Phi ladelphia ,  1961, Ch. I V ,  
p. 106f. The fol lowing two references  a r e  
found i n  Chapter 1x1, p. 94f. 

3. e.g. Session V I ,  Ch. 7: "...The s i n g l e  formal 
cause i s  t h e  J u s t i c e  of God, not  t h a t  by which 
He Himself i s  j u s t ,  but  t h a t  by which He makes 
us  j u s t ,  t h a t ,  namely, with which w e  being 
endowed by H i m  a r e  renewed i n  t h e  s p i r i t  of 
our mind, and not  only a r e  we reputed but  we 
a r e  t r u l y  c a l l e d  and a r e  j u s t .  . . . " Canons 
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and Decrees of the  Council sf  Trent ,  H, J ,  - -- 
Schraeder,  e d , ,  S t *  Louis,  B. Herder, 1 9 4 1 ,  

Cited according to Harding Meyer, Luthevtum 
[Lutheranism 

and Catholicism i n  Dialogue],  Frankfor t ,  1973, 
p ,  $$2f and 508 I n  t h e  commentary on t h e  t e x t  
s f  the s tudy  c o m i s s i o n ,  Warding Meyer, who 
i s  a Peading member of t h e  LWF Study Center i n  
S t rassburg  , elaborates: "This consensus which 
theo log ica l  and ecumenical research  had worked 
out  I n  t h e  l a s t  t w o  decades e s p e c i a l l y  was 
almost presupposed by t h e  study c s m i s s i o n ;  
i n  r e a l i t y ,  they only subs t an t i a t ed  and aff i rmed 
i t .  I n  agreement wi th  t h e  Reformation d o c t r i n e  
of j u s t i f i c a t i o n ,  t h e  Cathol ics  emphasize ' t h a t  
God's g i f t  s f  s a l v a t i o n  f o r  t h e  b e l i e v e r  i s  not  
connected t o  any human cond i t ion , '  so  t h e  
Lutherans distanced themselves from one-sided 
f o r e n s i c  understanding of j u s t  i f  i c a t  ion,  which 
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L e c t u r e  I1 

T h e  Matter I t se l f :  

T h e  Alone Savi 
-*---- 

38 I n  order  t o  make c l e a r  what Luther means when 
he speaks about j u s t i f i c a t i o n  i n  t h e  saving 

sense, % waul$ l i k e  t o  begin by showing what he  
does not  mean and what he r e j e c t s .  From these  
f a c t s  w e  can deduce &a t  is  e s s e n t i a l  f o r  him. 

39 EutherPs s tanding  ob jec t ion  aga ins t  t h e  t r a -  
d i t i o n a l ,  e s p e c i a l l y  s c h o l a s t i c  theologians,  

i s  t h a t  they mdxed philosophy and theology i n  t h e  
ques t ion  s f  juslifica~ion, 

They have mixed philosophy and theology 
by tak ing  up t h i s  moral p r i n c i p l e :  We 
become r ighteous  because w e  o f t e n  do 
r igh teous  th ings ,  W e  o f t e n  p lay  t h e  
z i t h e r  and so f o r t h ,  Then j u s t i f i c a t i o n  
i s  a c a p a b i l i t y  which i s  achieved by 
deeds, However, i n  C h r i s t ' s  kingdom 
just t he  o p p o s i t e  i s  t h e  case ,  There 
t h e  deeds  come ou t  of t h e  c a p a b i l i t i e s  
because f a i z h ,  without  works, is prepared 
before  the works, Af t e r  f a i t h  has  been 
prepared the  works a r e  brought f o r t h  
through i t ,  (1) 

40 Luther traces the b a s i c  idea  a g a i n s t  which he 
i s  ob jec t ing ,  back t o  A r i s t o t l e :  t h a t  when 

someone does something he  acqu i re s  a  c a p a b i l i t y  
and an a t t r i b u t e ,  Someone who spends much time 
playing t h e  z i t h e r  will f i n a l l y  become a z i t h e r  

p l aye r ,  &$hat a person could p r e v i ~ u s l y  n e i t h e r  
do nor be w i l l  f i n a l l y  be a t t a i n e d  only through 
continuous t r i a l  and practice.  m e n  t h i s  p r i n c i p l e  
i s  appl ied  t o  r ighteousness ,  an unrighteous man 
w i l l  finally become r ighteous ,  because he continu- 
a l l y  does r igh teous  th ings ,  Righteousness is  then 
defined as m n s i s t i n g  i n  doing what i s  r ighteous .  
Luther c a l l s  this i u s t i t i a  fo rma l i s  o r  a c t i v a  
according t o  t h e  t r a d i t i o n a l  terminology of h i s  
day. (2)  H e  does not  a t  a l l  d i spu te  t h a t  t h e r e  
i s  phi losophica l  r ighteousness  i n  t h e  worldly and 
p o l i t i c a l  realms, There is a " c i v i l  r ighteousness" 
o r  i u s t i t i a  c i v i l i s ,  which should i n  no way be 
esteemed l i g h t l y ,  God Himself d e s i r e s  such c i v i l  
r ighteousness  and p ro tec t s  and rewards i t .  (3 )  

4 1  In ~ h e o l o g y ,  however, which concerned i t s e l f  
with our  r ighteousness  be fo re  God, t h i s  b a s i c  

phi losophica l  o r  eternal p r i n c i p l e  accomplishes 
nothing,  my not?  Because the works which a r e  
done i n  t h e  realm of t h i s  c i v i l  r ighteousness  a r e  
always abso lu te ly  ix lsuf f ic ien t  be fo re  God. Even 
i f  it rep resen t s  a sp l end id  accomplishment on 
e a r t h  and i s  worthy of a l l  recogni t ion ,  such a  
work is, nevertheless, before God nothing more 
than "a deception and a Godless hypocrisy." (4) 
God su re ly  does not want a work t h a t  is done o u t  
of f e a r  of punishment o r  with expecta t ion  of re-  
ward, o r  p u t  i n  modern language, out  of a  need f o r  
s e c u r i t y  before  God o r  a d e s i r e  f o r  s e l f - r e a l i z a t i o n .  
Be wants a  work which f l o w s  simply ou t  of t h a t  i nne r  
binding of t he  heart  and love  i n  which man was cre-  
ated by God and ~ ~ h i c h  should f i l l  h i s  whole l i f e .  
This  inner  binding of the  h e a r t  cannot be produced 
by man a s  he i s  now by n a t u r e  and grows up. H e  i s  
" f l e sh  born of f l e sh . "  Out of t h i s  f l e s h  " the  
s p i r i t  does not  want t o  come fo r th . "  (5) Whatever 
one does not  only does i t  no t  s u f f i c e  before  God 
but can never su f f i c e  before H i m ,  because t h e  pre- 

p 

suppos i t ion  of a good and r igh teous  work c e r t a i n l y  
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i s  t h a t  t he  person himself is  good and r i g h t ~ s u s *  
Only a good Eree can b r ing  f o r t h  good f r u i t ,  
Therefore the abssEutePy necessary presuppos i t ion  
f o r  Luther f o r  a good work t o  be v a l i d  before  God 
is  t h e  r e b i r t h  sf t he  ind iv idua l ,  There i s  no 
gradual  t r a n s i t i o n  of t h e  o ld  man t o  r ighteous-  
ness and i n t o  t h e  kingdom of heaven, m e e v e r  
wants to en tz r  the  kingdom of heaven must be born 
aga in ,  (6) That b a s i c  phi losophica l  p r i n c i p l e  
that one becomes r igh teous  by doing r igh teous  
th ings  can, therefore, never be v a l i d  i n  theology 
which concerns itsself with s a l v a t i o n  before  God. 

42 Nevertheless t h i s  b a s i c  idea  confronts  t h e  
Reformer t i m e  and time again.  It a r i s e s  i n  

a l l  those places h e r e  what t h e  C h r i s t i a n  is o r  
does, i n  whatever form, i s  made t o  be a p a r t  of a 
presuppos i t ion  of t h e  r ighteousness  which saves  
before  God, However, whether these  works, e i t h e r  
i n  whale o r  in p a r t  are achieved by t h e  power of 
God% grace, they play  no r o l e  in saving r i g h t -  
eousness. I f  anything i n  man is  a p a r t  of t h e  
r ighteousness which saves him, then i t  is a l ready 
fa lse ,  A passage i n  ~ u t h e r ' s  1531 Ga la t i ans  Com- 
rnentary a p p l i e s  c h i s  b a s i c  p r i n c i p l e  t o  s c h o l a s t i c  
theology,  According t o  t h e i r  school of thought,  
the s o p h i s t s  r i d i c u l e  this d e s c r i p t i o n  of C h r i s t i a n  
r ighteousness  byhick i s  anknow t o  human reason,  

For t hey  suppose t h a t  r ighteousness  i s  a 
cer tain q u a l i t y  t h a t  i s  f i r s t  infused i n t o  
the sou% and then d i s t r i b u t e d  through a l l  
the  members, They cannot s t r i p  o f f  t h e  
thoughts of reasan,  ~ ~ h i c h  dec la re s  t h a t  
r ighteousness  Is a r i g h t  judgment and a 
r i g h ~  ~ i l 1 , ~ ~ ~ S a  f a r  a s  t h e  words a r e  
concerned, t h i s  f a c t  i s  easy, namely, t h a t  
r ighteousness  is  not i n  u s  i n  a formal 
sense, as A r i s t o t l e  maintains,  but  i s  

ou t s ide  us ,  solely i n  t h e  grace  of God 
and i n  H i s  irriputafibon, In u s  t h e r e  is 
nothing of the form o r  of the r ighteous-  
ness  except t h a t  weak f a i t h  o r  t h e  f i r s t  
f r u i t s  of f a i t h  by which w e  have begun 
t o  take hold of Chr is t ,  Meaneshile s i n  
t r u l y  remains wi th in  us, (7) 

4 3  According t o  these words one is  not  permit ted 
t o  understand t h e  r i g h t e o ~ ~ s n e s s  of a C h r i s t i a n  

i n  t h e  sense of a q u a l i t y  which is f i r s t  in fused  
i n t o  t h e  h e a r t  by God and then spreads  t o  a l l  mem- 
b e r s  of t h e  person. Righteousness i s  not  i nhe ren t  
i n  us .  If i t  were, i t  would mean t h a t  our thoughts ,  
d e s i r e s  and feel ings ,  i n  f a c t ,  our  whole being is  
converted by God i n t o  just what H e  wants i t  t o  be. 
But according t o  Luther ,  t h i s  inner  t ransformat ion  
i s  exac t ly  what saving r ighteousness  i s  no t .  This  
r ighteousness  i s  ou ts ide  of us ,  s o l e l y  i n  t h e  grace  
and imputation o f  God, 

44 The f a c t  tha t  Luther thus r e j e c t s  a s  a saving 
work every k i n d  of human w r k  whether i t  comes 

out  of man's powers o r  ou t  of t h e  d i v i n e l y  given 
powers of grace does not mean t h a t  he  r e j e c t s  
works e n t i r e l y .  It i s  important and necessary t h a t  
a person does something, But such works do not  
save him. "Christ comanded that a f t e r  a person 
had done everything, he should confess  t h a t  we a r e  
wor th less  servants ,  Therefore w e  have not  earned 
grace o r  salvation." (8) To a s c r i b e  saving power 
t o  works would be t o  mix phi losophical /moral  con- 
c e p t s  and theslagica2 concepts of j u s t i f i c a t i o n  and 
r ighteousness ,  The eventual r e s u l t  of t h a t  would 
be t o  darken t h e  g lo ry  of J e s u s  C h r i s t  and t o  shake 
t h e  c e r t a i n t y  of sa lvat ion.  (9) Therefore i t  i s  a l l  
important  t o  present  clearly the t r u e  C h r i s t i a n  
r ighteousness  and j u s t i f i c a t i o n ,  
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work every k i n d  of human w r k  whether i t  comes 

out  of man's powers o r  ou t  of t h e  d i v i n e l y  given 
powers of grace does not mean t h a t  he  r e j e c t s  
works e n t i r e l y .  It i s  important and necessary t h a t  
a person does something, But such works do not  
save him. "Christ comanded that a f t e r  a person 
had done everything, he should confess  t h a t  we a r e  
wor th less  servants ,  Therefore w e  have not  earned 
grace o r  salvation." (8) To a s c r i b e  saving power 
t o  works would be t o  mix phi losophical /moral  con- 
c e p t s  and theslagica2 concepts of j u s t i f i c a t i o n  and 
r ighteousness ,  The eventual r e s u l t  of t h a t  would 
be t o  darken t h e  g lo ry  of J e s u s  C h r i s t  and t o  shake 
t h e  c e r t a i n t y  of sa lvat ion.  (9) Therefore i t  i s  a l l  
important  t o  present  clearly the t r u e  C h r i s t i a n  
r ighteousness  and j u s t i f i c a t i o n ,  



45 Before we begin t o  speak about saving j u s t i -  
f i c a t i o n ,  i t  is h e l p f u l  t o  c l a r i f y  f o r  our- 

selves the meaning of the word j u s t i f i c a t i o n .  We 
have seen t h a t  Lilther could speak of " j u s t i f i c a t i o n "  
en t i r e l y  i n  the sense of an inner  t ransformat ion ,  
the  creat ion o f  a completely new being. But t h i s  
use o f  the  W Q F $ ~  t o  be s u r e S  does not  y e t  r e v e a l  
wherein the concept of saving j u s t i f i c a t i o n  con- 
sists f o r  him, To do t h a t ,  1 would go back t o  a 
meaning of the word " j u s t i f i c a t i o n "  which i s  s t i l l  
l c ~ ~ o w n  today.  L E  someone, f o r  example, is  accused 
of a deception,  i t  i s  necessary t o  e s t a b l i s h  whether 
he i s  r e a l l y  g u i l t y  o r  no t .  I f ,  during t h e  course 
of the inves t igat ion,  i t  i s  proved t h a t  t h e  accused 
is  not  g u i l t y ,  then he is  " j u s t i f i e d . "  That means 
t ha t  he s tands  as one who is r ighteous  and i s  de- 
clared t o  be righteous. The r e f l e x i v e  use  of the 
word i s  a lso carnrrzon i n  t h i s  context :  " t o  J u s t i f y  
crneselfD8 means t o  s t a t e  o r  dec la re  t h a t  one h a s  done 
nothing wrong and i s  completely i n  t h e  r i g h t .  One 
can also j u s t i f y  a ~ o t h e r  person by dec la r ing  and 
showing him t o  be i n  the  r i g h t  aga ins t  a l l  fa lse  
accusations because he had ac t ed  up r igh t ly .  

I n  t h i s  sense j u s t i f i c a t i o n  thus  means " to  d e c l a r e  
tha t  someone i s  r ighteous."  This  can occur through 
a spoken judgrnent as t h e  r e s u l t  of a cour t  trial; 
i e  can akss, however, take p l ace  i n  t h e  r e l a t i o n -  
s h i p  between an employer and an employee, I n  t h i s  
matter it I s  importank and fundamental t h a t  i n  dl 
these acts  of j u s t i f i c a t i o n  a c e r t a i n  s tandard  i s  
presumed which is accepted by a l l  t h e  p a r t i c i p a n t s  
as t o  t h e  difference between good and e v i l .  Who- 
ever meets c h i s  standard i s  j u s t i f i e d  and whoever 
does not meet t h i s  s tandard  i s  g u i l t y .  (40) 

46 I n  the  Bib le ,  t h e  word j u s t i f y ,  bes ides  braving 
o t h e r  meanings, i s  a l s o  used i n  t h i s  sense.  

Paul ,  f o r  e x a ~ ~ p l e ,  uses i t  i n  Romans 2:13 when 
he  says  that those who hear t h e  l a w  w i l l  no t  be 
j u s t i f i e d ,  but  rather,  those who do i t .  En a 
s i m i l a r  way, im l~ed ia t e ly  before  t h e  c r u c i a l  sec- 
t i o n  concerning justification without  t h e  works 
of the l a w  he says in Bomanrs 3 ~ 2 0 :  "Therefore by 
t h e  deeds of the  Paw there s h a l l  no f l e s h  be j u s t i -  
f i e d  i n  h i s  s i g h t , "  

47 Consequently the dec i s ive  po in t  i n  t h i s  use  of 
t h e  word i s  %skether t h e  person concerned is i n  

accord wieh the l a w  s f  God o r  no t ,  t h a t  is, whether 
he  is j u s t i f i e d  or no t ,  It w a s  t h i s  dec i s ive  po in t  
which was at issue f o r  Luther  i f  he  were t o  s tand  
before  God, Be knew t ha t  t o  s tand  be fo re  God and 
t o  be respons ib le  t o  God i s  no t  j u s t  a  ma t t e r  of 
f u t u r e  judgment sn  the  Last Day. It is  h e r e  and 
now and it concerns u s  d a i l y ,  f o r  we always s tand  
before  Cod and the question i s  always t h a t  same-- 
m e t h e r  w e  are r ighteous  before him o r  not .  When 
we l i v e  according t o  H i s  w i l l ,  then He recognizes 
u s  a s  r ighteous  and w e  are b lessed  i n  H i s  fellow- 
sh ip ,  This  blessedness and fe l lowship  with H i m  
w i l l  be strengthened and revealed before  t h e  eyes 
of a l l  on the  L a s t  Baye 1% we a r e  no t  i n  accord 
with H i s  w i l l ,  then we are a l ready judged now and 
on t h e  L a s t  Day we w i l l  d e c i s i v e l y  be c a s t  ou t  by 
God, 

48 I n  t h e  face sf what God demands i n  H i s  law, 
i t  i s  clear tha t  we a r e  not  r igh teous  before  

Wirn and are therefore  lost. Saving j u s t i f i c a t i o n  
r a t h e r  means t h a t  i n  t h i s  s i t u a t i o n  we do not  have 
t o  be los t - - tha t  God neve r the le s s  cons iders  and 
accep t s  us  as r ighteous ,  How i s  t h i s  poss ib l e?  
I n  what does t h i s  r ighteousness  c o n s i s t ,  i f  no t  
i n  our being and doing, which Luther  so s t renuous ly  
r e j e c t s ?  
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49 I f  one reads ~uther's w r i t i n g s  with t h i s  
ques t ion  i n  annfnd, one w i l l  f i n d  va r ious  

answers th rcughout*  They can all, however, be 
condensed i n t o  three main concepts, which i n  t h e i r  
mutual rel-at ionship can be c a r e f u l l y  c o r r e l a t e d  t o  
one anather,  T h e s e  three  are the  r ighteousness  of 
C h r i s t ,  f a i th  i n  Christ ,  and t h e  imputation of God, 
I would l i k e  t o  unEoPd these concepts f u r t h e r  i n  
t h e i r  connection with our r ighteousness  before  God 
by beginning w i t h  two quota t ions ,  The f i r s t  c i t a -  
t i o n  is  an e a r l y  one from Luther ' s  sermon on double 
r ighteousness,  

It is i n  t h i s  sense tha t  we are ts under- 
s tand the p r a y e r  in Psalm 30 (Ps .  31: l) :  
?In thee, 0 Lord, do I seek refuge;  l e t  m e  
never be p u t  ts shame; i n  thy r ighteous-  
nes s , '  t h a t  i s ,  i n  t h e  r ighteousness  of 
Chr is t  my God which becomes ours  through 
f a i t h  and by the  grace  and mercy of God.( l l )  

50 The second i s  from Luther8%;  153% Gala t i ans  
CsmenLar$7: 

Here it is  to be noted tha t  these  t h r e e  
th ings  are jained together:  faieh, C h r i s t ,  
and acceptance o r  imputat ion,  Fa i th  t akes  
ho ld  of Chr is t  and has M i a n  present, en- 
c los ing  W i n 1  as the r i n g  enclosed the gem. 
And whoever i s  found having t h i s  f a i t h  i n  
the Christ who i s  grasped i n  the heart, 
him God accounts a s  r ighteous .  T h i s  i s  t h e  
means and t he  merit by which w e  ob ta in  t h e  
forgiveness of s i n s  and r ighteousness.  
' ~ e c a u s e  you believe i n  M e , '  God says,  
'and your f a i t h  takes hold of Chr i s t ,  
whom 1 have freely given t o  you a s  your 
j u s t i f i e r  and Savior,  therefore be r i g h t -  
eous, (12) 

51 Both of these references o b v i ~ u s l y  speak 
about the same matter ,  namely, how God saves  

us  (note  t ha t  the concept s"saving j u s t i f i c a t i o n t '  
h a s  i t s  r ~ o t s  in the  f i r s t  of t hese  two quo ta t ions ) .  
He does it not through our own bu t  through H i s  
r igh teousness ,  because H e  ~ ~ n s i d e r s  those  t o  be 
r ighteous  who hold fast  t o  C h r i s t  i n  f a i t h .  

1. Bur Righteousness i s  ~ h r i s t ' s  Righteousness 

52 It i s  not  necessary t o  emphasize a t  t h i s  po in t  
t h a t  Jesus Chr i s t  i s  the base and c e n t e r  of 

a l l  of t h e  theology of Martin Luther ,  j u s t  a s  t h e  
S c r i p t u r e s  p roc la im H i m  t o  u s  and t h e  e a r l y  church 
confesses H i m .  The Reformation wants nothing 
o t h e r  than $0 make Jesus C h r i s t  wi th  H i s  work 
f r u i t f u l  again f o r  the church and a l l  people. 
Luther himself refers t o  t h i s  Eaet when, i n  t h e  
Smalcald Articles, he p resen t s  t h e  o f f i c e  and 
work of J e s u s  Chr is t  imkediately a f t e r  t h e  ch ief  
a r t i c l e  of the Tri .ni ty .  He says  t h a t  every th ing  
which he teaches  and l i v e s  a g a i n s t  t h e  pope, t h e  
d e v i l  and the world i s  based on t h i s  a r t i c l e ,  

That Jesus C h r i s t ,  our G o d  and Lord, 
r~ died f o r  our s i n s  and was r a i s e d  aga in  

f o r  our  jus t i f i ca t ion"  (Romans 4 : 2 5 ) .  
And he alone i s  "the lamb of God which 
taketh away the s i n s  of t h e  worldgt 
(John I-: 2 9 ) ;  and "God has  l a i d  upon H i m  
t h e  i n i q u i t i e s  of u s  all" ( I s a i a h  53: 6 ) .  
L i k e w i s e ,  " a l l  have sinned and a r e  jus- 
t i f i e d  w i thou t  m e r i t  by H i s  g race  through 
t h e  redempt ion t ha t  i s  i n  C h r i s t  J e sus ,  
i n  H i s  blood" (Romans 3: 23-25) . (13) 

53 A l l  t h i s  can only be a t t a i n e d  through f a i t h .  
Luther especially emphasizes a t  t h i s  po in t  

t h e  atoning death of Jesus C h r i s t .  One must no t  
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r ighteous  who hold fast  t o  C h r i s t  i n  f a i t h .  

1. Bur Righteousness i s  ~ h r i s t ' s  Righteousness 

52 It i s  not  necessary t o  emphasize a t  t h i s  po in t  
t h a t  Jesus Chr i s t  i s  the base and c e n t e r  of 

a l l  of t h e  theology of Martin Luther ,  j u s t  a s  t h e  
S c r i p t u r e s  p roc la im H i m  t o  u s  and t h e  e a r l y  church 
confesses H i m .  The Reformation wants nothing 
o t h e r  than $0 make Jesus C h r i s t  wi th  H i s  work 
f r u i t f u l  again f o r  the church and a l l  people. 
Luther himself refers t o  t h i s  Eaet when, i n  t h e  
Smalcald Articles, he p resen t s  t h e  o f f i c e  and 
work of J e s u s  Chr is t  imkediately a f t e r  t h e  ch ief  
a r t i c l e  of the Tri .ni ty .  He says  t h a t  every th ing  
which he teaches  and l i v e s  a g a i n s t  t h e  pope, t h e  
d e v i l  and the world i s  based on t h i s  a r t i c l e ,  

That Jesus C h r i s t ,  our G o d  and Lord, 
r~ died f o r  our s i n s  and was r a i s e d  aga in  

f o r  our  jus t i f i ca t ion"  (Romans 4 : 2 5 ) .  
And he alone i s  "the lamb of God which 
taketh away the s i n s  of t h e  worldgt 
(John I-: 2 9 ) ;  and "God has  l a i d  upon H i m  
t h e  i n i q u i t i e s  of u s  all" ( I s a i a h  53: 6 ) .  
L i k e w i s e ,  " a l l  have sinned and a r e  jus- 
t i f i e d  w i thou t  m e r i t  by H i s  g race  through 
t h e  redempt ion t ha t  i s  i n  C h r i s t  J e sus ,  
i n  H i s  blood" (Romans 3: 23-25) . (13) 

53 A l l  t h i s  can only be a t t a i n e d  through f a i t h .  
Luther especially emphasizes a t  t h i s  po in t  

t h e  atoning death of Jesus C h r i s t .  One must no t  



overlook t h e  f a c t  t h a t  this atoning death i s  
embedded i n  t h e  csmpkete  work of the obedience 
of Jesus Chr is t  &a the  w i l l  of H i s  fa ther ,  For 
t h i s  obedience v~hich ine ludes  the  f u l f i l l m e n t  
of the Law of God, Luther  uses i n  the context 
s f  $he firs: 0% t w o  q u ~ t a t i o n s  above a ccsracept 
t o  which he held i a s t  throughout h i s  life--"the 
a l ien  righteousness o f  Chris t f ' :  

The f i rst  i s  a l i en  r ighteousness ,  t h a t  
i s ,  the  rigkitesusness b y  which C h r i s t  
H i m s e l f  i s  r i gh t eous  and j u s t i f i e s  
tb rsugh  f a i t h ,  (14) 

The explanatl,on "by which t h e  Lord Chr i s t  is  
r ighteous" shows r ~ ~ h a t  he means by " a l i e n ' b r i g h t -  
eousness, Thjs 2eans t h a t  everything C h r i s t  d i d  
accorded w i t l a  tha ~i-11 of God and w a s  r i gh teous  
befare %im, ($5) The a l i e n  r ighteousness  is, 
therefore,  d a o  ~larist 's  o m  righteousness.  It 
i s  nag i n  us nor i s  i t  done by us ,  bu t  r a t h e r ,  it 
i s  ou t s ide  of' u s  and hidden from u s ,  I n  a  very  
important  1537 sermon an John 16 ,  Luther  says: 

1 9  i s  ac woxk, ns thought,  i n  s h o r t ,  
nothing ork~atever i n  u s  bu t  i s  entirely 
ou t s ide  af u s  i n  C h r i s t ,  (16) 

54  Mow tbec can it be s a i d  abou$ t h i s  a l i e n  
righteousness sf C h r i s t  t h a t  it i s  our 

righteousness? Err t h e  sermon on double r ighteous-  
ness, Luther  says  &hat  i t  is  infused i n  us ,  W e  
w i l l  examine t h i s  matter s h o r t l y ,  bu t  before  w e  do, 
it should f i rs t  be shsm t h a t  t h i s  r ighteousness  of 
Chr is t  is  ours insofar  as i t  is  xgarked f o r  u s  and 
&d has given i t  t a  us as our QW sr as a g i f t :  

You have the most important wi tnesses  
that t h e  righteausness of Chr i s t  is your 

r ighteousness ,  F i r s t  t h e r e  i s  t h e  Word 
of God i t se l f  which says  t h a t  C h r i s t  
has  d i e d  f o r  you. Then you have Holy 
Baptism, . . .You a l s o  have t h e  Sacra- 
ment of the  A?~ti'kr. , . (17) 

55 It is  God's word and sacraments which g ive  
express ion  t o  t h e  fact t h a t  what C h r i s t  has  

done is  our s ,  Here i s  t h e  d i s t i n c t i o n  between 
Law and Gospel; namely, t h e  Law h a s  t h e  command 
t o  demand righteousness, and t h e  Gospel, on t h e  
o t h e r  hand, the cornand, 

That ou t  of grace, i t  g ives  t h e  r i g h t -  
eousness demanded by the Law t o  those  
who do not  have i t  (that is,  a l l  men). (18) 

56 Thus the  Gospel and sacraments show u s  t h a t  
t h e  r ighteousness  of Chr is t  i s o u r  r ighteous-  

ness .  Therefore, they are tkus  of fundamental 
importance i n  t ha t  in them we o b t a i n  t h i s  a l i e n  
r ighteousness  a l so  i n  r ea l i ty .  

2. Our Righteousness Is F a i t h  I n  C h r i s t  

57 i t  now remains t o  be explained how we can say 
t h a t  this a l ien  r ighteousness  of C h r i s t  has  

become our  own. To do ttlat I refer t o  t h e  d e f i n i -  
t i o n  of infused r ighteousness.  How is  it  t o  be 
understood? It should be sa id  once and f o r  a l l  
t h a t  one would be on a completely wrong pa th  i f  
one were t o  understand by the a l i e n  infused  r i g h t -  
eousness of C h r i s t  t h a t  power of grace  i n  scholas-  
t i c  Roman theology which i s  infused. i n t o  a man 
which e m p o w e r s  him t o  do t h e  works of l ove  through 
which he  s t ands  r igh teous  and accepted before  God. 
I n  an earl ier  c i t a t i o n  Luther exp la ins  t h e  concept 
of i n fus ion  as "being j u s t i f i e d  through f a i t h . "  
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And he emphasizes again and again that the alien 
righteousness o f  Clirist becomes our own through 
f a i t h .  This faith he designates,  as a l so  i n  
l a t e r  wr i t ings ,  as the " t r u l y  infused f aitheU(l9) 
How he more s p e c i f i c a l l y  understands that the 
righteousness of Christ becomes our own, i s  here  
explained in t w o  examples. 

This r ighteousness,  then, i s  given t o  
men i n  ba:ptism and whenever they a r e  
tru3.y repentant. Therefore a man can 
w i t h  c012.fi-derice boas t  i n  the  Lord 
Chr is t  and be joyful, and say: "what 
thy  Lord Chr is t  l ived, acted, d id ,  
spoke, and suffered ,  and f i n a l l y  died 
a r e  mine i n  as ocher way than i f  I 
m y s e l  had done and undergone the  same 
l i v i n g ,  actriag, being, speaking, suffer -  
ing, and dying. It i s  j u s t  a s  a bride-  
room possesses a l l  that is h i s  b r i d e ' s  
and she all t h a t  i s  his- -a l l  t h a t  they 
have i s  t he i r s  i n  comon because they 
are one f l e s h  (Gen, 2: 24) a s  are t h e  
Lord C h r i s t  and k h e  church o r  the Chris- 
tian cocgregat ion are one s p i r i t  (Eph. 5: 
29-32), , . Through f a i t h  i n  Chris t ,  
therefore, Christ"  r ighteousness becomes 
o u r  rig'rr*teocsness and a l l  t h a t  i s  h i s ,  
indeed, We E i m s e l f ,  becsmes ours,(20) 

58 Luther here as he ofgen does uses  the  pic ture  
of the j o in t  proper ty  of a bridegroom and his 

br ide .  Just  as  h hat ever the bltidegraam has 
acquired belsngs also t o  the  br ide ,  so a l s o  the  
righteousness of Chr is t  belongs t o  those who are 
bound i n  one s p i r i t  with Chr is t .  It is  j u s t  as 
good as if be himself had l e d  the  l i f e  of obedience 
and p r o p i t i a t i o n  that Chris t  Himself had l e d  f o r  
him. The r igh teousness  of Chr is t  3.s therefore  not  

infused i n  such a way that a l l  the  works of 
Jesus  i n  some mystexisus fashion en te r  i n t o  us  
(however one might imagine t h a t )  ; it is r a t h e r  
t h a t  it becomes our own possession through our 
union with Chr is t  i n  one s p i r i t  And t h i s  union 
with Jesus  Chris$ occurs  when the  Father draws 
us  t o  the  Son (John 6 : 4 4 ) ,  t h a t  is, when He works 
f a i t h  i n  M i m *  Such f a i t h  then means t h a t  Jesus  
Chr is t  becomes o u r s  i n  t h e  sense t h a t  He e n t e r s  
i n t o  u s  and work8 in our h e a r t s .  (21) 

59 I n  t h i s  nexe examgle, which is a l s o  taken 
from the  1531 Galatians Commentary, the  

Reformer tu rns  h i s  a t t e n t i o n  agains t  the  scho las t i c  
teaching %saaieh maintains t h a t  i t  is  not f a i t h  which 
is  a c t u a l l y  the essential element f o r  saving r igh t -  
eousness, bu t  rather the l o v e  which works. They 
would say t h a t  f a i t h  corresponds t o  love j u s t  a s  a  
sketch t o  a f inished picture. J u s t  as a p i c t u r e  
is  not complete and f in i shed  without i ts  colors ,  
so a l s o  i s  faith a crude sketch which only through 
colors ,  t h a t  i s ,  love  i s  dressed and f i l l e d  out .  
Thus they maintain tha t  love i s  the  e s s e n t i a l  e le-  
ment needed f o r  f a i t h  and the re fo re  f a i t h  a l ~ n e  can 
never save. 

Therefore Chr is t ian  f a i t h  is  not  an i d l e  
q u a l i t y  or  an empty husk i n  the  hea r t ,  
which may ex i s t  in a s t a t e  of mortal s i n  
u n t i l  lave comes along t o  make i t  a l i v e .  
But if it i s  t r u e  f a i t h ,  i t  i s  a sure  
t r u s t  and f i r m  acceptance i n  the  hea r t .  
It takes hold af Chr is t  i n  such a way t h a t  
Chr is t  is  the  ob jec t  of f a i t h ,  o r  r a t h e r  
not  t h e  ob jec t  bu t ,  so t o  speak, the  One 
who is  present i n  the  f a i t h  i t s e l f .  Thus 
f a i t h  i s  a s o r t  of knowledge o r  darkness 
t h a t  nothing can see. Yet the  Chr is t  of 
whom f a i t h  takes hold i s  s i t t i n g  i n  t h i s  
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Therefore Chr is t ian  f a i t h  is  not  an i d l e  
q u a l i t y  or  an empty husk i n  the  hea r t ,  
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whom f a i t h  takes hold i s  s i t t i n g  i n  t h i s  



darkness... Therefore our "formal r i g h t -  
eousness" i s  not love that informs faith; 
but i t :  is f a i t h  i t s e l f . .  . (22) 

60 ou-r e ' f o - - ,  +- - t ~ z l "  ( i n t r i n s i c )  r ighteousness ,  
tha t  i s ,   hat i n  which our r ighteousness  

before Cod c ~ n s i s t s  i s  therefore f a i t h .  This 

f a i t h  i s  certainly xzot something that l eaves  us  - .- - 

untouched but  ~:atileu. "it is a sure t r u s t  and T i r m  
acceptance i n  t h e  heart. It t akes  hold of C h r i s t  
i n  such a .day  tha t  Christ  i s  the objec t  of f a i t h .  . ." 
61 'l'hat. f a i t h  must have an object  toward which 

i t  i s  d i reczed  and which supports the f a i t h  
has been very deep ly  impressed upon m e  by a per- 
sonal  experience, which, by your leave, I venture 
to inter ject  at t h i s  po in t .  As a fourteen-year- 
o l d  boy I o f t e n  rend  on the  railroad cars i n  t h e  
c i t y  in which I grew up the  fol lowing slogan w r i t t e n  
i n  large let'ieru: "We will be v i c t o r i o u s  because 
we believe in v ic to ry . "  Already a t  t h a t  t ime I 
could not ,-orn~irrhenil how our faith could be t h e  
guarantee f o r  v i c t o r y .  Should no t  our  f a i t h  have 
been based on s o l r e ~ h n g  t h a t  could guarantee this 
v ic to ry?  InGeed l o s t  the war  because the foun- 
dation for t h i s  f a i t h  was not the re .  F a i t h  i n  

C h r i s t  i s  a diiferent mat ter .  There t h e  a l l  de- 

cisive founiat ior i  is what H e  has done. Thus a l l  

depends on f a i t h  having the r i g h t  ob jec t .  

62 Cer t a in ly  Liither- senses that with the expres- 
s ion "~hrist i s  the  o b j e c t  of faith" he has  

s t i l l  not sa id  a l l  tha t  he wants t o  say.  Therefore 

he intensiEies the statement as follows: Whenever 

one speaks about  an a b j e c t  of f a i t h  then t h e r e  is  
always the  accompanyix~g idea t h a t  it i s  a question 
of something apart from the  f a i t h  i t s e l f .  Indeed, 
i n  Chr i s t ,  toward which f a i t h  i s  d i r ec t ed ,  s t ands  
a person and an event apart  from us,  which took 

p lace  n e a r l y  t w o  thousand years ago without u s  
and ou t s ide  of us .  But t h a t  is  not  a l l ,  f o r  He 
who d ied  f o r  u s  a t  t h a t  time a l so  r o s e  f o r  u s  
a t  t h a t  time and l ives  today and i n t o  a l l  e t e r -  
n i t y .  We is  p resen t  everywhere where H i s  Word 
is  proclaimed. So our  f a i t h  i n  t h e  Chr i s t  who 
a t  t h a t  time d ied  and r o s e  aga in  u n i f i e d  u s  with 
t h e  C h r i s t  who today i s  a l i v e  and present--also 
i n  us.  Therefore Chr i s t  Himself is  present  i n  
f a i t h .  (23) 

63 To the ques t ion  as t o  what ex ten t  f a i t h  is 
our r ighteousness ,  we can now answer wi th  

t h e  fol lowing statements:  the essence of our  
r ighteousness  is  faith; the essence of f a i t h  i s  
C h r i s t  and H i s  r ighteousness.  O r ,  f a i t h  is  our  
r ighteousness  inasmuch as  i t  grasps  C h r i s t  who 
is  our r ighteousness.  Accordingly t h e  expression 
" f a i t h  grasps  Chr is t"  means f o r  Luther not  only 
t h a t  f a i t h  be l i eves  what C h r i s t  has  done f o r  him 
but  a l s o  t h a t  f a i t h  g rasps  t h e  person of C h r i s t  
Himself. 

Therefore t h e  Chr is t  who i s  grasped by 
f a i t h  and who l i v e s  i n  the  h e a r t  i s  t h e  
t r u e  C h r i s t i a n  r ighteousness,  on account 
of which God counts  us  r ighteous  and 
g r a n t s  u s  e t e r n a l  l i f e .  (24) 

EXCURSUS: FAITH AS RENEWAL OR REBIRTH, FAITH AS 
FULFILLMENT OF THE LAW 

64 A t  t h i s  p o i n t  w e  must add an excursus i n  
order  b e t t e r  t o  understand what Mart in Luther  

taught  concerning saving f a i t h  and a l s o  a t  t h e  
same t i m e  t o  take i n t o  account o t h e r  views of f a i t h  
from t h e  perspec t ive  of j u s t i f i c a t i o n .  



darkness... Therefore our "formal r i g h t -  
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65 Up t o  t h i s  time we have s a i d  tha t  f a i t h  i s  
the firm confidence and t r u s t  i n  C h r i s t  

whereby Chr is t  and H i s  r ighteousness are grasped, 
so t h a t  Chr i s t  and the believer are united wi th  
one another .  One could also express this f a c t  with 
a s i n g l e  word: f a i t h  i s  t h e  of Christ, 
t h a t  is,  a l i v i n g  knowledge which relates t o  one- 
s e l f  what Chris t  has done and who H e  i s .  Through- 

out  h i s  l i f e  Luther cot~cerned himself with defend- 
ing and f u r t h e r  c l a r i f y i n g  t h i s  f a i t h ,  no t  only 
aga ins t  Roman-schalastic theology, but  a l s o  against 
t h e  f l e s h l y  misunderstandings of the evangel ica l  
camp. A c lassic  example of this i s  contained i n  
t h e  already c i t e d  theses on Romans 3 : 2 8  of which 
t h e  most i n ~ p s r t a x ~ t  are 

15. Paul  preaches t h i s  faith, which t h e  
Holy Ghost: gives and keeps i n  the h e a r t s  
of those who heed the vo ice  of the  Gospel. 

17. Acquired f a i t h  o r  t h e  infused f a i t h  
of the sophis ts ,  s ays  of Chr i s t ,  "I 
believe t ha t  t h e  San of God suffered and 
rase agains' and here it S + e O p S a  

18. But t r u e  f a i t h  srays, "cesrtain%y h. 
believe t ha t  the  Son o f  God suffered and 
arose,  but  tie d i d  t h i s  a l l  f o r  me, f o r  
my s ins ,  o f  thaT: I am certain." 

22, Teue f a i t h  w i t h  arms u~tstretched 
joyful3.y e~~braces  the Son o f  God given 
f o r  i t :  and says, " th i s  i s  my beloved 
and I am ~ f b ~ "  "(25) 

66 We see how %.i~htzu here accentuates the f a c t  
that  f a i t h  is worked by God and does not  come 

from our own powers; it perceives and accepts the 
" for  me" of the work and the  person of C h r i s t ;  and 
it  g ra sps  Christ H i m s e l f .  T h i s  same fac t  i s  ex- 
pressed by Luther  i n  a completely d i f f e r e n t  way 

when he  says  t h a t  f a i t h  changes, renews o r  g ives  
r e b i r t h  t o  t h e  h e a r t  and t h i s  is  spoken i n  t h e  
same context  as saving j u s t i f i c a t i o n ,  How is 
t h a t  meant? In  1520 he explained i t  i n  a some- 
what formal way i n  h i s  explanat ions  about infused  
f a i t h .  When t h i s  Word of God, t h a t  God j u s t i f i e s  
t h e  ind iv idua l ,  who be l i eves  i n  H i m ,  is  proclaimed 
and t h e  i n d i v i d u a l ' s  h e a r t  is f i l l e d  wi th  t h i s  
t r u t h ,  then h i s  h e a r t  w i l l  become warm and burn, 
j u s t  a s  when one Lays a cold  p i ece  of wood on a 
glowing p iece  of i ron .  In  t h i s  way f a i t h  i s  not  
a peacefu l  q u a l i t y  of t h e  s o u l  but  i s  r a t h e r  t h e  
"imparted power of t h e  Word." (26) Luther des- 
c r i b e s  t h i s  more concre te ly  i n  h i s  i n t e r p r e t a t i o n  
of John 3 ,  especially i n  a T r i n i t y  sermon which 
Cruziger published i n  t h e  S o m e r p o s t i l l e  i n  1544. 
Luther f i r s t  p o i n t s  out  t h a t  t h e  o ld  Adam, h i s  
wisdom, reason,  and v i r t u e s ,  can never accomplish 
anything.  Therefore man needs a new r e b i r t h .  

67 I n  s h o r t ,  there must be an  e n t i r e l y  d i f f e r e n t  
being;  t h a t  i s ,  t h a t  t h e  e n t i r e  person must 

be changed so a s  t o  o b t a i n  an a l t o g e t h e r  new mind 
and h e a r t ,  and new thoughts  and f e e l i n g s .  (27) 

I 68 Of what nature  t h i s  new reason and h e a r t  is, 
t h e  i n t e r p r e t a t i o n  of t h e  words of our Lord-- 

' " tha t  which is born of t h e  S p i r i t ,  is  s p i r i t  ."-- 
makes c l e a r :  

He cal ls  " S p i r i t "  t h a t  which God works i n  
u s  above t h e  a b i l i t y  of human na tu re ,  
namely, such s p i r i t u a l  knowledge, l i g h t  
and understanding a s  he r e v e a l s  t o  us ,  t o  
t h e  end that one may know God, t u r n  t o  H i m ,  
l a y  hold of h i s  grace and c l i n g  t o  Him.  
I n  o rde r  t h a t  man. may r ece ive  t h e s e  reve- 
l a t  i o n s ,  h i s  h e a r t  must f i r s t  be renewed 
and enl ightened  by t h e  Holy S p i r i t  t h a t  he 
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may learn t o  know cod 's  will toward him 
and may understand the  way t o  ob ta in  
grace a ~ l d  everl.asting l i f e .  ( 2 5 )  

69 T h i s  transformntkon, renewal o r  r e b i r t h ,  
cons i s t s ,  theref ore ,  on t h i s ,  t h a t  the h e a r t  

of man does w h a t  it previously d i d  not  do o r  
could no t  do, namely, know and grasp God i n  Chr i s t  
i n  H i s  grace arxd forgiveness. That i s  nothing 
o ther  than what Luther  has described as f a i t h .  
Fa i th  i n  Chr is t  i s  something new worked by God 
i n  the  hearts of m e n ;  i t  i s  a transformation and 
a new mind and s p i - r i f  wi th in  us.  Out of such a 
new mind and s p i r i t ,  out  o f  such a new a t t i t u d e ,  
behavior o r  q u a l i t y  of the  heart--whatever one 
wants t o  ca l l  it--prayer, love,  and good works 
flow; t h i s  i s  taken f o r  granted and corresponds 
t o  t h e  nature  of the  matter .  Nere we will only 
take  note  of it and l a t e r  ige w i l l  speak about  i t  
again, 

70 The o r i g i n  of having faith and, t h e  r e b i r t h  
o r  erazxsf ormation s f  t h e  heart  a r e  thus 

i d e n t i c a l  ~ r i t h  one another. 

men yela are asked: How does the  new 
r e b i r t h  take place, i n  which t h e  S p i r i t  
through the  water and t h e  Word makes a  
perssn a c h i l d  of Gad? you must answer: 
I n  t h e  5Jay that Chris t  has  here stated--  
it takes  place when aver  and agains t  t h e  
te r ror  on account s f  your s i n ,  you grasp 
t h i s  comfort,  t h e  be l i e f  t h a t  Chr is t ,  t h e  
Son of God I s  come from heaven f o r  -your 
sake and has been raised upon the  c r o s s  
f o r  yoas ~LI  order  t h a t  you should not  
pe r i sh  bu t  have eternal l i f e .  This  f a i t h  
is  the  chest, sr sh r ine ,  which holds  t h e  
t r e a s u r e  ~f the forg iveness of s i n s  and 

t h e  heritage of eternal l i f e ,  and man 
is  saved by it; as Christ says,  " ~ h y  
f a i t h  hatb  made thee  whole," etco(29) 

7 1  Fai th  i s  something completely new i n  t h e  
heart ,  and k i t h  f a i t h  the heart  is  changed 

according $a $he w i l l  of God, This  f a c t  l e a d s  t o  
~ u t h e r ' s  statements t o  which w e  must soon r e f e r .  
The f a c t  of the matter i s  t ha t  t h e  Reformer can 
look a t  f a i t h  as the  f u l f i l l m e n t  of t h e  f i r s t  
camandmenee F a i t h  does nothing o the r  than what 
God a c t u a l l y  desires from u s  i n  t h e  f i r s t  coma 
mandment, namely, t h a t  we t r u s t  H i m ,  consider  H i m  
t o  be t r u e ,  j u s t  and merc i fu l ,  i n  shor t ,  g ive  H i m  
H i s  honor and Be$ Bin t r u l y  be  God. Thus, f a i t h  
is  t h e  highest service and obedience t o  God; i t  
is  t r u e  and essectial r ighteousness,  even i f  i t  
is  only a beginning righteausness, which is o f t e n  
t r u l y  weak, ii~dersd, which can only be a  small 
spark o f  f a i t h .  ( 3 0 )  

72 The ques t i on  is  now whether t h i s  f a c t ,  t h a t  
f a i t h  is  the t rue  f u l f i l l m e n t  of t h e  Law, has  

some kind of significance f o r  saving j u s t i f i c a t i o n  
f o r  Luther, Ssxne statements i n  %he Gala t ians  
Commentary were so understood: "Hence f a i t h  begins 
r ighteousness,  bu'i imputation perfects it  [ u n t i l  
t h e  day of Christ]," (31) However, t h e  meaning 
here  is  not  that Chr i s t i an  r ighteousness c o n s i s t s  
t o  a  small degree i n  f a i t h  and t o  a  l a r g e r  degree 
I n  imputation. Sn j u s t i f i c a t i o n ,  Luther never,  
t o  t h e  bes t  of my knowledge, r e f e r r e d  t o  h i s  f a i t h  
over aga ins t  God a s  obedience and a s  f u l f i l l m e n t  
of t h e  l a w .  Espec ia l ly  there i n  h i s  Gala t ians  
Commentary, where i n  oppos t ion  t o  t h e  Roman the- 
ologians he holds  fas t  t o  f a i t h  and not  love  as 
the  essential p a r t  of r ighteousness  he emphasizes 
t h a t  faith is  only the  means t o  grasp Chr is t :  
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i d e n t i c a l  ~ r i t h  one another. 
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f o r  yoas ~LI  order  t h a t  you should not  
pe r i sh  bu t  have eternal l i f e .  This  f a i t h  
is  the  chest, sr sh r ine ,  which holds  t h e  
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Therefore we t oo  acknowledge a q u a l i t y  
and a for~a2 r i gh t eousnes s  i n  the heart, 
but  we do n o t  mean love, as the Sophis t s  
do, bu t  f a i ~ h ,  because t h e  heart  nmst 
behold and grasp  nothing but C h r i s t  
t he  Savior ,  ( 3 2 )  

93 Thus it remains that r ighteousness  "is [no t ]  
given, t o  f a i t h  as a work of ours;  it is given 

because of God" thought [ i .e . ,  Gad's imputation] 
which f a i t h  1 ays hold o f  (33) 

3 8  Our Righteousness Is the Enputation of God 

74  Two answers have thus  f a r  been given t o  the  
question: what is t h a t  r ighteousness  accord- 

ing to which we  as l o s t  sinners are neve r the le s s  
cansidered r igh teous  before  God and are t h e r e f o r e  
saved? The f i rs t  answer is  that t h i s  r ighteousness  
was the r ighteousness  of Chr is t ;  the other  was t h a t  
it i s  f a i t h ,  which grasps t h i s  righteousness of 
Chr i s t ,  in f a c h  C h r i s t  Bimself. NOW w e  w i l l  un- 
f o l d  &he t h i r d  answer in which i t  is the case t h a t  
Gad acknowledges chis f a c t  a s  rightesusneas, t h a t  
the  s ~ ~ w e r  believes i n  Christ and conceals  himself 
i n  the righteo~sness sf Christ, Thi s  t h i r d  answer 
i s  a l s o  fundamental t o  oar s a l v a t i o n  and ns less 
important even i f  we here can dedicate re la t ive ly  
l i t t l e  space t o  I t ,  LE God would not  arknowledge 
the righteo"kesif?ess of Christ and f a i t h  which grasps  
it as our righteousness, then we wauld have t o  be 
k s s t ,  our f a i t h  not  withstanding,  

7 5  T i m e  and x i m e  again Luther  stresses, as the  
dec is i ve  percept ion  of the Reformation, that 

God's saving r ighteousness  does mot c o n s k t  i n  the 
punishment sf the ev i l  works of men and the reward 
sf the  good, bu t  rather 'gin t h e  mercy and grace  
i t s e l f  of which 2s given to us in Chris%,"(34) 

It is "sthe. ~&hteorasness w i t h  which He c l o t h e s  
t h e  person by j u s t i f y i n g  him; namely, t h e  j u s t i -  
fy ing  mercy o r  grace i t se l f  through which w e  a r e  
considered righ$ecsus by ~ s d ?  (35) " ~ v e r y o n e  who 
is found t o  have Laid hold  o f  Christ with  t h i s  
confidence i n  h i s  hear t ,  God reckons t o  be r i g h t -  
eous. T h i s  i s  the way and the merit whereby we 
come t o  forgiveness of sins and t o  r ighteous-  
ness." (36) Thus  a w i n g  r ighteousness  c o n s i s t s  
i n  t h e  fact t h a t  God declares a s  r igh teous  t h a t  
person who In  f a i t h  is  concealed in Chr i s t .  "TO 

j u s t i f y "  I s  therefore as gaod as t o  say " to  
d e c l a r e  rigI;atesus," and i n  t h i s  sense  when it 
concerns i t se l f  w i t h  saving j u s t i f i c a t i o n  it can 
be expressed as  " t o  become r ighteous" (iustum 
f i e r i )  o r  " to  make r ighteoussa ( i u s t i f  icaxe)  o r  
I t  t o  s a n c t i f y  cleanse," (37) I n  h i s  r i c h  ex- 
p l ana t ion  of eke -?%st PsaPm, Luthe r  exp la ins  
j u s t i f i c a t i o n  $o his s t u d e n t s  as pure imputation 
i n  t h e  Es%lawing manner: The C h r i s t i a n  is r i g h t -  
eous and holy tzhreugh a h o l i n e s s  which l i e s  out- 
s i d e  of him and is a l i e n  t o  him ( ex t r in seca  
s a n c t i t a s ) ;  n n ~ e l y ,  through the mercy and grace  
of God which here is not  considered a s  a q u a l i t y  
o r  condi t ion  sf t h e  heart , habitudo) , 
but  rattler as favor and pardoning forbearance of 
Gsd , 

Therefore the Chris t ian  i s  no t  formally 
r ighteous ,  he i s  not  r igh teous  according 
t o  substance o r  quality--% use  these  
words f f o  instruction's sake, H e  is  
r ighteous  according to h i s  r e l a t i o n  t o  
something; namely, only i n  r e spec t  t o  
divine grace and the  free forg iveness  
of sins,,,,(38) 

76 I n  view of t h i s  decisive and c l e a r  s tatement  
concerning sav-Lng j u s t  i f  i c a t i o n  as a mere 

promise and favor of God, we must remind ourse lves  
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s f  what %as  s%at-6 2x1 the  excursus,  Here Luther 
expressly rejests t h e  idea that zbe Chris t ian  is 
r ighteous  i a l  an e s s e n t i a l  o r  qua l i ta t ive  sense, 
Bn the  excursus, however, Tare es t ab l i shed  that. he 
teaches faith---net ksve--as the essential cowdi- 
t i o n  and q u a l i t y  i n  the  h e a r t  and he can speak 
about i C  ds begixnnfng r igh teousness  i n  the sense 
of f u l f i l l i n g  the  L a w ,  Is t h a t  not  a eon t r ad i c -  
t f a n ?  1 do not believe so because time and t i m e  
aga in  It i s  elear -chat f a i t h  saves and j u s t i f i e s  
not. as our owfi rigklteousness before God, but  
rather as a means through which the r ighteousness  
sf Chx-ist i s  grasped ,  F a i t h  is  a q u a l i t y  of t h e  
heart;  i t  is something $hat is  r ighteous ,  however 
as such i t  does not save u s .  T h i s  is a great 
csnsalatioa faxa us and teaches us not ts bu%ld 
on f a i t h  but  rather s n  Chr is t  (and thus t o  grasp  
H i m  through f a i t h , )  

77  Fj.zaa2-4?p9 we should take note o f  the  express- 
s i o n  frequently used by t h e  reformers in 

t h e  prev ious  %:%tations and o f t en  fa l se ly  i n t e r -  
-,reter!, Luther  used the  expressions 'Yforgfveness 
sf s in"  ar,d "rig11ts;ousness" interchangeably and 
next ts s i ~  anether, Therefore, one cannot 
understand under r ighteousness  t h e  inner t r a n s -  
formation s f  t h e  s i n n e r  as t h e  fuEfilPment of 
the law; ra ther  both expressions mean one and t h e  
same t h i n g ,  a l though from d i f f e r en t  perspectives, 
Forgiveness s f  s i n s  means that t h e  t ransgress ion 
and p e r s s r ~ a l  c~x:rupeio%n, of a person % a l l %  no t  be 
reckoned; righteousness means t h a t  Gad considers 
u s  as  one who lives according t o  H i s  w i l l  and 
s t anda rd ,  (39) 

WEN I S  THE SINNER SAVED? 

78 It now remairas only ts draw a conclusion 
from everything tha t  has been s a i d .  I w i l l  

c l o t h e  t h i s  conclusion w i t h  t h e  quest ion:  When 
is t h e  s i n n e r  saved? Luther  l eaves  no room f o r  
doubt when he answers t h i s  quest ion.  F a i t h  is  
t h e  chest and container which ho lds  forg iveness  
and inhe r i t ance  nf e ternal  l i f e .  Saving r i g h t -  
eousness becomes ours  through f a i t h ,  For t h e  
sake of Chr i s t ,  i t  i s  grasped i n  f a i t h  and God 
g ives  u s  e t e r n a l  l i f e  as a g i f t .  " I f  I am in- 
s t r u c t e d  i n  the  word of God and through f a i t h  
grasp C h r i s t  and with t o t a l  confidence of t h e  
h e a r t  (what, nevertheless, without  w i l l  cannot 
happen) b e l i e v e  i n  R i m ,  then I a m  r igh teous  
through t h i s  knowledge." (40) A l l  t hese  words 
show t h a t  only f a i t h  grasps  s a l v a t i o n ,  blessed- 
ness  and eternal l i f e  and t h a t  everything t h a t  
happens i n  a d d i t i o n  t o  i t  w i l l  be of no h e l p  and 
does not  belong t o  j u s t i f i c a t i o n .  I n  t h e  moment 
i n  which you believe you are saved. (41) I w i l l  
conclude w i t h  the  words Luther  used t o  comfort a 
person who w a s  doubting and t e r r i f i e d  of God, 

Then t h e r e  comes, a t  t h e  appropr i a t e  
time, the  saving Word of t h e  Gospel, 
which says: "~ake h e a r t ,  my son, your 
s i n s  are forgiven" (Matthew 9: 2) . 
Believe i n  Jesus C h r i s t ,  who was cruc i -  
f i e d  f o r  your s i n s ,  do not cons ider  
them i n  yourse l f  bu t  remember t h a t  they 
have been transferred t o  C h r i s t ,  'with 
whose s tr ipes you are healed '  ( I s a i a h  
53: 5 ) .  This  is t h e  beginning of s a l -  
va t ion .  By this ineans we  a r e  de l ive red  
from s i n  and j u s t i f i e d ,  and e t e r n a l  l i f e  
i s  granted t o  us. ( 4 2 )  
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See a lso the theses f o r  the  doctora l  disputa- 
t i o n  of ~ e i l e r J M e d l e r ,  2nd s e r i e s  of theses,  
73-80. WA 39 I, 52, 16-32; W2 19, 1448f., 
LW 3 4 ,  109Ef,  

For example i n  &he doctora l  d i spu ta t ion  of 
W e l l e r / ~ e d l e r ,  2nd s e r i e s  of theses,  
theses  1 6 ,  WA 39 I, 45, 29f. ; ~2 19, l438f;  
LW 34, 110, 

One place i n  the  sermon on t h e  "TWO Kinds of 
~ighteousness" could be misunderstood. 
w2 10, 1266 reads: "For t h i s  a l i e n  r ight -  
eousness is  not paured i n  a l l  a t  once; but  
rather i t  begins, grows, and is  f i n a l l y  
perfect  through death," In  con t ras t  with 
t h i s ,  the t e x t  presented i n  WA 2, 146, 34fe  
has only: "For i t  is  not completely infused, 
but  it begins, advances, and i s  perfected i n  
the  end through death." The subject  ought 
t o  h e  connecred wi.th the  f a i t h  and knowledge 
of Chr is t  w h i c h  comes immediately before. 
The dr iv ing ou t  of the  Old Adam portrayed 
here rea l ly  per ta ins  t o  the  second kind of 
r ighteousness x~hieh flows out  of f a i t h  and 
i s  exercised according t o  the  measure of 
f a i t h .  If one wants t o  connect, along with 
the  o l d  e d i t i o n s  of Luther 's  works, the  
gradual  infus ion  with the  a l i e n  r ighteousness 
of Christg the12 one has t o  look a t  i t  from 

two po in t s  of view: F i r s t ,  t h a t  t h i s  a l i e n  
r ighteousness removes a l l  s i n  i n  one moment, 
t h a t  it j u s t i f i e s  f u l l y  and completely; 
secondly, t h a t  i t  is  e f f e c t i v e  i n  us  accord- 
ing t o  the measure o f  f a i t h .  The a l i e n  
r ighteousness is  then Chr i s t  himself i n  us, 
who according t o  t h e  measure of f a i t h  f i l l s  
us  more and more, and i s  e f f e c t i v e  i n  u s  
with ever increasing power. Thereby t h i s  
e f f i cacy  is not  a saving e f f i cacy ,  but  r a t h e r  
it is the  ef f i eacy  which sweeps out  s in .  

22. WA 40 I, 228; 229, 19;  w2 9,  l77f . ;  
L&J 26, 1 2 9 f ,  

23. See a lso:  "Hence t h e  specula t ion of t h e  
sec ta r i ans  is  va in  when they imagine t h a t  
Chr is t  i s  present  i n  us  ' s p i r i t u a l l y , '  
t h a t  is, specula t ively ,  but is present  
r e a l l y  i n  heaven, Chr i s t  and f a i t h  must be 
completely joined. We must simply take our 
place i n  heaven; and Chr is t  must be, l i v e ,  
and work i n  us. But he l i v e s  and works i n  
us, not  specula t ively  but  r e a l l y  with presence 
and with power." MA 40 I, 546, 23-28; ~2 9, 
471;  LW 26, 357. 

24. WA 40 229, 28-30; w2 9, 178; LW 26, 130. 
That we are not  dealing he re  with an Osian- 
d r i an  doctrine s f  j u s t i f i c a t i o n  must become 
c l e a r  from h a t  is  s a i d  before t h i s .  Luther 
does not  mean tha t  t h e  Chr is t  who dwells i n  
us  and f i l l s  us  with h i s  d iv ine  p u r i t y  is  our 
righteousness, but r a t h e r  t h e  Chr i s t  who has  
ca r r i ed  out the  work of sa lva t ion  ou t s ide  of 
us, i n  whom w e  h ide  ourselves l i k e  baby 
chicks under the wings of t h e  hen. Only i n  
t h i s  way, then, does he dwell i n  us ,  
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removed i n  the meantime by remission." 



2 7 .  WA 21, 530, 25; w2 11, 1171f.; Lenker, 
Vole 1 2 ,  428,  

28. WA 21, 533, 9-15; w2 11, 1171f. ; Lenker, 
VsP, 13, 431 ,  

29. WA 21, 551, 22-31; w2 11, 1193f. ; Lenker, 
Vol* 1 2 ,  454, 

30. WA 40 I, 360, 1 7 f f f . ;  w2 9, 301f.; LW 26, 
2 2 8 f e  In t h e  reckoning of f a i t h  a s  r igh t -  
eousness i t  i s  a l s o  c l e a r l y  proven t h a t  
Luther,  i n  the much discussed passage i n  
his work -- Against Latomus (WA 8, 105-108; 
I$ 18, 1162-1166; LW 32, 226-330), can c a l l  
t h e  gift i n  us,  namely f a i t h ,  r ighteousness,  
and from it he d i s t ingu i shes  grace ou t s ide  
of us ,  namely t h e  favor  o r  forg iveness  of God, 

3 6 ,  See Note 11, 1 2 ,  

3 7 .  For example, WA 40 11, 350, 24f. ; w2 5, 505; 
LW 12, 32%;: " .*.If; i s  c l e a r  how w e  become 
r ighteous ,  namely, by t h e  mere imputation of 

r ighteousness. . . ."  WA 39 I, l 6 f . ;  
LW 3 4 ,  168: "TO p u r i f y  t h e  h a r t  i s  t o  
impute p u r i f i c a t i o n  t o  the heart. " See 
a l s o  39 below, 

38. " ~ r g o  Christianus non e s t  fo rma l i t e r  i u s t u s ,  
non e s t  i u s t u s  seeundum substantiam a u t  
qual i ta tem (Docendi causa h i s c e  vocabul is  
u t o r ) ,  sed est i u s t u s  secundum praedicamentum 
ad a l i i u i d  nempe respectu d iv inae  g r a t i a e  
tanturn e t r e m i s s i o n i s  peccatorum gra tu i tae . . . "  
W A 4 0 I 1 ,  353, 36-354, 1 7 .  ~ 2 5 ,  508f.; 
LW 12, 329. For t h e  "two p a r t s  of j u s t i f i -  
ca t ion ,"  WA 40 11, 357, 35; w2 5, 512; 
LW 12, 331, see the following l e c t u r e .  

39. See WA 39 I, 83, 35-38; W2 19 ,  1452; 
LW 34, 153: "To be j u s t i f i e d  inc ludes  t h a t  
idea,  namely that we a r e  considered r ighteous  
on account of Chr i s t .  Nor i s  any s i n ,  e i t h e r  
p a s t  o r  a remainder that  i s  l e f t  i n  t h e  f l e s h ,  
imputed t o  us,  but  as  i f  it were nothing, 
removed i n  the meantime by remission." 



LECTURE I11 

79 I n  t h e  preceding l e c t u r e s ,  we worked through 
t h e  ques t ion  sf what, according t o  Luther,  

saves man, who s t ands  before  God a s  a  s i n n e r  and 
can br ing  f o r t h  nothing good, It is  t h e  a l i e n  
r ighteousness  of Chr i s t ,  which we grasp  i n  f a i t h  
and which is,  the re fo re ,  reckoned t o  u s  by God a s  
our own r ightesusness ,  

The doc t r ine  of j u s t  i f  i c a t i o n  is  t h i s ,  
t h a t  we a r e  pronounced r ighteous  and a r e  
saved s o l e l y  by f a i t h  i n  Chr i s t ,  and 
without works, (1) 

Anything e l s e  which God a l s o  works i n  us ,  pa r t i cu -  
l a r l y  t h a t  i n  our  words and deeds we begin t o  
become r ighteous,  does not  mean t h a t  w e  can say: 
I am holy.  Thus t h e  d i f f e r e n c e  between saving 
r ighteousness  on the  one hand and a r ighteousness  
which f u l f i l l s  the  l a w  i n  u s  on t h e  o the r ,  i s  
fundamental f o r  our  s a l v a t i o n  and t h e  c e r t a i n t y  of 
salvat ion,  

80 I n  t h i s  l e c t u r e  we must f i r s t  occupy ourse lves  
with a number of va r ious  consequences and 

a spec t s  which Luther ' s  i n t e r p r e t a t i o n  of saving 
r ighteousness  serve t o  c l a r i f y .  And then  we w i l l  
draw conclusions from it. 

JUSTIFICATION AS REBIRTH OR NEW CREATION 

81 We have seen t h a t  Luther considered t h r e e  p a r t s  
t o  be e s s e n t i a l  t o  C h r i s t i a n  r ighteousness  and 

with i t ,  a saving j u s t i f i c a t i o n :  C h r i s t ,  f a i t h  
and t h e  imputa t ion  of God. mat does it mean i n  
t h i s  context that Luther can c o n s i s t e n t l y  c a l l  
j u s t  i f  i c a t i o n  "'rebirth" o r  'krgeeneraion"? W e  
must look a t  t h i s  term very c a r e f u l l y ,  because 
s i n c e  that rinie the meaning o f  r e b i r t h  h a s  been 
understood i n  many d i f f e r e n t  ways. Pie t i sm wi th  
i ts  d o c t r i n e  of the  s r d s  s a l u t f s  [ t h e  oxder of 
s a l v a t i o n ]  caused much canfusion.  Edmund Schlink,  
too,  about whom I spoke i n  the f i r s t  l e c t u r e ,  
understands r eb i r t h  as a t h i r d  th ing  which i s  
d i f  f e r e m t  f ronl j u s e i f  i c a t i o n  and good works, H e  
says,  "Like  justlficatisn, sa also regenera t ion  
and new obedience are g i f t s  of God's grace." (2)  
By j u s t i f i c a t i o n ,  he means t h a t  t h e  s inne r  h a s  
grasped God's forgiveness by f a i t h ; ( 3 )  moreover, 
t h e r e  i s  a r eb i r t h  or renewal, by which Schlink 
understands that man i s  r e a l l y  changed and made 
r igRteous,  Accordingly, good wmks f low from 
both of them, m ~ e n  Sehlink says  t h a t  j u s t i f  ica-  
t i o n  means f i r s t  that the  sinner b e l i e v e s  i n  t h e  
forg iveness  of s ins ,  and second, t h a t  he is  reborn,  
L e e ,  he has become a new person, Correspondingly, 
he  d i s t i n g u i s h e s  wl th in  saving j u s t i f i c a t i o n  t h e  
two concepts: "declaring r ighteous"  and "making 
r ighteous .  '" 

82 sen Luther on t h e  a ther  hand speaks of 
r eb i r t h  wi th in  $he context of j u s t i f i c a t i o n ,  

he does n s t  understand i t  as something d i f f e r e n t  
from t h e  fact. t h a t  ~hrist's r ighteousness  is 
grasped by f a i t h ,  But he does speak of r e b i r t h  
in s t ead  s f  jus t%E%ea~isn ,  Thus he s a i d  i n  t h e  
in t roduc t ion  t o  a sermon on John 3 :3 f f , ,  t h a t  i n  
t h i s  Gospel "%he chief p a r t  o f  t h e  d o c t r i n e  of 
Chrl is t iani tyBa is  set fsrreh f o r  us ,  namely, "how 
one becomes p ious  and r igh teous  before God." But 
t h e  sermon then deals with r e b i r t h ,  Then a t  t h e  
conclusion sf  the sermon, Luther  u s e s  t h e  terms 



LECTURE I11 

79 I n  t h e  preceding l e c t u r e s ,  we worked through 
t h e  ques t ion  sf what, according t o  Luther,  

saves man, who s t ands  before  God a s  a  s i n n e r  and 
can br ing  f o r t h  nothing good, It is  t h e  a l i e n  
r ighteousness  of Chr i s t ,  which we grasp  i n  f a i t h  
and which is,  the re fo re ,  reckoned t o  u s  by God a s  
our own r ightesusness ,  

The doc t r ine  of j u s t  i f  i c a t i o n  is  t h i s ,  
t h a t  we a r e  pronounced r ighteous  and a r e  
saved s o l e l y  by f a i t h  i n  Chr i s t ,  and 
without works, (1) 

Anything e l s e  which God a l s o  works i n  us ,  pa r t i cu -  
l a r l y  t h a t  i n  our  words and deeds we begin t o  
become r ighteous,  does not  mean t h a t  w e  can say: 
I am holy.  Thus t h e  d i f f e r e n c e  between saving 
r ighteousness  on the  one hand and a r ighteousness  
which f u l f i l l s  the  l a w  i n  u s  on t h e  o the r ,  i s  
fundamental f o r  our  s a l v a t i o n  and t h e  c e r t a i n t y  of 
salvat ion,  

80 I n  t h i s  l e c t u r e  we must f i r s t  occupy ourse lves  
with a number of va r ious  consequences and 

a spec t s  which Luther ' s  i n t e r p r e t a t i o n  of saving 
r ighteousness  serve t o  c l a r i f y .  And then  we w i l l  
draw conclusions from it. 

JUSTIFICATION AS REBIRTH OR NEW CREATION 

81 We have seen t h a t  Luther considered t h r e e  p a r t s  
t o  be e s s e n t i a l  t o  C h r i s t i a n  r ighteousness  and 

with i t ,  a saving j u s t i f i c a t i o n :  C h r i s t ,  f a i t h  
and t h e  imputa t ion  of God. mat does it mean i n  
t h i s  context that Luther can c o n s i s t e n t l y  c a l l  
j u s t  i f  i c a t i o n  "'rebirth" o r  'krgeeneraion"? W e  
must look a t  t h i s  term very c a r e f u l l y ,  because 
s i n c e  that rinie the meaning o f  r e b i r t h  h a s  been 
understood i n  many d i f f e r e n t  ways. Pie t i sm wi th  
i ts  d o c t r i n e  of the  s r d s  s a l u t f s  [ t h e  oxder of 
s a l v a t i o n ]  caused much canfusion.  Edmund Schlink,  
too,  about whom I spoke i n  the f i r s t  l e c t u r e ,  
understands r eb i r t h  as a t h i r d  th ing  which i s  
d i f  f e r e m t  f ronl j u s e i f  i c a t i o n  and good works, H e  
says,  "Like  justlficatisn, sa also regenera t ion  
and new obedience are g i f t s  of God's grace." (2)  
By j u s t i f i c a t i o n ,  he means t h a t  t h e  s inne r  h a s  
grasped God's forgiveness by f a i t h ; ( 3 )  moreover, 
t h e r e  i s  a r eb i r t h  or renewal, by which Schlink 
understands that man i s  r e a l l y  changed and made 
r igRteous,  Accordingly, good wmks f low from 
both of them, m ~ e n  Sehlink says  t h a t  j u s t i f  ica-  
t i o n  means f i r s t  that the  sinner b e l i e v e s  i n  t h e  
forg iveness  of s ins ,  and second, t h a t  he is  reborn,  
L e e ,  he has become a new person, Correspondingly, 
he  d i s t i n g u i s h e s  wl th in  saving j u s t i f i c a t i o n  t h e  
two concepts: "declaring r ighteous"  and "making 
r ighteous .  '" 

82 sen Luther on t h e  a ther  hand speaks of 
r eb i r t h  wi th in  $he context of j u s t i f i c a t i o n ,  

he does n s t  understand i t  as something d i f f e r e n t  
from t h e  fact. t h a t  ~hrist's r ighteousness  is 
grasped by f a i t h ,  But he does speak of r e b i r t h  
in s t ead  s f  jus t%E%ea~isn ,  Thus he s a i d  i n  t h e  
in t roduc t ion  t o  a sermon on John 3 :3 f f , ,  t h a t  i n  
t h i s  Gospel "%he chief p a r t  o f  t h e  d o c t r i n e  of 
Chrl is t iani tyBa is  set fsrreh f o r  us ,  namely, "how 
one becomes p ious  and r igh teous  before God." But 
t h e  sermon then deals with r e b i r t h ,  Then a t  t h e  
conclusion sf  the sermon, Luther  u s e s  t h e  terms 



"new b i r t h a '  and  he r ighteousness  of man before  
Godfg %i"~terchai~ge:abZy and desc r ibes  t h e  new b i r t h  
w i t h  t he  same three par ts ,  which we know from 
saving j u s c i f i c a t d o n ,  

Thus, Christ: bas de l ive red  t h e  e n t i r e  d i s -  
course csncsrning the  new b i r t h ,  o r  t h e  
r ighteousness  of man i n  t h e  s i g h t  of God, 
going through all t h e  p a r t s  which must 
needs be taught  i n  t h i s  connection, namely, 
whence and by what means i t  is  e f f e c t e d  and 
how i t  is  obtained,  Me has  i n s t r u c t e d  us  
concerning the ldord, baptism, and t h e  S p i r i t  
who works through these  means; concerning 
the  merit and s a c r i f i c e  s f  Chr i s t ,  f o r  whose 
sake %he grace of God and e t e r n a l  l i f e  a r e  
given us; and concerning f a i t h ,  by which 
w e  appropr j -ace  these  b l e s s ings .  ( L a )  

83 Here r e b i r t h  i s  nothing e l s e  than a designa- 
t f ~ n  tha t  man is  j u s t i f i e d  when j u s t i f y i n g  

f a i t h  arises. In a sl .milar  way, Luther r e f e r s  
s t r i c e l y  t~ faith and nothing e l s e  i n  t h e  f i r s t  
of a series of theses on Rsmans 3:28, 

65, J u s t B f i c a t i o n  i s  i n  r e a l i t y  a kind 
of rebirth in. nexmess, a s  John says: 
who belleve i n  h i s  name and were born 
of God, 

66, Theyefore, Paul  c a l l s  baptism t h e  
9 8 washing of regenera t ion  and renewala' and 
C h r i s t  hinlzelf  says,  "Unlesr; one is  barn 
anew, h e  cannot see t he  kingdom of' God," 

6 9 ,  For t h a t  reasan, i t  i s  impossible t o  
be justified by good works s i n c e  i t  i s  
impossible  fox u s  ts be born of our wrks 
but  rather, the  works a r e  born of us ,  ss 
ta speak, 

68, By the same S p i r i t  we are c a l l e d  
r i gh t eous ,  a new creature of God and t h e  
f i rs t  f r u i t s  sf God's c r e a t u r e s ,  who 
according to h i s  w i l l  brought u s  f o r t h  
by h i s  Word, $5) 

84 That justification i s  r e b i r t h  is proved h e r e  
by the f a c t  t h a t  those wha be l i eve  i n  t h e  

name of God and of Chr is t  are born of God, That 
Paul  and Christ  speak sf  bapt ism as a r e b i r t h  is  
based on the fac t  t ha t  bap t i sm saves;  t h a t  through 
baptism one eate2:s the Kingdom s f  Gad, That,  h ~ w -  
ever, is  nothing other than t o  be j u s t i f i e d ,  One 
could sumari.ze ~ u t h e r ' s  thoughts  regarding John 3 
and o the r  passages where r e b i r t h  is  mentioned, by 
saying: we  become righteous befo re  God and we a r e  
saved through j u s t i f i c a t i o n  by grace  f o r  C h r i s t ' s  
sake through f a i t h ,  Christ says, "NO one w i l l  be  
saved. unless  he is  reborn," Hence j u s t i f i c a t i o n  
by grace through f a i t h  a lone  i s  r e b i r t h ,  

85 Luther des ignates  j u s t i f i c a t i o n  a s  r e b i r t h  
because the o r f g f a  of j u s t i f y i n g  f a i t h  i s  

r e b i r t h *  T h i s  i s  d e f i n i t e l y  expressed by a whole 
s e r i e s  06: t ex ts  h i e h  charae$e.mrize j u s t i f y i n g  f a i t h  
as r e b i r t h ,  En the sermons sn ~shn 's  Gospel, 
Luther unfo lds  what the  Boly S p i r i t  means by t h e  

b i r t h ,  '' 

moeveu believes i n  Chr i s t ,  whoever be- 
l i e v e s  tha t  C h r i s t  w a s  born, t h a t  he  d ied  
f o r  u s ,  was bur i ed  f o r  us ,  and was r a i s e d  
from t h e  dead - i s  born anew o r  reborn. 
This  r e b i r t h  makes 8 person a new man, 
Now you are anima-8 by the  thought which 
no p a p i s t  sr Turk has ,  namely, t h a t  C h r i s t  
d i e d  f o r  you, t ha t  Be was r a i s e d  from t h e  
dead and now s i t s  a t  t h e  r i g h t  hand of God. 
And if you remain cons tant  i n  t h i s  f a i t h ,  



"new b i r t h a '  and  he r ighteousness  of man before  
Godfg %i"~terchai~ge:abZy and desc r ibes  t h e  new b i r t h  
w i t h  t he  same three par ts ,  which we know from 
saving j u s c i f i c a t d o n ,  

Thus, Christ: bas de l ive red  t h e  e n t i r e  d i s -  
course csncsrning the  new b i r t h ,  o r  t h e  
r ighteousness  of man i n  t h e  s i g h t  of God, 
going through all t h e  p a r t s  which must 
needs be taught  i n  t h i s  connection, namely, 
whence and by what means i t  is  e f f e c t e d  and 
how i t  is  obtained,  Me has  i n s t r u c t e d  us  
concerning the ldord, baptism, and t h e  S p i r i t  
who works through these  means; concerning 
the  merit and s a c r i f i c e  s f  Chr i s t ,  f o r  whose 
sake %he grace of God and e t e r n a l  l i f e  a r e  
given us; and concerning f a i t h ,  by which 
w e  appropr j -ace  these  b l e s s ings .  ( L a )  

83 Here r e b i r t h  i s  nothing e l s e  than a designa- 
t f ~ n  tha t  man is  j u s t i f i e d  when j u s t i f y i n g  

f a i t h  arises. In a sl .milar  way, Luther r e f e r s  
s t r i c e l y  t~ faith and nothing e l s e  i n  t h e  f i r s t  
of a series of theses on Rsmans 3:28, 

65, J u s t B f i c a t i o n  i s  i n  r e a l i t y  a kind 
of rebirth in. nexmess, a s  John says: 
who belleve i n  h i s  name and were born 
of God, 

66, Theyefore, Paul  c a l l s  baptism t h e  
9 8 washing of regenera t ion  and renewala' and 
C h r i s t  hinlzelf  says,  "Unlesr; one is  barn 
anew, h e  cannot see t he  kingdom of' God," 

6 9 ,  For t h a t  reasan, i t  i s  impossible t o  
be justified by good works s i n c e  i t  i s  
impossible  fox u s  ts be born of our wrks 
but  rather, the  works a r e  born of us ,  ss 
ta speak, 

68, By the same S p i r i t  we are c a l l e d  
r i gh t eous ,  a new creature of God and t h e  
f i rs t  f r u i t s  sf God's c r e a t u r e s ,  who 
according to h i s  w i l l  brought u s  f o r t h  
by h i s  Word, $5) 

84 That justification i s  r e b i r t h  is proved h e r e  
by the f a c t  t h a t  those wha be l i eve  i n  t h e  

name of God and of Chr is t  are born of God, That 
Paul  and Christ  speak sf  bapt ism as a r e b i r t h  is  
based on the fac t  t ha t  bap t i sm saves;  t h a t  through 
baptism one eate2:s the Kingdom s f  Gad, That,  h ~ w -  
ever, is  nothing other than t o  be j u s t i f i e d ,  One 
could sumari.ze ~ u t h e r ' s  thoughts  regarding John 3 
and o the r  passages where r e b i r t h  is  mentioned, by 
saying: we  become righteous befo re  God and we a r e  
saved through j u s t i f i c a t i o n  by grace  f o r  C h r i s t ' s  
sake through f a i t h ,  Christ says, "NO one w i l l  be  
saved. unless  he is  reborn," Hence j u s t i f i c a t i o n  
by grace through f a i t h  a lone  i s  r e b i r t h ,  

85 Luther des ignates  j u s t i f i c a t i o n  a s  r e b i r t h  
because the o r f g f a  of j u s t i f y i n g  f a i t h  i s  

r e b i r t h *  T h i s  i s  d e f i n i t e l y  expressed by a whole 
s e r i e s  06: t ex ts  h i e h  charae$e.mrize j u s t i f y i n g  f a i t h  
as r e b i r t h ,  En the sermons sn ~shn 's  Gospel, 
Luther unfo lds  what the  Boly S p i r i t  means by t h e  

b i r t h ,  '' 

moeveu believes i n  Chr i s t ,  whoever be- 
l i e v e s  tha t  C h r i s t  w a s  born, t h a t  he  d ied  
f o r  u s ,  was bur i ed  f o r  us ,  and was r a i s e d  
from t h e  dead - i s  born anew o r  reborn. 
This  r e b i r t h  makes 8 person a new man, 
Now you are anima-8 by the  thought which 
no p a p i s t  sr Turk has ,  namely, t h a t  C h r i s t  
d i e d  f o r  you, t ha t  Be was r a i s e d  from t h e  
dead and now s i t s  a t  t h e  r i g h t  hand of God. 
And if you remain cons tant  i n  t h i s  f a i t h ,  



then the  Holy S p i r i t  i s  t h e r e  t o  bap t i ze  
you, t o  s trengthen and inc rease  your f a i z h ,  
and t o  impi.an% a new understanding i n  your 
heart ,  H e  a l s o  awakens i n  you holy and 
new thoughts  and impulses, so  t h a t  you 
begin t o  love God, r e f r a i n  from a l l  ualgsdlgr 
conduct, g l a d l y  do ~ o d ' s  w i l l ,  love  your 
neighbor, and shun anger,  ha t r ed  and envyee  
it is  Iv~material how you d res s ,  and i t  also 
does not matter whether you a r e  male o r  
female, For none of t h i s  w i l l  g r an t  you 
the new b i r t h ,  Ho, t h i s  comes only when 
E believe tha t  Chr is t  d ied  f o r  me. ( 6 )  

86 I n  t h i s  quotation, Luther no t  only i d e n t i f i e s  
f a i t h  w i t h  r e b i r t h ,  but  he  a l s o  l e t s  it be 

known t o  what extent f a i t h  i s  a r e b i r t h  a s  a re- 
newal. The "newmess" c o n s i s t s  i n  t h e  thoughts  
t h e  indiv idual  has (7) which no P a p i s t  o r  Turk has, 
namely, t h a t  Chr is t  died and r o s e  f o r  him, What 
t h e  Moly S p i r i t  does beyond t h i s  i f  t h e  ind iv idua l  
remains i n  f a i t h  i s  d i s t ingu i shed  from t h i s  funda- 
mental nebmess: he s t r eng thens  f a i t h ,  gives new 
understanding t o  the  h e a r t ,  awakens new and holy 
thoughts and fee l ings ,  namely love  toward God and 
the nefgfibor and t h e  renuncia t ion  of e v i l ,  That 
which the  Spirit works through f a i t h ,  i s  a l s o  
someehing new, b u t  f a i t h  i t s e l f  i s  t h e  th ing  which 
i s  fundamen~sl%y new, I n  ans the r  p lace  Luther  can 
characterize S t  as " s p i r i t u a l  knowledge, Eight and 
understanding,  through which we know God, t u r n  ts 
H i m  and l a y  hold of H i s  grace." (8) O r ,  he  charac- 
ter izes t h e  renewal i n  baptism, which r eve r ses  t h e  
en t i re  nature 0% man and transforms it i n t o  another 
nature,  w i t h  t h e  words, "This,  mark you, i s  t h e  
t r u e  knowledge sf t h e p u r e g r a c e  of Gad." (9) 
F ina l ly ,  he i d e n t i f i e s  f a i t h  i t s e l f  wi th  t h i s  
renewal : 

Concerning t h i s  b i r t h ,  Chr i s t  a l s o  
declares (Jn 3 , 3 ) :  ""~xcept one be born 
anew, he cannot see the kingdom of God." 
Here we  are taught  that works w i l l  no t  
answer; the i n d i v i d u a l  must himself d i e  
and ob ta in  a d i f f e r e n t  na tu re .  This  
takes  place i n  baptisanrt when he be l i eves ,  
f o r  faith is  t h i s  renewing, (18) 

87 Fa i th  i s ,  therefore, something new i n s o f a r  
a s  man knows C h r i s t  and t r u s t s  him, which 

t h e  o ld  man i s  not  able  t o  do, F a i t h  t o  t h i s  
ex ten t  i s  rea l ly  t h e  death s f  the  o l d  man--this 
man who f l e e s  from God, seeing i n  him only a judge 
who punishes evi l ,  F a i t h  i s  the  new c r e a t u r e  
which h a s  been wrought by God, through t h e  word, 
by t h e  power of h i s  S p i r i t .  Natura l ly ,  Luther can 
speak of the  new creation s f  t h e  new c r e a t u r e  and 
of more s i m i l a r  terms a l s o  i n  t h e  wider sense,  i n  
which he inc ludes  the  jns igh t s  and ways of conduct 
a s  wel l  a s  f e e l i n g s ,  which are wrought by f a i t h .  
He can even speak of the  beginning of t h e  new 
c r e a t u r e ,  i n  the sense that only the f r u i t  of f a i t h  
i s  meant, (11) But, if renewal and r e b i r t h  a r e  
mentioned i n  connection with j u s t i f i c a t i o n ,  then  
i t  is f a i t h  which g ra sps  Christ  and knows t h e  
grac ious  Gad, 

THE PURE HEkifQT 

88 We have now arrived a t  a po in t  where i t  i s  
poss ib l e  f o r  u s  t o  t u r n  t o  a ques t ion  upon 

whose answer depends much p e r t a i n i n g  t o  t h e  d o c t r i n e  
of j u s t i f i c a t i o n  today. The ques t ion  t o  which I 
r e f e r  is: \&at is  actual ly  meant when Luther  says  
aga in  and again t ha t  f irst  a person must be r i g h t -  
eous, holy,  pious and pure  be fo re  he can do r i g h t -  
eous, holy,  pious,  and pure works be fo re  God? O r ,  
a s  h e  a l s o  of ten says, t ha t  t h e  t r e e  must be good 



then the  Holy S p i r i t  i s  t h e r e  t o  bap t i ze  
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the new b i r t h ,  Ho, t h i s  comes only when 
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nature,  w i t h  t h e  words, "This,  mark you, i s  t h e  
t r u e  knowledge sf t h e p u r e g r a c e  of Gad." (9) 
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before good f r u i t  can come from it. (12) Must not  

a person actual.1.y be r ighteol ls  and pure i n  h i s  
essence before  he. can do such works? F a i t h  would 

then be a means through which t h e  pious and r i g h t -  
eous Derson is produced, i n  consequence of which - .  

p i e t y  and riphi:eousness t h i s  person is  dec lared  
r ighteous  be God. Hany of today ' s  Lutherans think 
tha t  way, as a l s o  does Eclmund Schlink who expli- 
c i t l y  appezls f o r  t h i s  purpose t o  Lu the r ' s  w e l l -  " - -  
known words i n  the Smalcald A r t i c l e s :  

That by f a i t h  (as S t .  P e t e r  says) w e  g e t  
a nev and clean heart  and t h a t  God w i l l  
and does account u s  a l t o g e t h e r  r igh teous  
and ho ly  f o r  the sake o f  Chr i s t .  (13) 

89 Ilere, i n  ~ch l - ink ' s  opinion,  Luther speaks n o t  
only of an imputed p u r i t y  of t h e  h e a r t ,  bu t  

a lso o f  a real  p u r i t y .  "If  t h e  s inne r  i s  dec lared  

r ighteous  by God, he i s  not only considered r igh t -  
eous, but  ire i s  righteous." (14) One could put  i t  
d i r e c t l y  i n t o  a formula i n  which t o  declare r i g h t -  
eous and t o  make r igh teous  a r e  t o  be understood 
d i f f e r e n t l y :  f i r s r  God makes one r ighteous  and 
then We declares h i m  r ighteous .  Then, t h e  p ious  
and pure  heart x~ould a c t u a l l y  be a c o n s t i t u e n t  
p a r t  of saving j u s t i f i c a t i on .  Is t h a t  rea l ly  
Luther's inpent ion?  

90 For an answer, we t u r n  f i r s t  t o  a Luther 
sermon on I Timothy l:5-7, i n  which he d e a l s  

with the p u r i t y  o f  the heart. There h e  understands 
a pure  o r  p ious  heart (both terms being interchange- 
able f o r  Luther)  as a heart which se rves  God com- 
p l e t e l y  wi thout  s e l f - i n t e r e s t  and only f o r  ~od's 
sake. The on ly  problem i s  t h a t  man is  no t  able t o  
show this p u r i t y  and p i e t y  be fo re  t h e  judgment 
seat 0% God, 

What does it mean t o  be good? I f  you say 
it means zo have a guod eonscience and a 
pure heart and t o  do a l l  that God has  
commanded, t h i s  i s  r i g h t .  But go ahead 
and do it. o r  show m e  one man who can say 
he has ... But the l a w  demands, as has  
been s u f f i c i e n t l y  said, a h e a r t  which h a s  
a good conscience before  God. Where a r e  
you going to g e t  i t ?  .... Cer ta in ly  no t  by 
preaching the judgment seat, but  r a t h e r  
by having pure, unfeigned f a i t h ,  which 
takes hold of Chr i s t  and i n  him f i n d s  and 
obta ins  a l l  t h e  l a w  r equ i re s .  Then every- 
th ing  is pure and of good conscience and 
i s  counted good and j u s t  before God, f o r  
though much i s  lacking i n  me, he  s t ands  
t h e r e  f o r  m e  and has so much goodness t h a t  
h e  can make up f o r  my and a l l  men's de f i -  
ciences, (15) 

91 Accordingly, the p u r e  heart, which we have 
through f a i t h ,  is  a h e a r t  which h a s  a good 

conscience--not because i t  had f u l f i l l e d  t h e  law 
i t s e l f ,  hue because i t  has  Chr i s t ,  who has  f u l -  
f i l l e d  t h e  l a w .  A pure heart is  a h e a r t ,  which 
is  no longer f r igh tened  and oppressed by t h e  law 
and i ts  demands because i t  has every th ing  i n  
Chr i s t .  A pure heart  i s  a h e a r t  which i s  s a f e  
i n  C h r i s t  from C-odPs wrath and, t h e r e f o r e  does 

- - 
not  have t o  serve i t se l f  any longer,  but  i s  f r e e  
t o  love  and serve God and the  neighbor. I t  i s  
c l e a r  that such a. hear t  i s  something other than 
i t  was before, because t h e  o l d  h e a r t  does not  know 
i t s e l f  t o  be safe i n  Chr is t .  However, t h i s  new 
heart does not  cons i s t  i n  the person ' s  being 
r igh teous  (a concept, by the  way, d i f f i c u l t  t o  
grasp)  but  rather i n  the  confidence of f a i t h .  

92 A c l e a r l y  classical remark on t h i s ,  a s  t o  
how Luther  understands t h e  pu r i fy ing  of t h e  
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p a r t  of saving j u s t i f i c a t i on .  Is t h a t  rea l ly  
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90 For an answer, we t u r n  f i r s t  t o  a Luther 
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though much i s  lacking i n  me, he  s t ands  
t h e r e  f o r  m e  and has so much goodness t h a t  
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i n  C h r i s t  from C-odPs wrath and, t h e r e f o r e  does 
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not  have t o  serve i t se l f  any longer,  but  i s  f r e e  
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c l e a r  that such a. hear t  i s  something other than 
i t  was before, because t h e  o l d  h e a r t  does not  know 
i t s e l f  t o  be safe i n  Chr is t .  However, t h i s  new 
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h e a r t  i n  co-ez~~ection with saving j u s t i f  i c a t i o n ,  
can be found in. one s f  the  Univers i ty  d i s p u t a t i o n s  
he ld  in Wittenberg i n  1536. These Luther answers 
an objec t ion ,  which r e f e r s  t o  t h e  words of P e t e r  
i n  Acts 15, a passage he  himself used i n  t h e  
Smalcald Articles, Tile ob jec t ion  is: 

To j u s t i f y  does not  mean t o  accept  o r  
t o  pronounce r ighteous ,  but  i t  means to 
i n fuse  new q u a l i t i e s ,  f o r  P e t e r  says,  
"cleansing t h e i r  h e a r t s  by f a i t h "  [Acts  
P%:9] .  To cleanse a h e a r t  i s  nothing 
else than t o  infuse  new q u a l i t i e s .  

93 T s  wk~ . i sh  t he  Reformer answered: 

$he word f o r  pur i fy ing ,  moreover, i n  
Acts i s  the word fo r  imputing. To p u r i f y  
the  heart is  ts impute p u r i f i c a t i o n  t o  
the heart ,  God c leanses  t h e  Gen t i l e s s  
that i s ,  he cons iders  them cleansed,  be- 
cause they hzve fa i th,  al though they a r e  
rea l ly  s inners ,  Be f i r s t  p u r i f i e s  by 
imputat ion,  then he  glives t h e  Holy S p i r i t ,  
through wkio-an he  p u r i f  f e s  in substance. 
Fa i th  cleanses through t h e  remission of 
s i n s ,  the  Holy S p i r i t  c leanses  through 
the  ef fec t ,  This  i s  d iv ine  c leans ing  and 
p u r i f i c a t i o n  ~ ~ h i c h  i s  Pet  down f r o a  heaven, 
by f a i t h  and t h e  Holy S p i r i t . ( 9 6 )  

94 Mere Luther  d i s t ingu i shes ,  t he re fo re ,  between 
pu r i fy ing  through f a i t h ,  which c o n s i s t s  i n  t h e  

imputa t ion  of purity, and t h e  pu r i fy ing  through 
the Hsl-y S p i r i t ,  which is a c t u a l l y  i n  us ,  With 
t h a t ,  there can be no doubt t h a t  only t h e  f i r s t  
belongs to sax~ing p u r i t y .  Now imputed and ef fec-  
t i v e  p u r i t y  relate ts each other--of t h i s  w e  w i l l  
speak s h o r t l y *  L e t  u s  f i r s t ,  however, e s t a b l i s h  

t h i s :  the statement that "God p u r i f i e s  t h e  h e a r t  
through f a i t h "  used i n  the context  of j u s t i f i c a -  
t i o n  means that God lets us  know t h a t  before  H i m  
we are considered pure ,  r i gh teous  o r  p ious  f o r  
C h r i s t ' s  sake, without  i n  r e a l i t y  being such. 
He g ives  u s  a good conscience be fo re  Him.  That 
t h e  s inne r  through f a i t h  becomes p ious ,  r ighteous ,  
pure o r  new does no t  mean t h a t  f a i t h  i s  a kind of 
t o o l  which produces a person who is  r ighteous ;  who 
is  i n  t h e  f i n a l  analys is  independent from H i m ;  
r a t h e r  it means that. the s inne r  knows God's fo r -  
giveness,  claims the r ighteousness  of C h r i s t ,  has  
a good conscience before  God on account of C h r i s t ,  
and i s  s a f e  i n  Chr is t .  That t h i s  f a i t h  i t s e l f  is  
a t ransformat ion  out  of which a completely d i f f e r e n t  
behavior flows, is,  a f t e r  a l L  as t h e  saying goes, 
se l f -ev ident .  P e t  this i s  not  what is  being d i s -  
cussed here ,  but  w i l l  be i n  t h e  next  s ec t ion .  

JUSTIFYING FAITH ITS FRUITS 

95 Up t o  this p o i n t  we have s a i d  t h a t  f a i t h  i s  
t h a t  which lays hold  of t h e  r ighteousness  of 

Chr i s t ;  t h a t  i t  i s  confidence and t r u s t  i n  God and 
Chr i s t ;  t h a t  it i s  a new understanding,  a new inner  
a t t i t u d e  toward God; t h a t  it means a pure  conscience; 
t h a t  it i s  thus  a r e b i r t h  and a new c rea tu re .  We 
have a l s o  sa id  t h a t  faith i s  wrought by t h e  Holy 
S p i r i t  through the Gospel, t h a t  it u n i t e s  u s  to- 
ge ther  with Christ  and the  Holy S p i r i t  so t h a t  
C h r i s t  i s  i n  us ,  and that  f a i t h  i s  God's word and 
power i n  us .  If that is  t r u e ,  then i t  should g i v e  
u s  no d i f f i c u l t y  t o  grasp  what Luther  says  about 
t h e  power and efficacy of t h i s  f a i t h ,  namely, 
t h a t  t h i s  f a i t h ,  i.e., C h r i s t  Himself, through 
f a i t h  works i n  US, 

NOW t h a t  the Eight of t h e  Gospel has  r i s e n ,  
[ the  hear t ]  knows t h a t  i t  acqu i re s  
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JUSTIFYING FAITH ITS FRUITS 
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NOW t h a t  the Eight of t h e  Gospel has  r i s e n ,  
[ the  hear t ]  knows t h a t  i t  acqu i re s  



r ighteousness  s ~ B e g y  by f a i t h  i n  Chr i s t .  
Therefore i t  now c a s t s  of f  i t s  s e l f -  
chosen works and performs ins t ead  t h e  
works of i $ s  c a l l i n g  and t h e  works of 
lave, %~hich God has commanded. It p r a i s e s  
God and proclaims H i m ,  and i t  g l o r i e s  and 
exu l t s  s o l e l y  i n  i t s  t r u s t  i n  mercy 
through Chr i s t ,  X f  it has  t o  bear  some 
s o r t  s f  e v i l  o r  danger,  i t  accepts  t h i s  
w i l l i n g l y  and joy fu l ly ,  although t h e  f l e s h  
gses on grumbling, Th i s  is  what Paul c a l l s  
5 ane creat ion,  "17) 

Far the  man w!~s  through f a i t h  is s u r e  i n  
h i s  hear t  t h a t  he has a grac ious  God, who 
i s  not  angry w i t h  R i m ,  though he  deserves 
wrath ,  tha t  man goes ou t  and does everything 
j o y f u l l y ,  Moreover, 'rae can l i v e  t h i s  way 
before men a k a ,  laving and doing good t o  
d l ,  even though they a r e  not  worthy s f  
love, (18) 

W e  know indeed t h a t  f a i t h  is  never a lone  
but  brings w i t h  it love and o t h e r  manifold 
g i f ss .  (19) 

96 The preceding t e x t s  make it  c l e a r  t h a t  Luther 
sees an indPsso1ubEe connection between f a i t h  

and good works and makes c l e a r  a l s o  how he  views 
t h e  connection. Wtex a h e a r t  has  r e a l l y  recognized 
t h a t  i t  i s  ccmpletely, undeservedly saved and is  i n  
grace before  God, then with i t  a transformation in 
i t se l f  has taken place no t  only i n  t h e  e n t i r e  a t t i -  
tude toward Gad, but  a l s o  toward man, c r e a t i o n  
and everything that happens i n  t h e  world. Sure ly  
t h i s  change does not  take p lace  i n  a l l  a r e a s  a t  
once; s u r e l y  there i s  along with t h e  change the  
murmurings of the  f l -esh;  bu t  t h a t  t h i s  process  has 
been begun cannot h e  otherwise where t h e  knowledge 
of forgiveness i n  Christ  is r e a l l y  present .  One 

should nsc misunderstand t h a t  he re  a knowledge 
t akes  effect and i s  changed i n t o  ac t ion ,  f o r  i t  
c e r t a i n l y  happens within a pure ly  s e c u l a r  realm, 
t h a t  a fundamentally d i f f e r e n t  understanding can 
l ead  ts different  behavior.  Luther  understands 
i ts  meaning tIaus--Gad himself (who h a s  wrough8: 
t h e  new understanding) now works through t h i s  new 
understanding a differ en^ behavior and correspond- 
ing  deeds i n  us  and through us.  

97 It appears  $0 m e  t o  be u s e f u l  t o  de lve  more 
deeply i n t o  the matter of t h e  inseparable  

connection and pet i n f i n i t e l y  wide d i f f e r e n c e  
between f a i t h  and t h e  f r u i t s  of f a i t h .  Luther  
probably expresses  himself most s t rong ly  concern- 
ing  the unity rrf f a i t h  and works when he  compares 
both of them w i t h  the d i v i n e  and human na tu res  i n  
C h r i s t ,  

Fur ther  one cannot a l low a sepa ra t ion  of 
t h e  r ighteousness  of f a i c h  and good works, 
as i f  they l i k e  t h e  soph i s t s ,  were two 
d i f f e r e n t  r ighteousnesses .  Rather  t h e  
r ighteousness  of faith and good works are 
simply one like GQd and man a r e  one person, 
and body and sou l  are one man. For i f  you 
sepa ra t e  them, f a i t h  d isappears  and works 
remain, That is  a twofold godless  hypoc- 
r i s y ,  Because if they  a r e  works, then they 
a r e  and derive from f a i t h ;  and i f  i t  is  
f a i t h ,  then i t  i t s e l f  b r ings  f o r t h  and 
works goad works,(20) 

98 Here t h e  basic i d e a  i s  t h a t  f a i t h  cannot e x i s t  
only f o r  its own sake; i f  i t  were t o  do so,  i t  

could not  be true j u s t i f y i n g  f a i t h .  On t h e  o t h e r  
hand, works cannot e x i s t  f o r  t h e i r  own sake, inde- 
pendently from f a i t h ,  because works only f o r  t h e i r  
own sake a r e  only works of t h e  f l e s h  and a r e ,  
t he re fo re ,  no t  good works, 
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T h e  un i ty  of f a i t h  and i t s  man i fe s t a t ions  which 
Luther here enlphasizes i s  not  meant t o  mislead 

i n t o  i nc lud ing  the  mani fes ta t ions  of f a i t h  with 
e j u s t i f i c a t i o n  of the s inne r .  How s t rong ly  he  

s t ingu i shes  them is  t o  be seen p a r t i c u l a r l y  where 
speaks of the i nca rna t ion  of f a i t h  i n t o  good 

works, 

Therefore f a i t h  always j u s t i f i e s  and makes 
al ive;  and y e t  i t  does not  remain alone,  
tha t  i s ,  idbe .  Not t h a t  it does no t  remain 
a lone  on i r s  OWM Bevel and i n  i ts  own func- 
t i o n ,  f o r  i t  always J u s t i f i e s  a lone ,  But 
it is  incarnate and becones man; t h a t  is,  
f t  n e i ~ h e r  i s  nor remains i d l e  o r  without  
love,,  , a Fai th  and o~ouks a r e  i n  agreement 
concretely o r  compositely, and y e t  each has 
and preserves its o m  na tu re  and proper 
function, (21) 

100 One cannot separate f a i t h  and works, and y e t  
they stand on e n t i r e l y  d i f f e r e n t  levels and 

have e n t i r e l y  d i f f e r e n t  casks, F a i t h  t akes  hold 
of Chr is t  and saves: works se rve  God and t h e  
neighbor and have nothing t o  do with s a l v a t i o n ,  
Again and aga in  txrther p o i n t s  t o  t h e  words of 
Christ::  "&%en ye shall have done a l l  these  things 
which are co~xanded you, say, We a r e  tanprofieable 
servantsB' (Luke 17:18>, Thus we do good works, 
not  to become holy,  bu t  r a t h e r  because w e  have 
become hob. i f  one were t o  c l a r i f y  what Luther 
says here with an il.lus%r&-a$ion one could speak o f  
t h e  two  arms of f a i t h ,  The one grasps  C h r i s t  and 
w i t h  H i m  esmplete, lull r ighteousness  and ho l iness ;  
the o the r  does gasd, though no t  completely and of ten 
only l i t t l e ,  But the doing-arm comes from t h e  
grasping-arm and a l s o  r ece ives  a11 sf i ts  power 
f r o m  t h e  l a t t e r ,  i , e , ,  E r s m  Christ, 

101 I f  f a i t h  and works are so  connected and y e t  
s o  widely d i f f e r e n t i a t e d ,  then one can 

understand t h a t  Luther  could use  t h e  concepts 
r ighteousness ,  t o  make sr become r ighteous ,  t o  
make holy, t o  pu r i fy ,  t o  become o r  be pious,  i n  
a narrower o r  a wider  sense. I n  t h e  narrower 
sense,  r ighteousness  means, as Luther  knows how 
t o  put  i t ,  t h e  p r i n c i p a l  r ighteousness  of a 
Chr i s t i an ,  through which we are accounted r i g h t -  
eous before  God through f a i t h ,  and by which a lone  
we a r e  saved, I n  the wider sense r ighteousness  
means : 

Believing i n  J e s u s  C h r i s t  and loving  
God and our neighbor. That is, i t  
should be taken a s  s tanding  f o r  t h e  
r ighteousness  both of f a i t h  and of 
works, (22) 

102 The l a s t  sense is the  meaning of S c r i p t u r e ,  
when i t  speaks of good works and when i t  

exhor ts  t o  do gosd works or even makes e t e r n a l  
l i f e  dependent on good works. Thereby i t  always 
concerns a doing, eJ"nbch flows out  of f a i t h  t h a t  
a lone  has  saved us ,  i .e , ,  it concerns a theologi-  
c a l  and not a m o r a l i s t i c  doing.(23) 

103 Many o t h e r  formulat ions a f  Luther  can a l s o  be 
explained on t h e  b a s i s  of t h i s  connect ion 

between saving f a i t h  which alone saves  and t h e  
works which f l o w  o u t  of f a i t h .  I remind you of 
t h e  sermon concerning t h e  double r ighteousness  of 
t h e  Chr i s t i an ,  the  f i r s t ,  " a l i e n  r ighteousness,"  
which becomes our  own through f a i t h ,  and then t h e  
second, " indiv idual  r ighteousness ,  " which f lows 
ou t  of the  f i rs t  and b r ings  it t o  completion.(24) 
O r  I th ink  i n  t h a t  connection of t h e  d i scuss ion  
concerning t h e  two p a r t s  of r ighteousness ,  of which 
Luther speaks i n  the i n t e r p r e t a t i o n o f t h e  5 1 s t  Psalm. 



T h e  un i ty  of f a i t h  and i t s  man i fe s t a t ions  which 
Luther here enlphasizes i s  not  meant t o  mislead 

i n t o  i nc lud ing  the  mani fes ta t ions  of f a i t h  with 
e j u s t i f i c a t i o n  of the s inne r .  How s t rong ly  he  

s t ingu i shes  them is  t o  be seen p a r t i c u l a r l y  where 
speaks of the i nca rna t ion  of f a i t h  i n t o  good 

works, 

Therefore f a i t h  always j u s t i f i e s  and makes 
al ive;  and y e t  i t  does not  remain alone,  
tha t  i s ,  idbe .  Not t h a t  it does no t  remain 
a lone  on i r s  OWM Bevel and i n  i ts  own func- 
t i o n ,  f o r  i t  always J u s t i f i e s  a lone ,  But 
it is  incarnate and becones man; t h a t  is,  
f t  n e i ~ h e r  i s  nor remains i d l e  o r  without  
love,,  , a Fai th  and o~ouks a r e  i n  agreement 
concretely o r  compositely, and y e t  each has 
and preserves its o m  na tu re  and proper 
function, (21) 

100 One cannot separate f a i t h  and works, and y e t  
they stand on e n t i r e l y  d i f f e r e n t  levels and 

have e n t i r e l y  d i f f e r e n t  casks, F a i t h  t akes  hold 
of Chr is t  and saves: works se rve  God and t h e  
neighbor and have nothing t o  do with s a l v a t i o n ,  
Again and aga in  txrther p o i n t s  t o  t h e  words of 
Christ::  "&%en ye shall have done a l l  these  things 
which are co~xanded you, say, We a r e  tanprofieable 
servantsB' (Luke 17:18>, Thus we do good works, 
not  to become holy,  bu t  r a t h e r  because w e  have 
become hob. i f  one were t o  c l a r i f y  what Luther 
says here with an il.lus%r&-a$ion one could speak o f  
t h e  two  arms of f a i t h ,  The one grasps  C h r i s t  and 
w i t h  H i m  esmplete, lull r ighteousness  and ho l iness ;  
the o the r  does gasd, though no t  completely and of ten 
only l i t t l e ,  But the doing-arm comes from t h e  
grasping-arm and a l s o  r ece ives  a11 sf i ts  power 
f r o m  t h e  l a t t e r ,  i , e , ,  E r s m  Christ, 

101 I f  f a i t h  and works are so  connected and y e t  
s o  widely d i f f e r e n t i a t e d ,  then one can 

understand t h a t  Luther  could use  t h e  concepts 
r ighteousness ,  t o  make sr become r ighteous ,  t o  
make holy, t o  pu r i fy ,  t o  become o r  be pious,  i n  
a narrower o r  a wider  sense. I n  t h e  narrower 
sense,  r ighteousness  means, as Luther  knows how 
t o  put  i t ,  t h e  p r i n c i p a l  r ighteousness  of a 
Chr i s t i an ,  through which we are accounted r i g h t -  
eous before  God through f a i t h ,  and by which a lone  
we a r e  saved, I n  the wider sense r ighteousness  
means : 

Believing i n  J e s u s  C h r i s t  and loving  
God and our neighbor. That is, i t  
should be taken a s  s tanding  f o r  t h e  
r ighteousness  both of f a i t h  and of 
works, (22) 

102 The l a s t  sense is the  meaning of S c r i p t u r e ,  
when i t  speaks of good works and when i t  

exhor ts  t o  do gosd works or even makes e t e r n a l  
l i f e  dependent on good works. Thereby i t  always 
concerns a doing, eJ"nbch flows out  of f a i t h  t h a t  
a lone  has  saved us ,  i .e , ,  it concerns a theologi-  
c a l  and not a m o r a l i s t i c  doing.(23) 

103 Many o t h e r  formulat ions a f  Luther  can a l s o  be 
explained on t h e  b a s i s  of t h i s  connect ion 

between saving f a i t h  which alone saves  and t h e  
works which f l o w  o u t  of f a i t h .  I remind you of 
t h e  sermon concerning t h e  double r ighteousness  of 
t h e  Chr i s t i an ,  the  f i r s t ,  " a l i e n  r ighteousness,"  
which becomes our  own through f a i t h ,  and then t h e  
second, " indiv idual  r ighteousness ,  " which f lows 
ou t  of the  f i rs t  and b r ings  it t o  completion.(24) 
O r  I th ink  i n  t h a t  connection of t h e  d i scuss ion  
concerning t h e  two p a r t s  of r ighteousness ,  of which 
Luther speaks i n  the i n t e r p r e t a t i o n o f t h e  5 1 s t  Psalm. 



The f i r s t  consists only i n  imputation a d  belongs 
ts the predicate category of r e l a t i o n s ;  t h e  o t h e r  
esnsists i n  t h e  sweeping out  of s i n  by t h e  Holy 
Spirit,(25) But on ly  t h e  f i r s t  p a r t  saves before  
God; the o the r  belongs t o  t h e  l i f e  of t h e  one who 
already i s  saved, 

104 Before I came go the end of t h i s  p a r t ,  I 
%souEd l i k e  to draw your a t t e n t i o n  t o  t h r e e  

important items: 

1) I f  works come ou t  of f l e s h ,  from t h e  acknowl- 
edgment of God who fo rg ives  my s i n  and saves m e  
from ma th ,  then they a r e  not  forced,  bu t  f r e e .  
Y e t  they are not d i s c r e t i o n a r y  bu t  they grow ou t  
s f  the inner  urgency t h a t  God has  won by h e a r t  
f o r  H i m s e l f ,  They must e x i s t ,  l i k e  a  t r e e  must 
bear f r u i t ,  n e t  because it is forced t o  do so,  
bu t  because it is i t s  na tu re  t o  bear  f r u i t ,  

2) There can be no  doubt t h a t  f o r  Luther ,  good 
works, ~zghich the C h r i s t i a n  does o u t  of f a i t h ,  
f u l f i l l  the  Paw o f  God, even i f  only i n  a weak 
and an i n i t i a l  way, A couple s f  r e fe rences  
should be su f f i c iene  t o  show t h i s .  F a i t h  i t s e l f  
i s  the f u l f i l l ~ ~ e n t  s f  the  law, ( 2 6 )  Through f a i t h ,  
love o f  &he l a w  1s poured i n t o  our  hearts .927) 
W e  do not  become free as such because t h e  l a w  is 
abolished and changed,(28) but  because we a r e  
changed and j-nstead o f  enemies of t h e  law we 
become i t s  friends,(29) Yes, we teach f a i t h ,  i n  
o rde r  thak  t h e  Law sf God can be fu l f i9 l ed . (30 )  
Luther cannot a t  a l l  imagine a  new man who does 
not  f u l f i l l  the Law. That which was s i n  according 
ts the  Law, cannot suddenly be good and r igh teous  
through the Gsspel ,  The Gospel fo rg ives  and 
renews, bu t  it does not  abo l i sh  t h e  w i l l  of God, 
Prom tha t  p o i n t  the e n t i r e  argument about the so- 
called t h i r d  use sf t h e  Law, namely whether i t  

se rves  as a teacher  sf t h e  new man, is  t h e r e f o r e  
decided by a l ~ o k  a t  Luther .  I f  t h e  new man 
loves  t h e  Law of God and g lad ly  does i t ,  then he  
w i l l  aga in  and again g l a d l y  hea r  and look t o  it, 
even when what t h e  Law says  is a l s o  rooted  i n  
our  o m  h e a r t s  by t h e  Holy S p i r i t .  

3)  I f  t h e r e  is an ind i s so lub le  connect ion between 
f a i t h  and good works, then we can i n f e r  f a i t h  

from works. I n  f a c t ,  Luther uses  t h i s  i n fe rence  
repea tedly  i n  o rde r  t o  d i s t i n g u i s h  t r u e  j u s t i f y i n g  
f a i t h  from t h e  empty, i d l e  f a i t h  s f  t h e  s c h o l a s t i c s  
and t o  guard a g a i n s t  t h e  hypocr i t e s ,  (31) Y e t  it 
would be e n t i r e l y  cont rary  t o  Lu the r ' s  i dea  i f  
one were t o  r e l y  on works t h a t  flow from f a i t h  a s  
t h e  b a s i s  f o r  the assurance of s a l v a t i o n  t o  escape 
t h e  danger s f  h y p o c r i t i c a l  f a i t h .  There is only 
assurance i n  th is - - tha t  we t ake  r e fuge  under t h e  
wings of C h r i s t ,  (32) 

JUSTIFICATION AND THE GIFT OF THE HOLY SPIRIT 

105 Luther,  as w e l l  as Melanchthon, teaches  t h a t  
t he  g i f t  of t h e  Holy S p i r i t  i s  given t o  those  

who a r e  r igh teous  through f a i t h .  Consequently, 
they d i s t i n g u i s h  between j u s t i f i c a t i o n  through 
f a i t h  and t h e  g iv ing  sf  the Holy S p i r i t  which f  o l -  
lows j u s t i f i c a t i o n .  What is meant by t h i s ?  Some 
understand t h i s  t o  say t h a t  t h e  Holy S p i r i t  is  not  
present  a t  t h e  time of j u s t i f i c a t i o n ,  but  t h a t  he  
f i r s t  comes t o  man through t h e  g i f t  of t h e  Holy 
S p i r i t .  I f  t h i s  were so ,  j u s t i f i c a t i o n  would no t  
be t h e  dec i s ive  s p i r i t u a l  event ,  bu t  t h e  g i f t  of 
t h e  S p i r i t  would be. One would then c e r t a i n l y  be 
i n  complete con t rad ic t ion  wi th  what Luther  s a i d  
about j u s t i f y i n g  f a i t h  a s  a new c r e a t i o n  and r e b i r t h  
as a union between the C h r i s t i a n  and C h r i s t  and t h e  
S p i r i t .  Luther ' s  i dea  i s  something d i f f e r e n t .  
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H e  proceeds from t h e  g i f t  sf  the  Holy S p i r i t  
as i t  i s  promised ts be l i evers  i n  the  book of 
Ac ts  and referred t o  i n  Galat ians.  There t h e  
Holy S p i r i t  i s  sent t o  the  be l i evers  i n  two ways-- 
one with v i s ib l e  s igns ,  which were, however, no 
longer necessary a f t e r  the  church had been gathered; 
and the second wi th su t  v i s i b l e  form, by which of 
God renews u s  through the  spoken word and br ings  
f o r t h  s p i r i t u a l  impulses within us ,  

The second sending i s  t h a t  by which the  
Holy S p i r i t  through the  Word, is  sent  
i n t o  the hearts of bel ievers ,  a s  is  s a i d  
here: %od has sent the  S p i r i t  of H i s  
Son i n t o  your hea r t s . '  This  happens 
without  a v i s i b l e  form, namely, when 
through t h e  spoken Word we receive  f i r e  
and l i g h t ,  by vhich we  a r e  made new and 
d i f f e r e n t  and by which a new judgment, 
new sensations,  and new dr ives  a r i s e  i n  
us.  T h i s  change and new judgment a r e  
not the  work 0% humn reason o r  power; 
they are the  g i f t  and accomplishment s f  
ehe l Io ly  S p i r i t ,  who comes with the  
preached Wsrd, p u r i f i e s  our h e a r t s  by 
f a i t h ,  and produces s p i r i t u a l  motivation 
i n  use $33) 

106 God does not  leave those who have been j u s t i -  
f i e d  ~ h r o u g h  f a i t h  and thus born anew alone; 

ra ther ,  he abundantgy g i v e s  and equips them with 
the  g i f t  o f  the Holy S p i r i t  f o r  t h e i r  Chr is t ian  
l i f e ,  Luther  himself uses  f o r  t h i s  the  comparison 
0% a man ~ $ 9 -  sentenced t o  death, has been par- 
doned. This  man must now be given what i s  neces- 
sary  f o r  h i s  f u t u r e  life. So God equips us  r i ch ly  
w i t h  the  g i f t  of the  Holy S p i r i t  f o r  our s p i r i t u a l  
l i f e  here on earth. (34) Therefore the  g i f t  of 
the S p i r i t  i s  usua l ly  seen i n  these  contexts  under 

the  aspects  of love, (35) of the  sweeping out  of 
the  remaining s in s  of the  Christ ian,(36) of 
standing f i r m  i n  temptat ions of a l l  kinds, espe- 
c i a l l y  agains t  death and h e l l ,  (37) and of t h e  
new s p i r i t u a l  judgment i n  the var ious  s i t u a t i o n s  
of l i f e ,  En t h i s  context a l s o  the  emotions of 
the  hea r t ,  such as peace, happiness, and inner 
wrath, a r e  by no means i r r e l e v a n t .  A l l  of t h i s  
is  not  thought of as  a one-time gift, but r a t h e r  
a s  a g i f t  which i s  given i m e d i a t e l y  a t  the  time 
of j u s t i f i c a t i o n  and i s  s t i l l  renewed d a i l y  
through the  Gospel. Consequently, one a l s o  may 
not say t h a t  the  Lutheran Church is  not concerned 
about the  g i f t  o f  the Spirit. The e n t i r e  Chr is t ian  
l i f e  within the  Lutheran Church is c e r t a i n l y  s a t -  
urated and borne 'by the  S p i r i t ,  who comes with 
the  Word of God, who does not  make himself inde- 
pendent of t he  Word, and works wi th in  us  t h a t  
which the  W s r d  says. 

107 Althought the  Chris t ian  j u s t i f i e d  by f a i t h  
i s  a new creature ,  and has received t h e  g i f t  

of the  Holy S p i r i t ,  he s t i l l  remains a s inner .  
On account s f  God's forgiveness t h e  Chr i s t i an  w i l l  
c e r t a i n l y  be able t o  master and sweep out  s i n  so  
t h a t  the re  no longer have t o  be coarse outbreaks 
of s i n .  Y e t ,  he i s  still endangered, because the  
s i n  i n  him strives t o  gain mastery and the  bad con- 
science leads t o  Posing s i g k  of Chr is t ,  and t o  
seeing only our s i n s  and the accusing law. I n  t h i s  
s i t u a t i o n ,  i t  i s  necessary t o  look only t o  Chr is t  
and to ban the Eaw from t h e  hea r t ,  f o r  t h e  remnants 
of s i n  a r e  not  counted agains t  us  f o r  C h r i s t ' s  sake. 
That i s  not t o  be understood a s  saying t h a t  our 
good works serve as a p a r t  of our sa lva t ion  before 
God and t ha t  whatever s t i l l  is  lacking i s  forgiven. 
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Even the good works of Chr i s t i ans  a re ,  i n  them- 
selves, s t i l l  mortal s i n s  s ince  they a r e  incom- 
plete .  Pluch more i s  i t  t h e  case t h a t  the  Chris- 
t i a n  a lso t n  h i s  new l i f e  and a s  a new c rea tu re  
is d i r e c t e d  only t o  the  r ighteousness of Chr i s t  
and ccwers himself wi th  the  wings of Chr is t .  
Allything else would mean t h a t  Chr is t  is our Savior, 
only i n i t i a l l y  and 120t completely. (38) 

108 Earnest Chris t ians  can s t i l l  have another 
kemptaticn.  To  the one who misuses jus t i fy -  

ing f a i t h  o r  who misunderstands it ,  thinking t h a t  
no good ~ ~ o r k s  gr3w from f a i t h ,  Luther makes it  
most s t e r n l y  clear tha t  good works a r e  necessary. 
Against hypocr i tes ,  he can even express it  i n  such 
a way tha t  good w ~ r ' n s  are necessary i n  order t o  
enter t he  heavenly kingdom. 

T h e r e f s ~ e  il; i s  wrong and not t o  be 
al lowed,  as some i n  ancient  times sa id  
and as ssrfie s t u p i d  s p i r i t s  now say: 
ALttraugh you do not  keep t h e  cornand- 
ment, and do not love God and your neigh- 
bor, yea, although you a r e  even an adul- 
terer, chat wakes no di f ference ,  i f  you 
only be l i eve ,  then you w i l l  be saved. 
No, dezr mortal, t h a t  amounts t o  nothing; 
you w i l l  never thus  gain heaven; it must 
csnle t o  the  point  t h a t  you keep t h e  com- 
mandmen~s, and abide in love toward God 
and your neighbar. For the re  it s tands  
b r i e f l y  determined: ' I f  thou wouldst 
enter i n t o  l i f e ,  keep t h e  comandments.'(39) 

109 H~wever, doesn ' t  Luther here,  by using t h e  
inddsssPuble connection between f a i t h  and 

works, introduce the necess i ty  of good works f o r  
salvation? Does i t  not  lead to the  point  t h a t  a 
Chris~ian can only be su re  of h i s  sa lva t ion  i s  he 

can show good works? The answer t o  these  quest ions 
i s  found where Luther ind ica tes  t h a t  our sa lva t ion  
l i e s  not i n  the d i s t an t  f u t u r e ,  but t h a t  we a r e  
already saved, 

MOW can the words s tand ,  which speak a s  i f  
we a r e  a l ready saved?s.,* H e  who bel ieves  
i n  Chr is t ,  t h a t  Chr is t  has done such 
th ings ,  c e r t a i n l y  t h i s  man has already 
i n  t h i s  moment, everything, and a l l  of h i s  
s i n s  are w i t h  death and h e l l  gone; so  t h a t  
he does not  need anything more f o r  h i s  
b lessedness  than such fa i th . . . .  Therefore, 
the whole L i f e  which a r e a l  Chr i s t i an  l eads  
af ter  baptism is  nothing more than awaiting 
f o r  the  revelation of blessedness, t h a t  
he already has, (48 )  

110 Consequently, sa lva t ion  becomes our own f o r  
the  first t i m e  not  on Judgment Day, possibly 

even a f t e r  a working together of f a i t h  and works, 
but i t  becomes our own here  and now a t  the  moment 
t h a t  someone believes i n  Chr is t .  And t h i s  present  
sa lva t ion  i s  also the f u t u r e  sa lvat ion;  the  l a t t e r  
w i l l ,  however, be pub l i c ,  whereas the  former i s  
hidden. We are, therefore, now not  merely "on 
probation," bu t  uncondit ionally saved. Such sa l -  
va t ion  brings f o r t h  fruit. So we, who have now 
entered heaven wi thout  good works, w i l l  be revealed 
on Judgment Day w i t h  good works. Therefore, t h e  
good works of t h e  Chr is t ian  can n e i t h e r  save nor 
make holy, even though they a r e  present .  But where 
they a r e  not present,  then i t  i s  necessary t o  grasp 
Chr i s t ,  

111 It i s  now t i m e  t o  e s t a b l i s h  t h e  r e s u l t s  of t h e  
present  expos i t ion  of Luther regarding t h e  
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changes i n  the  doct r ine  of j u s t i f i c a t i o n  today. 
Remember t h i s :  Ednund Scklink and many o the rs  
teach t h a t  j u s t i f i c a t i o n  i s  not only "forgiveness 
and a d e ~ h r a t i o n  of righteousness, but a l s o  a 
making r ighteous and a r eb i r th . "  (41) Making 
r ighteous and r eb i r t h  a r e  thereby understood i n  
the  sense of a transformation of t h e  individual  
through which he i s  not  only considered r ighteous,  
bur is  r ighteous.  A s  proof t h a t  t h i s  was a l s o  the  
i n t e r p r e t a t i o n  of the reformers, Schlink points  t o  
the  Apology's r end i t ion  of t h e  phrase "to become 
righteous '  with " t o  be new born o r  become pious," 
and t o  ~ u t h e r "  descr ip t ion of j u s t i f i c a t i o n  a s  
the  reception o f  a new, pure  h e a r t  through f a i t h .  
A s  a  consequence, the teaching of the  Formula of 
Concord, which understands j u s t i f i c a t i o n  only as 
the  imputed righkeausness of Chr is t  grasped by - 
f a i t h ,  i s  viewed as an "ex t r ins ic  abbreviation" 
of ~uther's and the Apology" d i c t r i n e  of j u s t i -  
f i c a t  ion, 

112 W e  have a l ready es tabl ished t h a t  Luther can 
speak about j u s t i f i s a t i o n ,  jus t i fy ing ,  

cleansing, isecoming g i o w  and holy i n  a wider and 
a narrower sense, In t h e  naxrower sense j u a t i f i -  
cation means only  the imputation of C h r i s t ' s  
r ighteousness grasped through f a i t h .  En the  
wider  sense, Luther uses  the terms mentioned %n 
suck a way t h a t  he combines saving j u s t i f i c a t i o n  
together w i t h  the  Chr i s t i an ' s  new being and doing, 
%s%abch f low out  of f s d t h ,  However, as t r u e  a s  it 

by God through the  Gospel. He understands it a s  
trust :  i n  ~ h r i s t ' s  righteousness, as a laying hold 
o f  Chris t  and thereby a becoming one with H i m ,  a s  
a knowledge which makes the  r ighteousness of Chr is t  
i ts  own and bel ieves  GQd when he declares  us  r igh t -  
eous f o r  ~hrist's sake. And although t h i s  f a i t h  
can be looked upon as an i n i t i a l  and wholly incom- 
p l e t e  f u l f i l l m e n t  of the  Law, it has no worth by 
i t s e l f ,  but only insofa r  a s  it grasps Chr is t  and 
h i s  righteousness. F inal ly ,  i t  was shown t h a t  t h e  
phrases "God p u r i f i e s  our h e a r t s  through f a i t h "  
and "we become pious  and holy through f a i t h "  can- 
not i n  the  context of j u s t i f i c a t i o n  mean anything 
other  than t h a t  God gives us  a h e a r t  which recog- 
n izes  H i m  as gracious and t r u s t s  i n  Him,  and which 
f o r  C h r i s t ' s  sake has a pure o r  good conscience 
which is safe under t h e  wings of Chr is t .  

114 Consequently, we  retain t h e  th ree  p a r t s  of 
j u s t i f i c a t i o n ,  of which we  had heard i n  the  

l e c t u r e  on the l e t t e r  t o  the  Galat ians:  "Faith, 
Chr is t ,  and ~od's accepta t ion o r  imputation." (43) 
Everything which goes beyond these  t h r e e  p a r t s  has 
nothing t o  do w i t h  saving j u s t i f i c a t i o n  and i s  very 
p la in ly  re jec ted  by Luther  i n  t h i s  context.  Qne 
can see  h i s  en t i re  a c t i v i t y  a s  professor a t  the  
Universi ty of Wittenberg from t h i s  viewpoint: t h a t  
he wanted t o  impress on h i s  s tudents  and colleagues 
t h a t  saving j u s t i f i c a t i o n  cons i s t s  only of these  
th ree  pa r t s .  Nei ther  Melanchthon i n  t h e  Apology(44) 
nor the  F o r m l a  sf Concord teach otherwise. 

is that  t h i s  new being and doing comes inseparably 115 If one today speaks s f  j u s t i f i c a t i o n  a s  out of f a i th ,  so i t  is axso t r u e  t h a t  it does not  fo rens ic  and effect ive icat-jon and there-  
save, not i n  the  Least, On the  contrary,  it is  t h e  by understands t h a t  i n  a$dit ion t o  Luther 's  th ree  
f r u i t  and work o f  those who are already saved and p a r t s  the re  is  still a four th  p a r t  which belongs 
b lessed ,  $ 4 2 )  t o  j u s t i f  %cation,  namely an inner renewal and 

righteousness which i s  st ill something other  than 
113 Luther  speaks fu r t he r  of saving f a i t h  a s  the  f a i t h ,  then the  decisive concern which Luther taught  

new creakasre, new b i r t h ,  o r  r e b i r t h  =ought 
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Christendom from S c r i p t u r e  i s  given up. One can 
sure ly  speak a lso i n  ~uther's sense of a saving 
j u s t i f i c a t i o n  a s  fo rens ic  and e f f e c t i v e  i f  one 
understands " e f f e c t i v e s '  i n  the  sense t h a t  God works 
f a i t h  through the  Gospel which declares  t h e  s inner  
r ighteous.  But that i s  obviously not meant i n  t h e  
modern d % ~ c u s s i i 3 r ~ ~  of juBtif i c a t i o n  a s  fo rens ic  
and effect ive,  

116 Is seems t o  m e  that  the  modern i n t e r p r e t a t i o n  
of Luther" s o d t i o n  has a r i s e n  from reading 

him in the l i g h t  of l a t e r  ideas.  Rebirth was 
understood i n  p i e t i s m  above a l l  a s  the  inner re-  
newal and righteousness of man i n  which f a i t h  was 
very o f t e n  seen as only an i n t e l l e c t u a l  knowledge. 
Then, of course, f a i t h  alone cannot s u f f i c e  and 
one must depend on an inner transformation and 
r ighteousness.  For Luther this i s  bas ica l ly  a 
re lapse  i n t o  the Roman concept of f a i t h  and the  
love which completes f a i t h .  For him, f a i t h  i t s e l f  
i s  the  inner transformation which is  wrought 
through the Gospel. This  inner transformation 
grasps  Chr is t  and thus saves alone, but p rec i se ly  
f o r  t ha t  reason cannot d s  anything e l s e  than a l -  
ways, l i k e  leaven working i n  man and moving him t o  
good works. Certainly one must h e a r t i l y  agree with 
t h e  p i e t i s t i c  concern that the  saved Chr i s t i an  is 
one who serves Gad from the  h e a r t  and l i v e s  i n  
r ighteousness before Him even though t h a t  r igh t -  
eousness Is incomplete. But one w i l l  not  respond 
te t h i s  concern i n  ~ u t h e x ' s  mind, by including 
t h i s  inner transformation i n  saving j u s t i f i c a t i o n ,  
but only by preaching and teaching Law and Gospel, 
J u s t i f i c a t i o n  and Sanc t i f i ca t ion  In  a l l  c l a r i t y .  

1 1 7  k close w i t h  a passage from Luther i n n  which 
he d e v d s p s  whae %or  him is  the point  s f  issue. 

%t is  found i n  a l e t te r  which he, together with 

Bugenhagen, wrote  t o  Ill-ector John Frederick of 
Saxony. T h i s  l e t te r  conta ins  &he sp in ion  of both 
on a document s f  unity which Melazzc'latkrsae and Eck 
had prepared Esr the r e l i g i o u s  d iscuss ions  held 
i n  Regensburg an the occasion of t h e  Reichstag i n  
1541. It I s ,  therefore, i n  many respects, an 
important statement s f  the Reformer, 

I f  one asks through what one becomes r igh t -  
eous before Gad, i t  i s  e n t i r e l y  another 
question than t a  ask  hat the  r ighteous 
person does o r  does noe do, To becsme and 
t o  do are two d i f f e r e n t  th ings  j u s t  a s  t o  
become a tree and t o  bear f r u i t  a r e  two 
d i f f e r e n t  th ings ,  Now in t h i s  a r t i c l e  the  
question i s  not  about doing o r  Living, but  
rather about becoming as Ste Paul says: 
'To become r igh t sous  through f a i t h . '  There 
is  ns  doubt t h a t  he who has becsme righteous 
does not  remai~"~ without works l i k e  a t r e e  
without f r u i t .  But the  ~ a p i s t s ~  roguish- 
ness is t h i s  (which w i l l .  be found in the  
following ar t ic les) ,  t h a t  one becomes o r  
is  r igh teous ,  net  only through f a i t h ,  but 
rather a l s o  through works sr through love 
and grace which they call inherent  (45) 
(which i s  a91 the same), That is a l l  f a l s e ,  
for if they have that then they have every- 
thing and we have nsehing, Because before 
God nothing has worth, except simply and only 
H i s  dear  son Jesus Chxist, who is e n t i r e l y  
pure and holy befoxe Miae '&$%len H e  is there ,  
God looks at H i m  and i s  pleased by H i m  
(Luke 3 ) .  Now t he  Son is  grasped and appre- 
hended in t he  heart, not through works, but  

P 

anly through f a i t h  wiehsut works* For God 
says: ' the  heart  is holy  f o r  the  sake of 
my Son, who l ives wi th in  the  heart through 
f a i t h ,  ' ( 4 6 )  
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re lapse  i n t o  the Roman concept of f a i t h  and the  
love which completes f a i t h .  For him, f a i t h  i t s e l f  
i s  the  inner transformation which is  wrought 
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%t is  found i n  a l e t te r  which he, together with 

Bugenhagen, wrote  t o  Ill-ector John Frederick of 
Saxony. T h i s  l e t te r  conta ins  &he sp in ion  of both 
on a document s f  unity which Melazzc'latkrsae and Eck 
had prepared Esr the r e l i g i o u s  d iscuss ions  held 
i n  Regensburg an the occasion of t h e  Reichstag i n  
1541. It I s ,  therefore, i n  many respects, an 
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person does o r  does noe do, To becsme and 
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become a tree and t o  bear f r u i t  a r e  two 
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question i s  not  about doing o r  Living, but  
rather about becoming as Ste Paul says: 
'To become r igh t sous  through f a i t h . '  There 
is  ns  doubt t h a t  he who has becsme righteous 
does not  remai~"~ without works l i k e  a t r e e  
without f r u i t .  But the  ~ a p i s t s ~  roguish- 
ness is t h i s  (which w i l l .  be found in the  
following ar t ic les) ,  t h a t  one becomes o r  
is  r igh teous ,  net  only through f a i t h ,  but 
rather a l s o  through works sr through love 
and grace which they call inherent  (45) 
(which i s  a91 the same), That is a l l  f a l s e ,  
for if they have that then they have every- 
thing and we have nsehing, Because before 
God nothing has worth, except simply and only 
H i s  dear  son Jesus Chxist, who is e n t i r e l y  
pure and holy befoxe Miae '&$%len H e  is there ,  
God looks at H i m  and i s  pleased by H i m  
(Luke 3 ) .  Now t he  Son is  grasped and appre- 
hended in t he  heart, not through works, but  

P 

anly through f a i t h  wiehsut works* For God 
says: ' the  heart  is holy  f o r  the  sake of 
my Son, who l ives wi th in  the  heart through 
f a i t h ,  ' ( 4 6 )  
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Chr i s t  as we l l  a s  the  forg iveness  of s i n s .  

45. l e e e ,  which are on or  i n  u s ,  

46. WA B r  9 ,  Number 3616; 407, 44-408, 61. 



32. "We must, then, s h e l t e r  ourse lves  under h i s  
wings (Mt 2 3 ~ 3 7 )  and not  f l y  a f a r  i n  t h e  
s e c u r i t y  of our own f a i t h ,  e l s e  w e  w i l l  soon 
be d e v ~ u r e d  by t h e  hawk. Our s a l v a t i o n  must 
e x i s t ,  not  i n  our r ighteousness,  but ,  a s  E 
have o f t e n  sa id ,  i n  ~ h r i s t ' s  r ighteousness,  
which is an outspread wing, o r  a tabernacle ,  
t o  s h e l t e r  us.  Our f a i t h  and a11 we may have 
received from God is i n s u f f i c i e n t  t o  salva- 
t i o n ,  wholly inadequate, un les s  f a i t h  r e s t s  
beneath t h e  wings of Chr i s t  and f i rmly  t r u s t s  
t h a t  not  w e  but  he  can render,  and has  ren- 
dered, f u l l  s a t i s f a c t i o n  t o  t h e  j u s t i c e  of 
God f o r  us; and t h a t  grace  and s a l v a t i o n  a r e  
not  conferred upon u s  because of our f a i t h ,  
but  because of the w i l l  of Chr i s t .  The pure 
grace  of God, promised, procured, and bestowed 
upon us  i n  Chr i s t  and through Chr i s t ,  must be  
p e r f e c t l y  recognized" WA 10 I, 124, 9-20; 
w2 12, 148; Lenker 7, 163f. 

3 5 .  WA 2, 567, 7 f f ,  ; w2 8, 1572; LW 27, 336. See 
a l so :  '"em We has  been grasped by f a i t h ,  
then the Holy S p i r i t  is granted on ~ h r i s t ' s  
account,  Then God and our neighbor a r e  loved, 
good works a r e  performed, and t h e  c r a s s  i s  
borne, This  i s  r e a l l y  keeping t h e  Law; 
otherwise t h e  Law remains permanently unkept" 
WA 40 I, 401, 17-20; w2 9, 337; LW 2 6 ,  255. 

3 6 ,  "When by mercy w e  a r e  f r e e  of g u i l t ,  then we 
s t i l l  need t h e  g i f t  of t h e  Holy S p i r i t  t o  
c l ean  out  t h e  remnants of s i n  i n  us,  o r  a t  
l e a s t  t o  he lp  u s  l e s t  we succumb t o  sin and 
t o  t h e  l u s t s  s f  t h e  f lesh"  WA 40 11, 353, 
28-31; ~2 5, 508; LW 12, 328f. 

37. "BU& when the  heart has thus  been j u s t i f i e d  
through t h e  f a i t h  that is  i n  h i s  name, God 
gives them the  power t o  become ch i ld ren  of 
God by i m e d i a t e l y  pouring i n t o  t h e i r  h e a r t s  
H i s  Holy S p i r i t ,  who f i l l s  them with H i s  love  
and makes them peaceful ,  glad,  a c t i v e  i n  a l l  
good works, v i c t o r i o u s  over a l l  e v i l s ,  con- 
temptuous even of death and h e l l "  WA 2, 490, 
27-31; w2 8, 1434; LW 27, 221. 

39. WA 45, 1 4 6 ,  38-147, 14; w2 11, 1701; 
Lenker 14, 186, 

40. WA 10 I, 1, 107, 7-108, 9; w2 12, 136; 
Lenker 7, L50f. 

41. See Lecture I, note 2 ,  

42. I n  t h i s  d i f f e r e n t i a t i o n  between j u s t i f i c a t i o n  
i n  the  narrow sense as saving j u s t i f i c a t i o n  
and j u s t i f i c a t i o n  i n  the  broad sense is  exac t ly  
meant w%lat the Formula of Concord s e t s  f o r t h  i n  
the two terms, j u s t i f i c a t i o n  and s a n c t i f i c a t i o n .  

43. See Lecture 11, note  12. 

44. The con t rove r s i a l  passage of Apology I V ,  72 
cannot be understood i n  any o the r  way than 
according t o  t h e  context  o f  t h e  a r t i c l e .  Pera- 
graphs 45 and 62 and following demonstrate t h a t  
to regenerate means t o  change from a s inne r  who 
is  anxious and l o s t  under t h e  Law t o  a be l i eve r  
who is comforted by t h e  Gospel. This  change, 
which Melanchthon a l s o  expresses with iustum 
effici, means nothing o the r  than that one -- 
grasps  t h e  accounting of r ighteousness  of 
Chr i s t  as we l l  a s  the  forg iveness  of s i n s .  

45. l e e e ,  which are on or  i n  u s ,  

46. WA B r  9 ,  Number 3616; 407, 44-408, 61. 



RESPONSE: P a s t o r  Paul  J.  Haugen 

"Nozhing can ever  be said so  c a r e f u l l y  t ha t  
it can avoid misrepresensantation" (The Book s f  
Concord, Tappert,  168:2),  This  is  a b l e s s ing  i n  
d i sgu i se ,  When we a r e  forced  to study a doc t r ine  
i n  order  t o  answer misrepresenta t ions ,  t h a t  s tudy  
makes t h a t  doc t r ine  our own, D r .  Hoffmann has 
l e d  u s  i n  a very p r o f i t a b l e  study of t h e  doc t r ine  
s f  j u s t i f i c a t i o n  a s  taught  by Martin Luther .  

D r ,  Hsffmann mentions one misrepresenta t ion  
t h a t  is  taking p lace  today. That misrepresenta t ion  
i s  represented  by Edmund Schlink,  This  misrepre- 
s e n t a t i o n  would l ead  u s  to t h ink  t h a t  t r u e  j u s t i -  
f i c a t i o n  is no t  j u s t  o u t s i d e  us .  It must a l s o  
take  g l a c e  wi th in  u s ,  Our j u s t i f i c a t i o n ,  some 
would have us  be l feve ,  is  b u i l t  upon our faith--- 
the C h r i s t  i n  us.  Dr, Hoffmann has  c l e a r l y  shorn 
u s  t h a t  even though our  j u s t i f i c a t i o n  involves t h e  
C h r i s t  i n  us ,  i$ must not  be founded on t h e  C h r i s t  
i n  us---our f a i t h ,  but  on t h e  C h r i s t  ou t s ide  of 
us---the Chr i s t  f o r  us .  

It seems, however, t h a t  we a r e  a l s o  being 
pressed from another  s i d e  concerning j u s t i f i c a -  
t i o n ,  There a r e  those  who would accuse u s  s f  not  
fol lowing Lu the r ' s  f o o t s t e p s  of forensic---autside 
bf us- - - jus t i f ica t ion ,  They would say t h a t  Luther 
taught  u s  t h a t  J u s t i f  i c a t f s n  is  f0rensi.c;  i t  h a s  
nothing t o  do with anything i n  u s e  

A c r a s s  ewannple of t h i s  is  those  who would say 
t e  u s  t h a t  i n  C h r i s t  God has  reconci led  t h e  whole 
world t o  Himself, no t  imputing t h e i r  t r e s p a s s e s  
t o  them, The whole world inc ludes  t h e  Buddhist, 

t h e  Jew, and t h e  Christian, Since God has 
reconci led  the21 ts H i m s e l f ,  it i s  not  f o r  u s  t o  
change %hems If God can be reconciled to them 
as they are, who are we to change them? 

Now, oh course, we have the answer t o  such 
a crass exan~ple, It is t ha t  t h e  God who has  
veconeiled the world t o  H i m s e l f  i s  a l s o  t h e  One 
who says through Ste Paul:  "We implore you on 
Chr i s t ' s  behalf: B e  reconciled to God: (2  Corin- 
th ians  5 ) ,  

$But we also' can s u f f e r  from a more s u b t l e  
expression of overemphasizing the f o r e n s i c  aspec t  
of j u s t i f i c a t i o n .  The thoughts go something l i k e  
this: Na good work of ou r s  is ts be found i n  our 
j u s t i f i c a t i o n .  But f a i t h  i n  C h r i s t  i s  a p a r t  of 
our  j u s t i f i c a t i o n .  Therefore f a f th  i s  no t  a  good 
work of oms, But 2% f a i t h  is  no& ours ,  then  
whose is i t?  Is it God believing i n  us?  Even 
that has a certain r i n g  of t r u t h  t o  i t .  After a l l ,  
we are taught  from the  S c r i p t u r e s  that saving f a i t h  
i s  a gift of God t h e  Holy S p i r i t .  

The problem rests i n  our emphasis on j u s t i f i -  
e a t i o n  ou t s ide  of us  and i ts  connection t o  f a i t h .  
Fa i th  i s  a g o d  work. Dr* Hsffmann demonstrates 
that t h e  Reformer can v iew f a i t h  as  the f u l f i l l -  
ment of the first  commandment. Again, D r .  Hoffmann 
stakes t h a t  f a i t h  i s  the h ighes t  service and obe- 
dience t o  God; it i s  a t r u e  and essential r i g h t -  
eousness (Lecture 11). Fa i th  i s  a good work i n  us .  
Granted, t h i s  saving f a i t h  i s  a g i f t  of God f o r  
t h e  sake of Jesus Chr i s t .  But that s t i l l  does not  
eliminate i t s  nature of being a good work. 

What w e  must remember i s  t h a t  as a good work, 
f a i t h  does no t  earn our j u s t i f i c a t i o n .  We must 
not  look to our f a i t h  in Chr i s t  as a means by which 
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w e  earq OUT j u s t i f i c a t k c n .  Our faith $3 Christ 
is not the foundation on which we bu i ld  our hope 
of sa lvat ion.  That hope must be b u i l t  on Chris$ 
alone whom we trust, F a i t h  i n  Christ is a 
God-pleasing xightesusness worked i n  us by God, 
But tha$ is not why faith in Christ j u s t i f i e s ,  
It j u s t i f i e s  u% because f a i t h  i n  C h r i s t  has 
ana ther  r ighteousness which is no% its om--- 
it has C I ~ r L s t ' s  r igh teousness  on t h e  basis of 
which God j u s t i f i e s  as. 

mat t h i s  means then is t h a t  we need noz be 
afraid of p r a i s i n g  f a i t h  %n Christ and exhort ing 
men t o  bel ieve and ca l l ing  such f a i t h  a goad work, 
mat we must be clear about is tha t  when God jus- 
t i f i e s  u s  i t  is not  because of any good work w e  
do---not even the  good work of f a i t h  i n  Ghrfst 
a s  it is  worked i n  us  by God. When God j u s t i f i e s  
us that j u s t i f i c a t i o n  comes as a r e s u l t  of C h r i s t ' s  
r ighteousness ,  a work of Chr i s t  and C h r i s t  a lone.  

Another ques t ion  arises i n  t h e  d iscuss isn  0 2  
j u s t i f i c a t i o n  and i t  Ps brought %s mind several 
times i n  D r *  ~offrna~1n's  Xectures. Does t h e  ward 
"justify" always mean "declare justPg? Pranz P iepe r  

s ays  t h a t  i n  the  New 
k word f o r  "justify," 

always means "declare jus t"  (II:525). Yet the  
Apology ta the Augsburg Confession t e B h  us t ha t  
t h e  S c r i p t u r e  uses "justify"" i n  two  senses:: $s 

declare jusk  and t o  make j u s t  (1V:72). DL Hoffmann 
has sham by numerous citations t h a t  Martin Luther 
defined " j u s t i f y "  i n  both ways. Because of t h i s ,  
the  debate over the d e f i n i t i o n  of this term seems 
fruitless, as long as w e  do not  deny that "justify" 
can mean 'QdeeZare j u s t  .'" 

Rather ,  we must do a s  D r .  Noffmarrn has done i n  
h i s  leceures and as he has shorn thac Martin Luther 

d id .  'We must p rope r ly  understand the  phrase 
"make ju s t "  e s p e c i a l l y  when i t  is  used concerning 
our j u s t i f i c a t i o n ,  B r ,  Boffmann has shorn t h a t  
that i s  the mistake Edmund Schlink makes when h e  
speaks of our j u s t  i f  i c a t i o n .  Edmund Schlink 
d i s t i n g u i s h e s  between "declare j u s t "  and "make 
jus t "  within saving j u s t  i f  i c a t i o n  (Lecture I). 
When t h e  phrase "make just" i s  used concerning 
our present s t a  d,  it is t o  be 
understood that we are made j u s t ;  
and we are made j u s t  i n  ~od's s i g h t  because He - 
s e e s  u s  i n  Christ; H e  sees ~hrist's r ighteousness .  

Besides, even if we could prove that " j u s t i f y "  
must always mean "declare j u s t , "  t h a t  does not  
mean we  have insured t h e  p u r i t y  of the  S c r i p t u r a l  
doc t r ine  of j u s t i f i c a t i on .  For the d e c l a r a t i o n  
of just ice  could be made 0x1 any basis. W e  could 
be declared j u s t  because of the Chr i s t  i n  us ,  
because of our o m  good works, because God had 
changed H i s  Law, because God had become l e n i e n t  
o r  f o r  any number of reasons. But S c r i p t u r e  
teaches us  that  we are declared r igh teous  f o r  only 
one reason---Christ's r ighteousness f o r  MS. That 
r ighteousness  i n  Chr is t  i s  the source of all t h e  

P 

r ighteousness  we will ever have, 

D r .  Woffmann also s t a t e s  "it is  not  necessary 
t o  emphasize a t  t h i s  point t h a t  Jesus  C h r i s t  is 
the base a d  center of a l l  the theology of Mart in 
~ u t h e r "  (Lecture T I ) .  That may be t r u e  "at t h i s  
point"  because D r .  Hoffmann does emphasize t h i s  
po in t  throughout his lectures.  Luther  con t inua l ly  
emphasized t h a t  if we want t o  see God---if we want 
t o  know theology, we must look t o  Jesus Chr i s t .  
We must go 60 the  manger i n  Bethlehem and t h e r e  
we fill f i n d  Gad, 
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point"  because D r .  Hoffmann does emphasize t h i s  
po in t  throughout his lectures.  Luther  con t inua l ly  
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We must go 60 the  manger i n  Bethlehem and t h e r e  
we fill f i n d  Gad, 



We sometimes fo rge t  tha t  today. DX. Woifinann 

stated i n  the discussion t ha t  the wrath of God 
and the love of G a d  e x i s t  together at %he salnle 

time, and t h a t  t h i s  i s  difficult to understand. 
Philosophically, t h i s  i s  d i f f i c u l t  t o  undersiand; 
i n  fac t  i t  i s  impossible t o  understand, The only 
way we can understand it is  t o  look a t  Christ. 
There we see both the love of God and t h e  wrath 
o f  God i n  existence toge the r  a t  the same rime. 

We must a l s o  keep Jesus Chris t  as the center 
and base of a l l  our theology, including just i f ica-  
t i o n ,  Christ i s  our faith, Christ is the  source 
of our good works, A s  S t .  Paul  phrases i t ,  Chris t  
is aLI i n  a l l .  

So as we have seen i n  these  lectures,  Martin 
Luther  descr ibed  our  j u s t i f i c a t i o n  by grace through 
f a i t h  in Christ in many ways: he called i t  foren- 

s i c ,  a l ien ,  imputed,  infused ,  a declara t ion,  a 
transformation, a renewal, a r e b i r t h ,  passive, 
active.  A l l  of these are s ta tements  t o  answer m i s -  
representations of the c e n t r a l  t r u t h  of our  j u s r i -  
fieat ion--our j u s t  i f  icat ion is in Christ alone. 

The Rev. Pau l  J. Haugen attended the  University of 
North Dakota and graduated from Mankaro S t a t e  
Universi ty i n  1369. He i s  a graduate of Bethany 
Lutheran Theologica l  Seminary (1970) and has done 
furtlher graduate work a t  Concordia Seminary, S t .  
Louis ,  Missouri. H e  has served parishes a t  Scar- 

v i l l e ,  Iowa, and Belview, Minnesota. We has 

served as a member of the Board of Trustees of the  
Evangelical  Lutheran Synod and is  presently a mem- 
ber  of the  Synodical  Doct r ine  Committee. 

RESPONSE: Dr, Arthur DxevSow 

When a program reaches i t s  e ighteenth  year ,  
the question arises: WPEL the l i s t  of a v a i l a b l e  
subjects be exhausted? The answer i s  before  you 
now i n  the form of an o l d  but  ever contemporary 
subject .  A t  a time when many have wearied of the 
sx~bject o f  j u s t i f i c a t i o n ,  the  essayist  has made a 
good case f o r  making this an ind iv idua l  concern, 
one f re igh ted  w i t h  eternal consequences. There 
is something of an echo of long ago i n  the essay- 
ist" statement: "We stand,  therefore, before  
the  a l l  dec is ive  ques t ion  o f  whether we are right- 
eous before Gad.'' 

Thereupon we are quickly t r a n s f e r r e d  from t h e  
sixteenth century to t h e  twent ie th  by t h e  obser- 
vation t h a t  concern f o r  individual  r ighteousness  
t t  i s  i n  our  ti~nime no longer unequivocal ly given by 

all those who claim t o  belong t o  t h e  Lutheran 
Church." As Ear back as 1941, the Missouri  Synod 
Proceedings state: "We wish t o  say t h a t  we r e g r e t  
tha t  t-he statement [of t he  American Lutheran 
Church Convention of 19401 does not  inc lude  a  
d e f i n i t i o n  o f -ob j ec t i ve  j u s t i f i c a t i o n  such as was 
before the j o i n t  meeting o f  the  t w o  commissions 
and found mutually acceptable, [namely] That God 
has a l r eady  i n  Christ absolved a l l  t h e  world of 
i t s  s i n s e a t  

I n  the  l i g h t  of recent news r e l e a s e s  t h a t  Rome 
and Wittenberg have reached "a number of conver- 
gences i n  t h e i r  understanding of the  doc t r ine  of 
j u s t i f i c a t i o n , "  the  essayist 's  observations w i l l  
do much t o  remove premature j u b i l a t i o n .  Since 
some have sometimes chided those of t h i s  p la t form 
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i f  our evaluations are not  tn remain hopelessly 
and n o n c o m i t t a l l y  suspended i n  t ~ i d - a i r , "  Were 

f o r  speaking above the heads of John aad Jane 
Dce Ljutheran, one could say t h a t  t h e  e s s a y i s t  
i s  artempting t o  def ine  the  gap between witten- 
berg and Rome by c a l l i n g  one "a forensic act" 
which is "a declaration s f  righteousness,58 wl~ile 
the Roman s i d e  af the thes%ogicab d iv ide  might  
consent ts a declara t ion of r ighteousness  provided 
the concept o f  making r igh teous  i s  a l s o  included.  

he t o  have advised the coma:lttecs arcund the 
conference table ,  he m i g h t  ba"r~e s a i d :  "We cannot 
expect t o l e rance  but  rather in to le ranee  i n  ma t t e r s  
pe r t a in ing  t o  dogma. ToIe;-~.nie  i n  matters of dogma 
would be nothing less than nacrifLcing t r u t h . "  
Then he o f f e red  some counsel. tha'i: ~ ~ t g n t  w e l l  be - 
employed a s  Lutherans and Catholics con&fme t o  
"dialogue, '' 

The extended quotat ion from Edmund Schlj-nk's 
may be 

an. answer t o  the  essayists ques t ion  whether ehe 
cur ren t  teaching of some Lutherans does not 
approach that of t h e  Council of Trent,  3ecause 
many have h r g o t t e n  the Osiandrlarm, contraversy 
t h a t  raged from 1549 t o  1566$ some Lutherans are 
indeed approaching Trent by way o f  Os%ander, 
Osiander was not  w i l l i n g  ts agree that we are 
saved by the "alien,  o r  imputed righteousness," 
which i s  i n  Christ and ou t s ide  of u s ,  f o r  'he 
believed that  God gradual ly  makes the indivi.dual 
j u s t  by dkselling i n  him. When all of the  euphoria 
sf Wittenberg and Rome, not  t o  fo rge t  Gzneva and 
Canterbury, being able to commune at each otherss 
a l t a r s  d i e s  dam,  the  essayist w i l l  perhaps be 
j u s t i f i e d  in say ing  t h a t  Luth.herani.sm of che "media- 
release variety8'  has acccsmpliskaed a u n i l a t e r a l  
surrender t o  Rome, Anguished heirs of Luthex fear 
those conferences when tfelanchthasn Lutherans meet 
the i r  '%ppsnentst\around the  ssnference tabJ,es, 
w i l l i n g  t o  surrender the Reformation herizape of 
j u s t i f i c a t i o n  by faith alone t o  achieve the dubious 
d i s t i n c t i o n  of a rapprochement wi th  Rsme, POP 
those i n  t h i s  a s s e d l y  t h e  e s s a y i s t P s  p e n e ~ r a t i n g  
observations may a s s i s t  i n  expla in ing  what the 
count less  news items do not  reveal, 

J u s t  as I speak, as a @athsli ,c Chr i s t i an  
and p r i e s t 4  from the convietion t h a t  the  
C h r i s t i a n  t r u t h  i s  expressed only by our  
Cathol ic  f a i t h ,  so t h e  Evangel ica l  partner 
of t h i s  d ia logue  w i l l  have t o  be f i l l e d  
with the  same conviction chat h i s  f a i t h  
p resen t s  the  ChriseFan f~iklness i n  i t s  
p u r i t y ,  Only men se convinced of the  
truth they  possess earl be x~ i i l - ing  t o  s t a n d  
with t h e i r  very l ives  f o r  what they believe. 
Only then i s  the question o f  truth posed in 
all i t s  sublime inexorabi1.i t y ,  

I n  t h i s  connection, the brief observation re- 
garding t h e  stress o f  t h e  youzg Lu the r  ca l l s  a t t en -  
t i o n  t o  the  s l o w  s p i r i t u a l  dcvei.>pment of Luther.  
While many r e g r e t t a b l y  press t o  have a Luther who 
had resolved all s p i r i t u a l  problems by 1513, even 
p r i o r  t o  the  95 Theses, the  sr lgyest ion o f  1519 
seems solid scho la r sh ip .  Since America imported 
t h e  c u l t  of t h e  young Luther irui:i Europe, i t  is  
encouraging t ha t  from Germany should come a cor- 
r ec t ion .  For the e a r l y  Luther, j u s t  if i c a t i o n  to 
a c e r t a i n  extent  depended upon humility--the 
f a i t h f u l  co-operating w i t h  God. Nan, by t h i s  
philosophy, would play an a c t i v e  r o l e  in h i s  o m  
j u s t i f i c a t i on .  But ,  beginning i n  1518, n o t  i n  
1513, ~ u t h e r  emphasized man's passive r o l e  in h i s  

The learned Jesu i t ,  Joseph Lor t z ,  has well said 
t ha t  "a foundation o f  firm p r i n c i p l e  i s  necessary - 9 1  - 

- 90 - 
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rol.e, In 1519, while lecturing on the Psalms 
f o r  the second t i m e ,  Luther wrote: "I was mare 
ski l l f111,  after I had taught  S t ,  ~ a u % %  EEpi s t l e s  
to the Romans and Galatians, and the  E p i s t l e  ts 
the Hebrews," R e  was still endeav~ring ts grasp 
the ~ ~ e a n i n g  o f  a word in Romans 9:97, "'%he right- 
eousness o f  God," %he views of t h e  mature Luther 
have predominated in this essay and they should 
influence pastors and l a i t y  alike as we now gs 
our  separate ways, The understanding of t h a t  
g l o r i o u s  passage i n  Romans on the part of the 
Great Reformer t h r i l l s  ue as i t  d i d  him. That, 
however, was not present  i n  1513, 

Since responders indeed are given time ts 
express their reaction with the warning not to 
trespass upon e t e r n i t y ,  1 must hurry  on. "Are 
you savedp brother?(( says  the TV evartgdist ,  
Take t h i s  h m e  wi th  you: "saving r igh teousness  
beecpzes ours through fai t%reVV$Ebe enrtise para- 
graph !/78 of essay T I  is well worth re-reading. 

Clzapter IEI of bmhe essay speaks of the  conse- 
quences of an awakened understanding o f  t h a t  
r ighteousness o u t s i d e  sf us ;  we accept that through 
the arn af f a i t h  given us by the S p i r i t  sf God. 
Yes, I t  was refreshing to hear that  the S p i r P e  af 
God was not  an unkns~m comadiky ts Luther ,  H i s  
knowledge of the Comforter, who works through the 
Means o f  Grace, came not from t h e  Enthusiasts 
wi~ose successors are ever w i t h  us ,  bu t  from the  
God-appointed Means of Grace by which f a i t h  is 
created and sus ta ined,  These Means of Gxaee are 
Baptism, the word of the  Gospel, and the Supper of 
our Lord,  

Years ago, some adventurous young mea~bers of 
mine v i s i t ed  a nearby Raman Catholic church, 

It was i n  a dwindBj-ng village, but  i t  was indeed 
ornate i n  every detail, 3ki anstdaer t o  their ques- 
tion how they could b u i l d  and furnj-sh so elaborate 
a church i n  a dying village, t h e  p r s c s t  responded 
with a s m i l e :  "purgatory pays bezter :.than. justi- 
f  i ca t ian  and you had better Ic,-rn t h a t  ,'' 

Pastors have s a i d ,  ""~s~e\fe uvcrfed our  people 
on j u s t i f i c a t i o n  and %&'s time to give our people 
a shot  of grape." '"reach stewzrdship,'' goes the 
advice, "till t hey  know i e  bbackxqard and forward." 
Yet you have heard Luther  s ay :  'Qne cannot allow 
a separation of the  righteousness s f  f a i t h  and 
good works, '' Further  : "Faith always j sqstif ies 
and makes alive; and y e t  it does not  remain alone, 
t h a t  is, idle. '' It will. be the task of concerned 
members of this assembly C 8  W ~ $ I E S S  t o  their fel-  
low redeemed back home concerning the genGine 
stewardship that is  produc~d wksn i t  i s  recognized 
that "we cam indeed infer f a i t h  from works." 
WEE you know, t h a t  on the L a s t  Day we w a n t  the 
Master to say ts us and our  fellow redeemed: 
"Well done, good and f a i t h f u l  servars.t, Enter 
into t h e  joy of your ~ o r d ! "  
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express their reaction with the warning not to 
trespass upon e t e r n i t y ,  1 must hurry  on. "Are 
you savedp brother?(( says  the TV evartgdist ,  
Take t h i s  h m e  wi th  you: "saving r igh teousness  
beecpzes ours through fai t%reVV$Ebe enrtise para- 
graph !/78 of essay T I  is well worth re-reading. 

Clzapter IEI of bmhe essay speaks of the  conse- 
quences of an awakened understanding o f  t h a t  
r ighteousness o u t s i d e  sf us ;  we accept that through 
the arn af f a i t h  given us by the S p i r i t  sf God. 
Yes, I t  was refreshing to hear that  the S p i r P e  af 
God was not  an unkns~m comadiky ts Luther ,  H i s  
knowledge of the Comforter, who works through the 
Means o f  Grace, came not from t h e  Enthusiasts 
wi~ose successors are ever w i t h  us ,  bu t  from the  
God-appointed Means of Grace by which f a i t h  is 
created and sus ta ined,  These Means of Gxaee are 
Baptism, the word of the  Gospel, and the Supper of 
our Lord,  

Years ago, some adventurous young mea~bers of 
mine v i s i t ed  a nearby Raman Catholic church, 

It was i n  a dwindBj-ng village, but  i t  was indeed 
ornate i n  every detail, 3ki anstdaer t o  their ques- 
tion how they could b u i l d  and furnj-sh so elaborate 
a church i n  a dying village, t h e  p r s c s t  responded 
with a s m i l e :  "purgatory pays bezter :.than. justi- 
f  i ca t ian  and you had better Ic,-rn t h a t  ,'' 

Pastors have s a i d ,  ""~s~e\fe uvcrfed our  people 
on j u s t i f i c a t i o n  and %&'s time to give our people 
a shot  of grape." '"reach stewzrdship,'' goes the 
advice, "till t hey  know i e  bbackxqard and forward." 
Yet you have heard Luther  s ay :  'Qne cannot allow 
a separation of the  righteousness s f  f a i t h  and 
good works, '' Further  : "Faith always j sqstif ies 
and makes alive; and y e t  it does not  remain alone, 
t h a t  is, idle. '' It will. be the task of concerned 
members of this assembly C 8  W ~ $ I E S S  t o  their fel-  
low redeemed back home concerning the genGine 
stewardship that is  produc~d wksn i t  i s  recognized 
that "we cam indeed infer f a i t h  from works." 
WEE you know, t h a t  on the L a s t  Day we w a n t  the 
Master to say ts us and our  fellow redeemed: 
"Well done, good and f a i t h f u l  servars.t, Enter 
into t h e  joy of your ~ o r d ! "  
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